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Introduction to the 2" Edition

Following the Internet publication of the first edition of Lying for God | made several discoveries that required
extensive revisions: (1) The first biblical scholar of the Advent Movement, J. N. Andrews, knew more than a
decade before the Seventh-day Adventist Church organized in 1863 that Sunday observance was universal
hundreds of years before the existence of the Roman Catholic Church, but failed to question Ellen White when
she contradicted well-established historical facts by blaming the Roman Catholic Church for changing the

Sabbath to Sunday and crediti n ¢2) Hromrthe fiefyabeginsing oftthe Adaentv i s i o n

Movement, its leaders were already familiar with almost all of the anti-Sabbatarian facts that D. M. Canright
confronted them with after his apostasy in 1887. (3) When a Hebrew reader studies the books of Moses in the
Hebrew text, it is clear that Moses utilized careful wording and an assortment of Hebrew literary devices in
Genesis 2, Exodus 16, and Exodus 20, to contraindicate the establishment of a Sabbath commandment at
Creation and to indicate and clarify that the Sabbath was given to Israel for the very first time in the events he
recorded in Exodus 16.

If we were all Hebrews reading the books of Moses in Hebrew, there would be no need for a book like this one.
The discover y o f thviem-$okel sulequivocal contraindication of a Sabbath commandment at Creation,
therefore, receives special emphasis in this second edition. Additionally, my new understanding of how much the
early pioneer leaders of the Advent Movement knew about the biblical and historical problems with the Sabbath
required a major change in my approach. While modifying the perspective and content of the book | organized it
for a better flow of ideas, re-wrote paragraphs and sections of it, and made numerous corrections. The four
ibooksd \bookdrd now better cerrelated and cross-linked throughout the text.

Lying For God would not have been possible without the help of my associate author, William H. Hohmann,
who has helped me tremendously with my presentation of theological concepts. It has been extremely
rewarding to collaborate with someone who shares the same Sabbatarian heritage as | do, but who sees it
without the additional complicating factoroft he SabbasdohofivEsi en G. White.

It was the bulwark of biblical evidence, presented in a paper by Robert K. Sanders, which proved to me that the
Sabbath is the sign of the Old Covenant and essentially inseparable from it, and that the applicability of the
Sabbath is limited to the applicability of the Old Covenant. With his permission | have reproduced his paper as
Appendix I. A correct understanding of the covenants of the Bible, combined with an understanding of what the
books of Moses teach about the Sabbath in the original Hebrew language, gives us confidence that the reign of
the Sabbath began at the Exodus and ended at the cross.

The second edition now provides a table of contents, and the chapter markings feature subtitles that help
readers determine where they are in the book, and many important names and terms and in bold for easier
reference. | still follow my own rules for capitalization. Kerry Wynne, June 28, 2010

CHAPTER ONE

Section One i Sabbath Impossibilities (Chapters 1,2,3)

Dr. Bacchiocchi Opens Pandora's Box: 1977

A fourth surprise was to discover that | was wrong in assuming that the annual Feasts came
to an end with the sacrifice of Christ, simply because they were connected with the saaidil

system of the Temple. | came to realize that the continuity or discontinuity of the Feasts is
determined not by their connection with the sacrificial system, but by the scope of their

typology. If the Feasts had typified only the redemptive accomplishe nt s o f Christds

Advent, then obviously their function would have terminated at the Cross. But, if the Feasts

f



foreshadow also the consummation of redemption to be accomplished by Christ at His second
Advent, then their function continues in the Chritian church, though with a new meaning

and manner of observance.--- From the book, Go d 6 s Festival s in Scripture
Volume I: The Spring Festivals f rom the <chapter, APreview of t he
Bacchiocchi

http://www.biblicalperspectives.com/books/festivals 1/

On The (Sharp) Horns Of ADilemma=iA Ouc h! o

SDA theologian, Samuele Bacchiocchi, amazed the Christian world when he circumvented the strong anti-
Sabbatarian implications of Colossians 2:14-17 by teaching that a belief in keeping the Sabbath also requires a

belief in keeping the Jewish dietary laws, annual sabbath feast days, and monthly sabbath feast days. He was

forced to this conclusion because, as he acknowledged, the syntax of Colossians 2:14-17 dictates that the

Sabbath referenced in this passage cannot refer to anything else but the Sabbath of the Decalogue.
Bacchiocchi 6s fvasrtte anly wae e cdull atempy to escape the fact that a straight-forward

reading of this passage would indicate t h a't Paul |l abeled these four Jewi sh
became obsolete as a result of something that happened at the cross.

I call this highly unlikely, virtually self-contradictory doctrinethe i New Sabbat &lrti aing$ sinnewo bec
would greatly alter the religious practices of Sabbath-keeping denominations if its principles were put into effect.

I say Bac cohcem appdars fosbe self-contradictory because it makes Paul look like the greatest

Christian Judaizer of all time, yet he spent much of his ministry to the Gentiles trying to fight the anti-Gospel

problems that the Judaization of Christianity was creating in the apostolic church.  Furthermore, this strange

teaching conflicts with Ellen G. White, t he Ch ur ¢ h 6 swhp claimed diréce divine inspiration for the

principle that all the fteremonialolaws were nailed to the cross.

Dr. Bacchiocchi unleashed this bizarre defense of Sabbatarian theology on Adventism and the Christian world
with the publication of his 1977 book, From Sabbath to Sunday. Many Seventh-day Adventists wondered why
Bacchiocchi was not fired for contradicting Ellen White. In fact he challenged her on at least two key points of
fii ns pidrthe tontimuing requirement to keep the ceremonial Jewish ordinances and his acknowledgement
that the Roman Catholic Church did not change the Sabbath to Sunday. (We will discuss the second point
shortly.)

You would think that Seventh-day Adventist leaders would have been more than happy to let the memory of the
Bacchiocchi Sabbath fiasco fade away over the decades of time, but such was not to be the case. Thirty years
after the publication of From Sabbath to Sunday, the Church resurrected the whole mess again by
commissioning SDA theologian, Dr. Skip MacCarty, to write In Granite or Ingrained? (2007). This book takes
his readers on a wild theological goose chase and then herds them straight down the same convoluted pathway
of escape as that of his predecessor. My r ev i e w o flengthidy deiease bf yhé Sabbath suggests that its
primary purpose is to demonstrate that whatever mess of things Dr. Bacchiocchi made, the Sabbath cannot be
challenged by any particular argument since the Sabbath was ingrained into the hearts of His people from the
very beginning. As | will demonstrate in the pages to follow, by 2007 MacCarty should have known that this
supposition flaunts the facts of Hebrew linguistics--facts that have been available to biblical scholars since no
later than 1980.

Since MacCarty is a theologian on the pastoral staff of the Pioneer Memorial Church that serves the Seventh-

day Adventist Seminary at Andrews University. Since his 2007 book, In Granite or Ingrained?, was published

by the official press of the Seminary and University, the New Sabbatarianism now must surely represent the

official position of the Seventh-day Adventist Church. Ma c C a rvaligadion, thirty years later, of the New
Sabbatarianism of Dr. Samuele Bacchiocchi means the same thingast hat t he sitianfofftie Chuehi® p o
that Christians must keep the Jewish dietary laws, annual sabbath feast days, and monthly sabbath feast days.

Either this simple step of logic is true or Christian beliefs are not required to make any sense. You cannot have

your cake and eat it too. Either Colossians 2:14-17 abolishes the Sabbath or Christians must keep the other
Jewish ordinances listed along with the Weekly Sabbath. No one proved the existence of this dilemma better

than Dr. Bacchiocchi. If there had been any other possible way out of this pivotal predicament, Adventist
theologians would have found it within the 30 years that passed between the publicaton Bacchi occhi 6s
MacCartyds books.
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In a striking paradox, Seventh-day Adventist leaders are too embarrassed about the new extra requirements of
their New Sabbatarianism to teach its principles to their own clergy and rank-and-file members. In fact, Dr.
MacCarty, to his discredit, leaves it up to his readers to figure out for themselves that what he and Dr.
Bacchiocchi teach means that Sabbatarians must observe the dietary laws and feast days of Colossians 2:14-
17. By contrast, Bacchiocchi was very direct about this requirement. It seems that MacCarty wanted to enjoy the
benefits of circumventing the anti-Sabbatarian implications of Colossians 2:14-17 without paying the penalty for
destroying the credibility of Ellen White, Judaizing the Faith to the point of absurdity, and wreaking havoc with
SDA doctrine in general. If Dr. MacCarty truly believes that he and Dr. Bacchiocchi are right, it is not only his
duty to observe the Jewish dietary laws, annual sabbath feast days, and monthly sabbath feast days himself, but
to work to help all the Sabbath-keepers in the world come into compliance with the requirements of this new
Sabbathdo itruth

In order to deflect the blow that Colossians 2:14-17 represents to Sabbatarianism, Bacchiocchi was faced with
the need to demonstrate that the four Jewish ordinances Paul listed in this passage were not turned into
Asaskdows o when Jesus difedt hoeny tdhied cbreocsosme fitheéhfaud ordinances
targeted by this passage would have become obsolete, and the weekly Sabbath of the Decalogue is included in
this list. Bacchiocchi teaches that St. Paul, in this passage, was merely condemning the abusive set of
additional rules and regulations the Judaizers had developed to make the keeping of these four ordinances more
rigorous, and that by simply condemning the perversion of these four ordinances, he validated all four of them
for their continuance into the Christian dispensation. Dr. Bacchiocchi sought to avoid the suggestion that these
ordinances were shadows that got nailed to the cross by teaching that what did get nailed to the cross was
merely a list of the personal sins of each repentant individuald not the set of rules and regulations that pointed
out the sins represented by the transgression of those rules and regulations.

The New Sabbatarian Backfires

Dr. Bacchiocchi éestreme Judaization of Christianity was as offensive to perceptive Adventists as it was to
Evangelicals, and individuals and groups from both camps launched intense research projects with the goal of
settling the Sabbath-Sunday debate for once and for all. While most Adventist theologians and leaders chose to

at t h

pretend that Bacchiocchi s teachings did not affect the

ones realized that Bacchiocchi wreaked havoc with SDA doctrine, proved that Ellen White lied about her
Sabbath visions, and pulled the rug out from under the only foundation of the Sanctuary Doctrine. At the same
time, Evangelicals saw that his status as a graduate of the Gregorian Pontifical University at the Vatican enabled
him to threaten their tradition of Sunday-keeping like no Sabbatarian had ever been able to do before. In short,
his work elevated the Sabbath-Sunday question to a high priority level for the first time.

These researchers, including a committee of Evangelical scholars, kept their noses to the grind until the
Sabbath-Sunday question was ultimately settled, once and for all. Hebrew language expertsanal yz e d
wording of Genesis 2, Exodus 16, and Exodus 20. These linguists discovered that Moses utilized four Hebrew
usage conventions within these three key passages to clarify the wording of each phrase to indicate that the
Sabbath was not instituted at Creation, that it was given to Israel and to Israel only in Exodus 16, and that the
Sabbath Commandment in Exodus 20 had not been instituted previously. In fact these linguists demonstrated
that Moses used two linguistic devices in his wording of the Sabbath Commandment in Exodus 20 to clarify that
the Fourth Commandment was merely modeled after Creation Week but was not instituted during that week. To
a Hebrew reading Hebrew, it was clear that the Sabbath ordinance was given at the time of the Exodus, and this
fact might explain why the Jews, historically, have believed that the Sabbath was only for them. In fact, as you
will learn later, the more radical rabbis teach that Gentiles should be stoned if they keep the Sabbath.

These discoveries were definitive and unequivocal. It is difficult to argue against the way the Hebrews wrote and
read their own language. We will look at these linguistic concepts in detail later, and you will be able to see how
Moses achieved these important clarifications in each of these three key chapters. Unfortunately none of these
meaning indicators can be translated successfully into any other language, and apparently it takes a deep,
nearly native understanding of Hebrew to recognize these literary conventions and to understand what they
mean.

These same researchers made other remarkable discoveries as well such as the fact that the Gentile churches

Mo s e !
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probably never kept the Sabbath, the inseparable relationship between the ordinances of circumcision and the
Sabbath, the impossible barrier of Colossians 2:14-1 7 , and the discredit iapogtasye
conspiracy theories of Sabbath abandonment (Church at Rome---Influence of Pagan Sun Worship---Jewish
Persecution Theory).

As Bac c hi ofailard io ovide a credible defense of the Sabbath became increasingly apparent, the
comprehension of his remarkable failure to do so catapulted the new anti-Sabbatarian movement into existence
and exposed the existence of the C h u r @topgaganda campaign to keep the truth about its Sabbath problems
hidden from its followers. The chain of discoveries made by these researchers led to a series of events that
brought down the Sabbath-keeping of the Ch u r ¢ h 6 slenaminatibne The Worldwide Church of God, but
Adventist leaders showed no interest in followingini t s s i sdtepst 6 s f oot

—
oy}
<8}
(¢}

As | learned more about the existence of an extensive cover-up o f the Churchdéds severe

Sabbath doctrine, | recalled a conversation | had with Dr. Robert Olson, who was Chairman of the Department of
Religion when | was a student at Pacific Union College. As you will learn in the historical time line section of this
book, our 1966-1967 conversation suggests that he already knew something about the existence of another
closely related scandald the Ch ur ¢ h 6-sip ot thevertensive plagiarism of its prophetess, Ellen G. White.
Olson, who after his service at Pacific Union College became the Secretary of the White Estate, denied any
knowl edge of E liarisenruntilViiount £980sevep thaugh he knew about the discovery of the 1919
Bible Conference Minutes in 1974-1975. My 1966-1967 conversation with him revealed that he was familiar
with D. M. CHllem Wiitg baolkd s Ca m trbiool Hewvobes an entire chapter to the problem that she
copied extensively from other authors while claiming that she got this information from God in visions. As a naive
young college student | had apparently glossed over this chapter because | had bought the Adventist explanation

t hat copyright | aws were very diff elheeenidenceé my réséaech Hh8 00 6 s

uncovered, compared with what Olson said in that brief and informal interview, suggests that his claim to have
known nothing about her extensive literary borrowing before around 1980 is incredulous. The stories of the
Sabbath and Ellen White cover-ups are really inseparable since Ellen White claimed that God had showed her
the Sabbath Atrutho in vision.

My review of the earliest documents of the Advent Movement proves that its first Sabbath scholars struggled to
explain away a complete set of serious, fatal-like anti-Sabbatarian biblical and historical problems. This fact
means that well over a decade prior to the organization of the Seventh-day Adventist Church in 1863, these
pioneer Advent leaders knew they were facing nearly impossible biblical and historical problems in formulating
their defense of their new Sabbath doctrine. As you will soon see, Sunday-observing theologians knew almost
as much about the historical and biblical reasons for not keeping the Jewish Sabbath during the mid-1 8 0 0 6
they do today, and the leaders of the Advent Movement who forged ahead with the Sabbath-keeping idea faced
well-informed, articulate scholarly opposition from the beginning. We will look at a prime example of this fact
later.

In this book we will explore what Adventist leaders knew and when they knew it about its Sabbath difficulties,
and | will provide full documentation that demonstrates the existence of a three-fold, intricately entwined cover-
up of the Chur &thé Sabbpth, the propetic clamstof Ellen White,and t he Chur c
produce any biblical support for the singl & thenDostine df
the Investigative Judgment.

The facts | have uncovered are difficult to challenge, and the interpretation of these facts is severely limited by
logic, common sense, biblical concepts, and a set of undisputed facts related to Early Church History. | need to
ask my readers to suspend their judgment until all the evidence | have to present has been assimilated. The
Seventh-day Adventist model of Sabbatarianism is much more complex than those of other Sabbath-keeping
denominatonsbecause of the additional factors of ElIl en
prophetic time charts that supposedly prove that the Seventh-day Adventist Church is the church of Bible
prophecy for the last days.

This book is much more than a refutation of Sabbatarian theology. It is an expose of the Seventh-day Adventist
Ch u r @alddilzrate, calculated, campaign to withhold this damaging information from its followers. Someone
once coined the computer age phrase, fizarbage in, Garbage out! 8eventh-day Adventist leaders know that if
their people do not have access to the right information, they cannot possibly come to the right conclusion about
what is true and what is not true.
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The disturbing thing about this bizarre situation is that anyone can verify that Adventists have always known the
facts that make their distinctive teachings impossible by simply by going back to the beginning of the Advent
Movement, reading what J. N. Andrews, Bacchiocchi, and MacCarty wroted and then comparing all of this
information with what D. M. Canright, Brinsmead, Cottrell, and their other primary antagonists wrote. Dr.
Raymond F. Cottrell, who was widely recognized both inside and outside of Adventism as the greatest of all SDA

theologians, debunked the Sanctuary Doctr i ne and exposed the existenapgofof t

its decades-long, failed search to find biblical support for it. Cottrell waited to expose this scandal until he retired
from denominational employment. However, he never appeared to question the Sabbath component of
Adventism.

Earlier Than Early

If the Roman Catholic Church was not responsible for changing the day of worship for Christians from the Jewish
Sabbatpagaonofi -Sand 8AySabbath scholar, Dr. Samuele Bacchiocchi, concedes it was not-- the
Seventh-day Adventist Churc hdés pr ophet es s, aféde prephet. VBha daeed Gadatsld her the
Catholic Church did so in a vision. And if the first Christians had largely abandoned Sabbath-keeping by 100
AD-- as admitted in 1859 by J.N. Andrews, the first Advent Movement Sabbath scholar and historian-- it is
impossible to avoid the suspicion that the first Christians did so because they believed they were following the
will of God. Christians abandoned Sabbath-keeping so quickly that there was no time for the influence of pagan
sun worship or the Catholic Church to play any part in what happened. St. Paul died between 64 AD and 67 AD,
and he would have written his last epistle shortly before thatd perhaps 63 AD. Within only 40 short years of his
death, most Christians were worshipping on Sunday. Even Bacchiocchi concedes that Sunday observance was
wide-spread by 100 AD and universal by 140 AD. Note that Andrews conceded 100 AD for the wide-spread
practice of Sunday observance four years before the Advent Movement officially organized as the Seventh-day
Adventist Church in 1863.

Bythe 1960 6 s a much cl ear er pchlat emeged &rdm contineingBeholdrlyres€alchy, and
this clearer portrait spelled disaster for Sabbatarians. Church historians found strong evidence that the Gentile
churches probably never kept the Sabbath and that the Jewish churches that did cling to Sabbath-keeping slid
very quickly into fatal heresies. Const antineés Sunday | aw of 321 AD
Christians. It simply made it possible for Christian slaves (and others) to attend church without interference on
the day they had been worshipping on for nearly 300 yearsd Sunday. In fact this same clearer understanding of
the Early Church demonstrates that while the Jewish Sabbath-keeping churches fell into serious heresies and
were lost to Christianity within the first few hundred years, the Sunday-observing, Gentile churches supplied the
Christian Faith with believers who maintained orthodox Christian doctrines and carried the Gospel to the world.
In stark contrast to what Seventh-day Adventists teach their followers, Sabbath-keepers were not the heroes of
the Early Church. Essentially the Jewish, Sabbath-keeping Christians drifted into the fatal heresies of the
Ebionism and Gnosticism, were soon lost to the Christian fold.

To help Seventh-day Adventists understand how fast Christians adopted the practice of Sunday observance, let
us pretend that by a miracle, Ellen White lived until 1972. Two weeks before she dies, she is shown a vision that
her earlier Sabbath visions were given to her only to test the willingness of the Advent believers to obey Him.
The test is over. Just like Abraham and Isaac, the ram is caught in the thicket,tandHe doesndét want
keep the Sabbath any longer. She presents the message of this vision in a special session of the General
Conference, and her message is nationally televised during prime time. Some Adventist churches resist this
change, but about 40 years laterd the year 20108 there are only a handful of SDA churches keeping the
Sabbath. By 2050, nearly 80 years later, there are only 25 Seventh-day Adventists who keep the Sabbath, and
they have formed a fortified commune up the end of a box canyon in the Waldensach Mountains. If you can
understand the magnitude of the influences it would take to get Seventh-day Adventists to stop keeping the
Sabbath within just 40 years of the year 1972, you can understand the power of the forces that caused
Christians to stop keeping the Sabbath within just 40 years of the death of St. Paul.

Dr. Samuele Bacchi o c c bizaresl977 defense of Sabbatarian theology, From Sabbath to Sunday, was
essentially the doctoral dissertation that qualified him to graduate with honor from the Gregorian Pontifical
University at the Vatican. His research at this prestigious Catholic university focused on proving the theory,
inspired by his Adventist roots, that Christians disobeyed God when they ceased to keep the Jewish Sabbath.

We have good reason to believe that Dr . B a di@ahUnwersdyhwa$ s
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sponsored by the Seventh-day Adventist Church. He went to Rome from an assignment from where he had
been serving the Church as a college professor, and when he graduated from the University he immediately
joined the staff of the Adventist Seminary at Andrews University in Berrien Springs, Michigan. | believe it is safe
to say that if Bacchiocchi had not developed some kind of apostasy/conspiracy theory of Sabbath abandonment
for his dissertation, he would not have been appointed to the faculty of the Adventist seminary and his Church
career would have come to an end.

Adventists have always taught the adoption of Sunday observance was the result of apostasy, and the Church
has steadfastly declined to acknowledge a remarkable set of biblical and historical concepts which seem to
explain the so-c al | ed fic h afrog e totallj diffdrany gerspective and with much greater consistency.
Vatican scholars have always known that the Catholic Church did not change the Sabbath to Sunday. In the
past uninformed and unauthorized Catholic spokesmen have boasted that the Church fthanged the dayo and
have claimed the Church had the power to do so, but these claims were irresponsible. Catholics have also made
the outrageous claim that Peter was the first pope. The fact of the virtually immediate adoption of Sunday as the
day of worship for Christians has been known by well-informed Catholic, Protestant, and Eastern Orthodox
Church scholars for almost 2,000 years. In fact the Eastern Orthodox Church has kept excellent records of its
practices since its beginning, and these records prove that the Eastern Orthodox Church never kept the
Sabbath. Canright confronted Adventist leaders with this fact possibly as early as 1889 and no later than 1914.
Orthodox Christians celebrated the Jewish Sabbath with a festival. (Think big party with clean fun and games for
all.) The Eastern Orthodox Churchdevel oped i ndependently of the West

Dr. Bacchiocchi, realizing that he could not u s e E || | e rhistdNgdally timgdssible Roman Catholic Church
theory to explain the phenomenon of Sabbath abandonment, discovered that during the time period between
100 AD and 140 AD, the Roman Empire had persecuted the Jews for several rebellions. Bacchiocchi,
supposing that Christians were still keeping the Sabbath in somewhat large numbers after 100 AD, theorized that
Christians were afraid that their supposed Sabbath-keeping would bring persecution on them also because of
this supposed common denominator with Judaism. His attempt to show this supposed link was not successful
for a number of reasons, which we will examine in greater detail later. For now, it is sufficient to say that there is
no evidence that the Gentile churches ever kept the Sabbath. At the same time scholars acknowledge that the
Jewish churches continued to keep it at least until the Siege of Jerusalem in 70 AD. Shortly after Bacchiocchi
released his Jewish persecution theory on the scholarly world it was decimated by historians, and it remains a
theory in disgrace until this day. We will analyze its problems later.

The fact that Bacchiocchi had to develop an alternate explanation to replace E|1 | e n  \@atholic eChusch,
apostasy/conspiracy theory represented a direct insult to her purported claim to speak directly for God. The
discrediting of his Jewish persecution theory created further embarrassment to Adventists because the Church
was left, again, without any sort of way to explain the almost immediate abandonment of the Sabbath without
resorting to a biblical/Pauline etiology. It is important to keep in mind that a biblical/Pauline cause for Sabbath
abandonment is unthinkable to the Adventist mind. It would sweep away the very right of the Seventh-day
Adventist Church to exist. Self-preservation is, perhaps, the strongest of all human instincts. Usually people will
do almost anything to save their own lives, and they seem to be almost as protective of their religious beliefs.

It is strange that the pioneer leadersoft he Advent Movement were gullible
that God showed her in vision t hatini8358dAdvehabiblical schotar, JO\h
Andrews, st ruggl ed unsuccessfully t oguments thatttieeSalbathr del Inat begiraal
the time of Creation. Then, in 1859 he wrote about how remarkably early the first Christians ceased to keep the
Sabbath. 1859 was only four years before the Advent Movement organized officially as the Seventh-day
Adventist Church. He conceded Sunday observance was widespread by 100 AD and universal by no later than
200 AD. There has never been a disagreement by historians as to whether the Catholic Church existed prior to
300 AD. It certainly did not exist between 100-200 AD, and a bishop of Rome with the title of pope and enough
political and ecclesiastical power to influence religious practice in the churches throughout the Roman Empire
would not come along until hundreds of years later. Perhaps these first Advent leaders were swayed by the
supernatural manifestations that accompanied Ellen White in visiontodi sbel i eve their o
favor of her ftestimonialdclaims to the contrary.

Dr . Bacchi orchded hind to undeestred dhat the role of the Catholic Church inthisso-c al | ed A
was merely to embellish and support a Christian practice that had already been in place for hundreds of years.
Of course he is correct in this regard. His doctoral dissertation withstood the scrutiny of a panel of world-class
biblical scholars. Soif EIl | e n s¥dman Gatholic Church theory is self-evidently wrong and Dr. Bacchioc ¢ h
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Jewish persecution theory is unsupportable, who or what did? We already know when it happenedd 50 AD to
100 AD-- and more likely immediately after the Council of Jerusalem, as | will explain subsequently. Logic
suggests that in the total absence of any credible conspiracy/apostasy type theory, we have no choice but to look
for a biblical explanation.

The Biblical Foundation for Sabbath Abandonment

St. Paul made three comments in his epistles which appear to be strongly anti-Sabbatarian, including the

command in Colossians 2:14-17 not to require the Gentile converts to keep the Jewish Sabbath. If it can be

provend which it can be to the point of over-kill, and with the unwitting assistance of Dr. Bacchiocchi himselfd

t hat Baeamkndis Colossians is actually anti-Sabbatarian--we have no choice but to f
statements as fully anti-Sabbatarian. We will analyze these three key Pauline passages in detail later in this

book.

As a Jewish lawyer, Paul knew very well that the rabbis historically recognized that the Sabbath was not given to

Israel until the Exodus and that both rabbinical law and Torah Law required circumcision before proselytes were

allowed to keep the Sabbath and the other Torah ordinances. The decision of The Council of Jerusalem not to

impose the circumcision requirement on the Gentiles provided him with the additional authority of the apostolic

church to command the Church not to require the new Gentile converts to keep the Sabbath. For Paul this is

what we would calltodayafino br ainer. 0 No c i rToeserfacts are eadily acceNsible ®a b b at h
anyone who cares to pick up the Jewish Encyclopedia, and this book has been available to Adventist scholars

and theologians since 1901.

The Torah, which included 613 rules and regulations, was seen by the Jews-- as exemplified in the rabbinical
writings-- as one indivisible unit with each law being equally important. The logic for this link between the
Sabbath and circumcision is clear. As Jennifer Rector points out in her personal essay on the Sabbath:

fiCharles C. Ryrie, formerly Dean of the Graduate School and Priessor of Systematic Theology at

Dall as Theol ogi cal Seminary, explains that #Aunless t
l aw cannot be ended without doing away with all/l of |
declare circumcision obstete did away with the entire old covenant law-the seventhday Sabbath

included. 0

(http://sabbatismos.com/our-testimonies/jennifer-rector/),

(Ms. Rector is quoting from Ry r i e, Charl es C. AiThe End of the Law. 0 Bi
240-247.) After the Council of Jerusalem the issue of Sabbath-keeping could never arise again. It would have

been settled forever, and this is exactly what we observe about the New Testament record. There is not a single

comment about a Sabbath-keeping requirement for Christians from Matthew to Revelation, and there is a

command that Sabbath-keeping is not to be required.

Surprisingly, my review of early Advent Movement Sabbath-related material revealed that as far back as 1859, J.

N. Andrews wrote about the fact that the Early Fathers of the Christian church argued against Sabbatarianism on

the basis of the circumcision-Sabbath connection. (He had also written in 1853 about the fact that the first
Christian writers, known as the fAEarly Fathers, o defend
that the Sabbath ordinance was given to Israel, and only to Israel, at the time of the Exodus as recorded in

Exodus 16.) Andrews, of course, sought to demonstrate that the fi e a m It 1 wlfo avrote about the Sabbath-
circumcision connection was wrong, but his counter-arguments, when analyzed by the accepted rules of logic

and literary interpretation, are not convincing. Andr ews 6 t ypi cal approach was to di
writer and/or the authenticity of the document in which such statements are found. A review of his pre-Canright
Sabbath-related studies demonstrates that he was acquainted with almost all the anti-Sabbatarian arguments

that contemporary anti-Sabbatarians like myself utilize to demonstrate the impossible problems with the Sabbath

concept. We have proof in writing that he knew enough about how early Christians adopted Sunday worship to

know tha t El | esmso-dalled Sakbath visions could not possibly have come from God. Furthermore, we

have proof in writing that he knew almost every argument Canright used against Adventist leaders after he
apostatized in 1887.
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Our understanding of biblical-Pauline explanation of the phenomenon of Sabbath abandonment comes together
when we grasp the fact that the rabbis historically did not believe the Sabbath was given to everyone. The
Jewish Encyclopedia has a lot to say about this subject, as we will see later.

The Jews, according to the rabbinical writings down through history, have believed the Sabbath was given to
them at the Exodus as a sign to differentiate them from all the other peoples of the world. In fact the very words
of God Himself explain why He gave the Sabbath to Israel:

12 "Observe the Sabbath day by keeping it holy, as the LORD your God has commanded you. 13
Six days you shall labor and do all your work, 14 but the seventh day is a Sabbath to the LORD
your God. On it you shall not do ay work, neither you, nor your son or daughter, nor your
manservant or maidservant, nor your ox, your donkey or any of your animals, nor the alien within
your gates, so that your manservant and maidservant may rest, as you do. 15 Remember that you
were slaves in Egypt and that the LORD your God brought you out of there with a mighty hand and
an outstretched arm. Therefore the LORD your God has commanded you to observe the Sabbath
day. (NIV-Deuteronomy 5:12)

The only people ever brought out of slavery from Egypt by the hand of God were the Jews. | have never been a
slave is Egypt, and none of the rest of us have been brought out of slavery from Egypt either. Moses is quoting

Godds words in this passage. Mo s es & wosondfor thg giving of thex o d u s

Sabbath ordinance at that time when the Hebrew linguistics of the text is understood. Instead Moses explains
the rationale for the model of the new Sabbath ordinance in Exodus 20. It is unlikely that their Egyptian masters

recogni zed a seven day week. The Egypt i amlOfilaye #dlkdays, ori2® ht ha

days, or they might have marked time by the month only. By relating the 7 days of the Creation week to the
recurrence of the Sabbath every seven days, God established a memorable rationale for its structure. After 400
years of slavery in Egypt, the Hebrews likely needed an orientation to the 7-day week concept, and they certainly
needed some rest.

Furthermore, the Jews believed the Gentiles would be eternally saved if they kept the basic moral laws given to
Mankind in the Book of Genesis. The rabbinical writings make this fact very clear as documented in the Jewish
Encyclopedia. It is no surprise that the Jews would view the Sabbath this way, since they read the books of
Moses in their own language. The meaning indicators that are invisible to us are perfectly clear to them. They
have recogni zed, Afrom the beginning, o0 that Mo s es
Creation.

The Jews referred to these universal moral laws given to Mankind in the Book of Genesis as t h &loaéhian
Laws. drhe Sabbath was not a part of Noachian Law. Therefore, the Jews believe' that the Gentiles who keep
the Noachian laws will be saved without keeping the Sabbath, and there is no indication in the rabbinical records
that the Jews ever believed otherwise. God never sent an Israelite prophet to rebuke a heathen nation or city for
Sabbath-breaking, but He did so for disregarding Noachian Law. If Noah, Abraham, Isaac, and Adam were
saved without keeping the Sabbath, Christians can be saved without keeping it either. | will explain more about
the Noachian Laws later.

The logic of set theory demands that one cannot use a trait that is characteristic of all the members of the set to
create a sub-set. C.S. Lewis once said that nonsense is nonsense even when you are talking about God. One
of the reasons God explained for giving the Sabbath to Israel was to create a sign that would differentiate them
from all the other nations of the world. If all the nations, kindred, tongues, and people of the world kept the
Sabbath, it would be impossible for Him to use the Sabbath as a distinguishing mark. In fact God wished to
keep Israel separate from the Heathen during the dispensation of the Torah (Exodus to the Cross) for good

contr

reasons. The Israelites were a stubbornand stiffnecked peopl e according Heknadodbs o

the Hebrews would easily be corrupted by associating with the Heathen. The ordinances of the Sabbath,
circumcision, and the Jewish dietary laws placed a high wall of social separation between Israel and the
Gentiles.1 f p e op | dogaherntiiey aredesd likely to become friends. Along similar lines, the ordinance of
circumcision made it a very painful process for the head of a Gentile household to make a decision to join an

Israelite community to live as a proselyte. Cont rast this wi Néw COwerardt purpese o tears s e d
down this barrier between Jews and Gentiles after the cross. St. Pa u | was Gododés speciall

ambassador of the Gospel to the Gentiles according to Scripture.

Inviewofthefact t hat Advent i sm h aeHf-evidentlygrpassibie|Chtrelic CMitth/surewdrship
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theory almost until this very day, it is astonishing that these early leaders knew more than a decade before the
Advent Movement officially organized into the Seventh-day Adventist Church that Christians adopted Sunday
observance hundreds of years before the Catholic Church came into existence. In the first edition of Lying for
God, | was only able to demonstrate that SDA leaders knew by no later than 1888 that neither the Roman
Catholic Church nor the influence of pagan sun worship had anything to do with Sabbath abandonment. My
discovery that Adventist leaders knew their Early Church history well enough to know that this phenomenon was
universal long before the Catholic Church came to existd and that they knew this fact well over a decade before
the Church organized in 1863-- calls into question the honesty and integrity of top Adventist leaders all the way
back to beginning. Corporately, and individually in many cases, they are guilty of materially representing a huge
portion of their argument for their position that Christians must keep the Jewish Sabbath.

Here is how | found out that even the very first leaders of the Advent Movement knew the essentials of the anti-
Sabbatarian principles that Canright would confront them with after his apostasy in 1887. In doing some

additional analysis of the war of words between Canright and Adventist leaders | found-- in one of their own SDA
publications-- a rather strange quote from their chief adversary, D. M. Canright. It was his rebuke to them for

having struggled to explain away Colossians 2:14-17 for the previous 40 years. The SDA aut hor 6s pur po
to demonstrate that Canright was guilty of flip-flopping easily from one point of view to another. In this quote,

Canright chides them for knowing they were struggling to explain it away and then for knowing they could not

explain it away. Canright had been a high level, high profile Adventist leader himself for decades before he
apostatized.

At that moment | realized my research would not be finished until | conducted an analysis of what the very first
leaders of the Advent Movement had written about the Sabbath. This strange SDA quotation is what led me to
review the earliest Advent Movement Sabbath-related publications, which led me to discover the startling fact
that the pioneer leaders and scholars of the Advent Movement knew that Sunday observance was wide-spread
by 100 AD and universal no later than 200 AD. (See Andrews, History of the Sabbath and the First Day of the
Week, 1859, p.127.)

An Intertwined, Three-Fold Cover-Up

The Sabbath disasteri s only one of three maj or pr oAxsériesofblodk-bustert oday o
discoveries, beginning in the 19706 s histoscal égsis foraAdvantismt meghe midb | i ¢ a |
1 9 7sCthee transcript of the 1919 Bible Conference Minutes was discovered in the vault at Seventh-day

Adventist headquarters. This document recorded, word for word, the testimony of the top leaders of Adventism
acknowl edgi ng, i n secr et ;s prophetess, BldneGy Whiktey wag a frauek Th thightyc h 6
damaging transcript even recorded these top level delegates discussing how to prevent their theology students

from finding out the truth about her. Then, in 1990 an official SDA document, The Veltman Report, conceded

that Ellen White had lied when she claimed direct, divine inspiration for the vast majority of the material she

copied into her writings from other authors. In the year 2002, the most respected Seventh-day Adventist

theologian of all time, Dr. Raymond F. Cottrell, publishedac omp|l et e expose of-uptohism8 Chur
problems with the Sanctuary Doctrine after he retired from Church employment. This essay, the written version

of a speech he presented before the Adventist Forum in San Diego, completely dismantled the credibility of the

single most important doctrine of Adventism-- the Doctrine of the Investigative Judgment-- which is also

known as the Sanctuary Doctrine. (As you will see later, if this doctrine is not true, the Seventh-day Adventist

Church cannot possibly be Godb6s specially chosen ¢ hur Cotirell fdemonsttatade Ti me
beyond any reasonable doubt that there was no biblical support for it. Additionally he exposed the existence of

t he Chur cupofsts imallity éorfind any evidence from the Bible to support the single doctrine upon which

the concept of the unique ftruthd of Adventism stands or falls. Ironically the secret committee that had been

working for decades to find this support disbanded some years before the Church defrocked the prominent Dr.

Desmond Ford at Glacier View Ranch in 1980 for revealing that he could not find any biblical support for this

doctrine.

That the Sanctuary Doctrine has been declared untrue by the greatest SDA theologian in the history of the
Church is bad news for Adventists. It means that the Great Disappointment of 1844 was a huge theological joke
rather than the inaugural event ordained by God to bring the Seventh-day Adventist Church into existence for
the express purpose of warning the world about the beginning of the so-called Investigative Judgment in 1844
and the consequences of Sabbath breaking. Worst yet, the total lack of biblical support for this doctrine makes
Ell en Whiteds claim that God heaNlikedtesdppeaebiasphemous. tSbe atlegesit t h e
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that God held His hand over certain parts of William Mi
own errors:
i | have seen that the 1843 <chart was houldma bet ed by th
altered; that the figures were as He wanted them; that His hand was over and hid a mistake in some
of the figures, so that none c(&arlyWritmgee74) t , unt il Hi s

Then she alleges that God played another joke on His people laterb y i o o | them:g 0

"The hand of the Lord was removed from the figures, and the mistake was explained. They saw
that the same prophetic periods reached to 1844, and that that same evidence which they had
presented to show that the pophetic periods closed in 1843, proved they would terminate in 1844."
(Early Writings, p.236)

Ell en Whiteds brilliant shifting ofWilamhdlerto Gedrmrmt¢he shiftingf
of the cleansing of the sanctuary on Earth to the sanctuary in Heaven snatched victory out of the hands of a
humiliating defeat and created the launching pad for one of the most financially successful small denominations
in history.

The Bacchiocchi Sabbath Fiasco Rips The Curtain Aside

In the years that surroundedt he i ntroduction of B danienh Adventisrh wds salreddy
entering an era of unprecedented turmoil. | have already explained the significance of the discovery of the 1919
Bible Conference Minutes. It is likely that Bacchiocchi was aware of this humiliating development because of
his high position as a theologian at the Seventh-day Adventist Seminary. If he had known about this
embarrassing discovery, it might explain why he was willing to risk everything and publish a book that proved
that Ellen White was wrong about something she had credited to a vision from God. Between 1974 and 1976
two Adventist researchers in separate projects discovered that Ellen White had copied from historical and health
authors while claiming God as the source for her information. In 1980 the sacking of SDA theologian Dr.
Desmond Ford at Glacier View Ranch blew the lid off the smoldering problem with the Sanctuary Doctrine, and
in 1982 Dr. Walter Rea published The White Lie which exposed the massive plagiarism of Ellen White to the
world. A look at the 1970 to 1990 part of my historical time line in a later chapter of this book will give you a
good picture of the extent of this turmoil. B a c ¢ h i sounleabhing of a self-contradictory defense of the
C h u rscShbbath doctrine could not have been more ill-timed. In the context of the brewing problems with its
Sanctuary Doctrine, Ellen White, and the disgraceful Davenport Ponnzi scandal, the last thing the Church
needed was a Sabbath crisis.

The Bacchiocchi Sabbath fiasco, launched with the publication of his iconoclastic book, From Sabbath to
Sunday in 1977, resurrected the anti-Sabbatarian questions that D. M. Canright had raised almost 80 years
before. As | mentioned earlier, the astonishing ideas he presented in this book precipitated an explosion of
Sabbath-related research by a few SDA scholars and an entire team of Evangelical scholars. Numerous
findings, fatal to Sabbatarianism, were discovered, and the Jewish persecution theory he developed to replace
El | en \Rboman @athslic Church theory was quickly discredited by historians. Recognizing that he could
not circumvent the apparently fatal anti-Sabbatarian implications of Colossians 2:14-17, he developed the
fiescape olexpaimed eqrlier.

Since his ideas Judaized Christianity to an outrageous extent, it was obvious to many people that something
must be desperately wrong with the Sabbatarian belief model, since belief in it made the keeping of an entire set
of Jewish ordinances mandatory. Most Christians, including Seventh-day Adventists believe that these
ceremonial regulations were nailed to the cross. Thatatheologi an of Dr . B a @ camniawo who lmad
had unlimited access to the Vatican archives, and presumably to the earliest Christian writingsd could find
himself boxed in at all sides by the realities of Early Church history and Colossians 2:14-17, opened the eyes of
many thoughtful theologians to see that the Sabbatarian belief concept had become impossible to support.
Before Bacchiocchi, Christians of all faiths seem to treat Sabbatarianism as something that might possibly be
true, so it got at least a little respect almost everywhere. In fact a life-time of personal observation leads me to
believe that many members of the Sunday-observing Christian community were actually afraid it might be true
but were hoping it was not. After Bacchiocchi and the definitive findings of the intense research that his work
elicited, Sabbatarian thinking is not ever likely to challenge orthodox Christianity again in this way. Its credibility
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has been severely compromised.

It was, in fact, this failure of Bacchiocchi to provide a credible scholarly defense of the Sabbath doctrine that

started the new anti-Sabbatarian movement that ultimately led the Seventh-d ay A d v éistérd Satibdiagian
denomination, The Worldwide Church of God, to renounce its Sabbath-keeping in 19958 a truly remarkable

story, since both denominations trace their Sabbatarian roots back to the same group of former Millerite

believers that adopted Sabbatarianism shortly after the Great Disappointment of 1844. This unthinkable
development took place only 18 years after the release of From Sabbath to Sunday. As of 2010 the Seventh-

day Adventist Church, whi ch chose to stay in the Sabbatarian fAfol d,
year, and it is widely believed that a large percentage of these losses are due to the influences of the same anti-
Sabbatarian movement that brought down The Worldwide Church of God.

The Bacchiocchi Sabbath fiasco ended the ability of Adventism to maintain its reprehensible dichotomy between
the facts it knew about the truth of the role of the Roman Catholic Church and what it had it had deceptively
taught about its supposed role since the beginning. A survey of the Sabbath-related writings of the pioneer
Adventist writers through the Bacchiocchi Era proves, as | have said before, the existence of a propaganda
campaign to keep the truth about the role of the Catholic Church hidden from its clergy, laity, and prospective
proselytes to Adventism. Unfortunately Seventh-day Adventists have never made an effort to correct this error,
so the vast major ity stdllbelieveithe Catholic Churchodel it.f ol | ower s

The Bacchiocchi Backlash

The more one compares and contrasts the work of Bacchiocchi, who wrote in favor of the Sabbath, with the
writings of D. M. Canright, who wrote against the Sabbath, the more one realizes that Bacchiocchi proved that
Canright was ir i ght 6 i n o0 n e bywaegt testimony self-¢videntty absurd conclusions, or by his
inability to refute the opposing arguments. Keep in mind that Bacchiocchi validated Canright in two critical
areas: (1) the very early adoption of wide-spread Sunday observance and (2) the fact that the Sabbath in
Colossians 2:14-17 is a reference to the Sabbath of the Decalogue.

Within four years of the publication of From Sabbath to Sunday, the world had a responsetothisb ook 6 s r adi c
ideas from one perceptive and brilliant [now former] Seventh-day Adventist theologian. In 1981 Robert D.
Brinsmead published his authoritatively written rebuttal of Bacchiocchi, Safbatarianism Re-examined, 6 whi ¢ h
integrated the findings of recent scholarly research with a thorough discussion of long-standing anti-Sabbatarian

knowledge. His main contributions to the treatment of the Sabbath question included the relatively new
developments in Hebrew linguistics, the emerging picture of the tremendous diversity of the Early Church, the
relationship of circumcision to Sabbath-keeping in Jewish thought, and the concept of the Torah versus

Noachian Law in the rabbinical writings.

Within five years after the publication of From Sabbath to Sunday, the Evangelical responseto Bacc hi occhi 6
ANew Sabbatari ani swihthewabdicatibnoof anaxtdnsive dollection of essays written by the

some of the best Evangelical theologians and scholars in the world, From Sabbathto L o r d 6 s edizd lyy D.

A. Carson (1982). Carson had actually begun the initial stages of this work in 1972 but the project was

accelerated after 1977 specificallytoaddr es s Dr . s éallengeh i The extraustvely researched and
meticulously documented essays in this book politely, and with Christian restraint, debunk nearly every aspect of

hisBac c hi oc c s l&cated eeaolierkBacchiocchi brought the Evangelical component of this backlash upon

himself as a result of the extensive marketing of his book, From Sabbath to Sunday, to Sunday-keeping clergy

and leaders.

From the beginning of the Advent Movement, Colossians 2:14-17 has been an impossible barrier to a fully
integrated and consistent Sabbatarian belief model. Both Bacchiocchi and the first biblical scholars of the
Advent Movement created this problem for themselves by an error of logic called circular reasoning that goes
something like this. AWe know t hat Qdl oassiveny 2ZIlEkar, but it candét
all know that the Sabbath was given to the world a t t he 1t i me Thefpardoxe leetej is that Dr.
Bacchiocchi and the first Advent Sabbath scholars, like J. N. Andrews, were keenly aware that the Early
Fathers cited the fact that the Sabbath Commandment was not given at Creation as one of the reasons
why the Christians of their day did not keep the Jewish Sabbath. Andrews sought to explain away this and
other anti-Sabbatarian passages from the writings of the Early Fathers by arguing that they merely represented
examples of just how very early the Sabbath fapostasyo began. In fact, as | mentioned earlier, in 1853 J. N.
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Andrews attempted to refute an anti-Sabbatarian paper by O.R. L. Crosier that specifically dealt with the
biblical evidence that the Sabbath could not possibly have been instituted in Eden and that the Early Fathers of
the Church also recognized this fact (J. N. Andrews, A A Refihe ®emarks of O. R. L. Crosier on the
I nstitution, Design and ¥853h You tan f;mathioophpertby dwingSaGbdgla gedrch or
by going directly to:

http://temcat.com/L-1-adv-pioneer-lib/INANDREW/Remarks-Crozier-on-theSabbath-JN-Andrews.pdf

In trouble from the very beginning of the Advent Movement, taken to the crisis level in 1887-1889 with the
Canright Sabbath controversy-- and elevated to the level of the absurd by Samuele Bacchiocchi in the late
1 9 7sPtide current defense of the Sabbatarian ideology, t h &lewfiSabbatarianism,0 is so embarrassing that
the Church will not even teach its clergy or rank-and-file members that Christians must also keep the Jewish
dietary laws, annual sabbath feast days, and monthly sabbath feast days.

The Bacchiocchi Sabbath fiasco also caused some of these few newly enlightened and brave Adventist
scholars, who eventually became former Adventist scholars, to scrutinize the beginning and ending dates used
for the prophetic time periods used by AdoleeanntheiSablmatht o pr o
apostasy and the supposed divinely lead emergence of the Seventh-day Adventist Church after 1844. This self-
serving prophetic manipulation makes it possible for Seventh-day Adventist Church to boast that it is the
specially chosen instrument of God to call attention t o -bréakingprobleindnil she eiaténbea t h
of the on-going Investigative Judgment. These prophetic deceptions, including a host of bogus prophetic time
periods, make it extremely difficult for Seventh-day Adventists who do not understand the shaky foundation of

t he Chur c h 6achartp to @g@mprenerid ghe impossibilities of Sabbatarianism. This bogus historical
information creates the false appearance that the multiple components of the Adventist version of
Sabbatarianism lock together tightly in an integrated, unassailable belief system. In reality, the whole concept of
Adventism exists only in a world of historical and biblical fantasy. Prospective proselytes to Adventism are often
easily taken in because, like the vast majority of people in the world, they know nothing, or next to nothing, about
what happened during the first 300 years after the death of St. Paul.

Former Adventist, R. Vowless, a New Zealander, published a book in 1933 which called attention to the fact that
Adventists were often forced to change the prophetic dates they were using as they would discover impossible
problems with their use. He exposed other deceptions of Adventism as well, including the fraudulent claims of
Ellen White and her extensive plagiarism. The fact that Adventist prophetic seminars and general publications
continue to use these discredited concepts is inexcusable. Just one example of this problem is the date of
179808 one of several dates when the pope was taken captived this time by the French. 1798 in the scheme of
Adventism supposedly marks the end of a prophetic period of 1,260 days that would signal the so-called end of
papal supremacy. But the pope was released by the French, and the papacy continued about the same level of
power and influence it had prior to the captivity for decades longer. There are a number of former Adventist
writers who have published their research in regard to the problems with these Adventist-calculated prophetic
periods.

More About Before and After D. M. Canright

The additional details of the Canright Sabbath Crisis are eye-opening. D. M. Canright had worked shoulder to

shoulder with Ellen and James White for years. Driven by the realizationt h a t El | e nondMlere falsed s v i s
and the revelation of her extensive plagiarism, he left the Church in 1887 and began to bombard Adventist

leaders with a series of articles and papers that demonstrated the biblical and historical impossibilities of the
Churchoés Sabbath doctrine.

In 1888, Adventi st |l eader s publ i-Ganrght bobkh actuéiy ailargehirdcs- Replies ga ant i
Elder Canright-- anticipating that he would release a full-length anti-Adventist book shortly. Canright did publish
his book, Seventh-day Adventism Renounced, a year later in 1889. Thanks to the Church jumping the gun,
Canright was able to reference his rebuttals of their rebuttals to the actual page numbers in the Church's
publication. Because early Adventist leaders liked to put everything in writing, we now have a record of what the
Church knew and when they knew it about the serious problems with its Sabbath doctrine. Subsequently the
Church published a full-length version of its anti-Canright book, Replies to Elder Canright's Attacks on
Seventh-day Adventists (Review and Herald), in 1895. Canright revised his book several times between 1889
and 1914 (See the 1914 edition of Seventh-day Adventism Renounced.). We have a wealth of evidence,
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therefore, of the exchange of arguments for and against the Sabbath between Canright and the Church leaders
of his day, including his rebuke to those leaders for knowing that for forty years they had been unable to explain
away the fatal-to-Sabbatarian implications of Colossians 2:14-17. He would know, because until 1887, he was a
high ranking Seventh-day Adventist leader.

The Canright Sabbath Crisis of 1887-1889 and beyond threatened the very foundation of Adventism. However,
the primitive communications of the day made it difficult for Canright to inform the Adventists of the nation and
the world of the truth about Adventism. He published articles and books, but his efforts appear to have been
relatively ineffective. If the Internet had existed in his day, Adventism might not have been nearly as successful.

Adventism has fought dirty in regard to D. M. Canright ever since he left the Church in 1887. His books are the
last ones the Church would want to have its followers read. First, his arguments are irrefutable-- a fact that is

now confimedinonewayor another by Dr. S a muSedoed, iBeaposedtheexistehce df s wo r k

t he Chur c-lpbobthegpmbleens of the Sabbath and Ellen White. He is accused of being a mentally
imbalanced man, but there is no evidence to prove this. He had a modest career as a pastor in Sunday-
observing churches until his death. He is accused of leaving the Church because he wanted a higher position in
Adventist leadership and believed the Whites were blocking his rise to further success. The truth is he worked
closely with Ellen and James White until he was fully convinced they were frauds. Also, Adventists started a
rumor that Canright recanted his apostasy from Adventism and stated that he believed he was a lost man. This
story is preposterous, since his own sister, who remained an Adventist throughout her life, denied that he did this
and produced a letter to her from him written shortly before his death that declared that he had no regrets over
leaving Adventism. You can study this letter by doing a Google search for it. Read it and see for yourself. In a
boxing match between the Seventh-day Adventist Church and D. M. Canright, the Church would be disqualified

for Ahitting IbSevemthadaytAdventidbfellbwiersd hi nk he r e cwinlt d deatt bethiiss fe

they will not see the compelling need to read his work, much less to see the need evaluate it on the basis of
whether he actually told the truth or not.

The Bacchiocchi Backlash And The Worldwide Church of God

The Bacchiocchi Sabbath fiasco of the late 1970's and early 1980's, with its inadvertent validation of Canright,
ultimately led to a domino effect of events that led The Worldwide Church of God to renounce Sabbatarianism
in 1995. It took a few years to put the change into effect, and several factions broke away from the main body
and continued to keep the Sabbath. Never-the-less, this amazing turn-around may be the single most
astonishing event in this history of modern Christianity. It has profound implications for Seventh-day Adventists.
The Seventh-day Adventist Church and The Worldwide Churchof Godwer e truly fAsister
were one body of Sabbatarian believers immediately after the Great Disappointment of 1844. To be fully correct
it was actually the Seventh-day Adventist Church and the Church of God Seventh-day that got their start at
exactly the same time and place. The Worldwide Church of God was a faction that broke away from the Church
of God Seventh-day in 1933 (Wikipedia article, AWorldwide Church of Godg. Almost immediately after the
Great Disappointment, the group that would later organize into the Seventh-day Adventist Church and the group
which almost immediately organized into the Church of God Seventh-day, split over a debate over the Shut Door
Doctrine. As it turned out, the Seventh-day Adventist-oriented group held onto this belief for only a relatively
short amount of time, but the Church of God Seventh-day-destined group rejected it almost immediately.

It is also highly significant that the leaders of The Worldwide Church of God renounced Sabbatarianism after
studying the research of two former Adventist authors. Robert D. Brinsmead, who | mentioned earlier, was a
controversial Adventist Australian theologian who was intrigued by Bacchiocchi's inadvertent validation of D. M.
Canright's anti-Sabbatarian writings, publishedi Sa b b at ar e-examirseddinR981 just four years after Dr.
Bacchiocchi published From Sabbath to Sunday. In 1982 Brinsmead followed his initial essay with i A D it
of the Sabbat Hi Qué &t Sdbbhapeigniern Re-eRamined, 6 has become a -
Sabbatarian movement because of the depth of the author's research and his gentle, yet persuasive logic. The
second author, Dale Ratzlaff, studied his way out of Adventism because he could not find any biblical support
for the Church's Doctrine of the Investigative Judgment. He kept the Sabbath for a good while after leaving the
Adventist Church, but eventually got around to examining the Sabbath question. Among other authors, Ratzlaff
studied Brinsmead's writings. As a result of this study he renounced Sabbatarianism, and in 1990 he published

chur «
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his landmark book, Sabbath in Crisis, which is now re-named Sabbath in Christ. Rat z | a k mdy posdibly o

be the most complete treatment of the impossibilities of Sabbatarian theology available today. The leadership of
The Worldwide Church of God found the arguments of these two former Adventist authors to be so water-tight
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that they were willing to risk the loss of membership and financial hardship they knew would suffer as a result of
their renunciation of one of the single-most important doctrines of The Worldwide Church of God.

Why did the Seventh-day Adventist Church choose not to follow in the footsteps of its sister church? You already
have part of the answer. This book will tell you the rest of the story. To begin with we will look in greater detail at
what and when Adventist leaders knew about the impossibilities of the Sabbath doctrine. We will also examine
what the Church knew about Ellen White and the Doctrine of the Investigative Judgment. It is difficult to
separate the Sabbath from Ellen White because she claimed that God showed her the Sabbath firuthoin a
vision. The Doctrine of the Investigative Judgment is directly affected by Ellen White's credibility in regard to
the Sabbath. With the exception of one obscure Bible text translated incorrectly in the King James Version of
the Bible, Daniel 8:14, there is no biblical support foritt. Ther ef or e, i f Ell en Whi
inspiration from God is discredited, there remains zero inspirational support for the Sanctuary
Doctrine/Investigative Judgment doctrine.
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CHAPTER TWO

Section 17 Sabbath Impossibilities (Chapters 1,2,3)

WHAT SABBATARI ANS DONOGT WANT
KNOW ABOUT THE HISTORY OF THE EARLY CHURCH

SUNDAY OBSERVANCE APPEARS TO HAVE BEEN IMMEDIATE
FOR THE GENTILE CHURCHES

Since we have discussed this topic already, | will add a key detail at this time.

By the time Dr. Bacchiocchi wrote From Sabbath to Sunday, historians had dated the Didache, which
documents Christians worshiping on the first day of the week, to as early as 50 AD and no later than 125 AD.
More accurately, the Didache is a collection of the first Christian writings, and the section of the document that
mentions the practice of Christians worshipping on the first day of the week is believed by some researchers to
have been authored around 70 AD. American scholars seem convinced that this section was probably written
between 50 and 70 AD, whereas European scholars tend to think 70 AD to 125 AD. In Appendix Il, you will find
my critique of SDA historian, J . N. A rl%l2 studysod the Didache. If you look at my historical time line in
a subsequent chapter, you will see that D. M. Canright was bombarding Adventist leaders with the fact that
Sunday observance happened almost immediately. Adventists should have raised the White Flag of Surrender
at this time, as Canright, once more, had proved that Sunday observance happened much too early to have
been caused by the Roman Catholic Church or the influence of pagan sun worship.

St. Paul wrote his last epistle in 63 AD and was martyred somewhere between 64 and 67 AD. (Please study the
Wikipedia articles on St. Paul and the Didache for support of these facts.) Even the concept of Sabbath
abandonment is an inaccuracy. One cannot abandon a practice never begun in the first place. Within a few
hundred years even the Jewish Christians had apparently abandoned Sabbath-keeping. As | mentioned earlier,
the Jewish groups that clung to Sabbath-keeping, like the Ebionites and Gnostics, very quickly adopted heretical
ideas, were lost to Christianity, and then were lost in the junk yard of historical obscurity.

THE CHURCH AT ROME D I D NHAVE ENOUGH POWER TO CHANGE THE DAY

Bacchiocchi theorizes that the Church at Rome, which developed into the Roman Catholic Church some
hundreds of years later, might have had a significant role pushing Christians away from the Jewish Sabbath to
adopt Sunday observance. Bacchiocchi theorized that it was the supposedly preeminent authority of the bishop
of Rome that influencedt he entire church to adopt t h ee (RromeSabathpto
Sunday, pp. 207-212). R. J. Baukham, who lectured in the Department of Theology at the University of

Manchester, said this about Dr . Bacchiocchiés theory in his eApcstalig
Church: o

Thisisprobabl v t he weakest of Bacchiocchi 6s argument
assertion of the primacy of Rome can begin to explain how a custom originating in the early second
century could have become as universal in the Christian church asiSday worship did.

Against Bacchiocchiés argument, it must be sai
the church of Rome in the second century is not convincing. The church of Rome had great
prestige, but the kind of jurisdictional authority his thesis presupposes in anachronistic in the
second century. No church of that period had sufficient authority to change the weekly day of
worship throughout Christendom. Further mor e,
change in the smond century, the Sunday Easteand fasting on the Sabbath, do not, as he thinks,
support his case, but rather highlight its weakness. Whether or not Bacchiocchi is correct is
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locating the origin of the Sunday Easter in early secondentury Rome, it is quie clear that the see
of Rome did not have the authority to imposetion the rest of the church. ltwas not until the end of
the second century that bishop Victor of Rome attempted to convert the Quartodeciman churches to
the observance of the Sunday East, and his attempt encountered stubborn resistance in Asia.
Similarly, the church of Rome was singularly unsuccessful in promoting the practice of fasting on
the Sabbath. As Bacchiocchi himself admits, as late as the fiftentury it was still confinedto the
church of Rome, itself and a few other westerchurches. Both in the case of the Sunday Easter and
in the case of the Sabbath fast, the surviving historical records indicate considerable debate and
controversy in the churches.

It therefore seems &tremely unlikely that already in the early second century the authority of the
Roman see was such that it could impose Sunday worship throughout the church, superseding a
universal practice of Sabbath observance handed down from the apostles, without |&ay any trace

of controversy or resistance in the historical
Easter and the Sabbath fast shows up the difficulty of his explanations of the origins of Sunday
worship. Like all attempts to date the originsof Sunday worship in the second century, it fails to
account for the universality of the custom. Unlike the Sunday Easter and the Sabbath fast, Sunday
worship was never, so far as the evidence goes, disputed. There is no record of any Christian group
(except the extreme part of the Ebonites) that did not observe Sunday, either in the secocehtury

or in later centuries of the patristicera. (Fr om Sabbat h,Careon,lp.871,87@)s Day

THE INFLUENCE OF SUN WORSHIP ON SABBATH ABANDONMENT
IS IMPOSSIBLE TO PROVE

recor

Bacchiocchitriedt o s al vage at | east a part of Edtheeconceptthatpagdns

sun worship influenced Christians to adopt Sunday observance. The sun has always had its worshipers
throughout the world, especial | 'y i n ancient ti mes. For Bacchiocchi
things beyond reasonable doubt. First, he must demonstrate that sun worship was popular enough in the
Roman Empire between 100 and 140 AD to potentially have influenced Christianity in the choice of a day of
worship on the basis of a perceived need for commonality. Second, he must provide adequate evidence to
show a high degree of probability that it actually DID influence Christianity in this manner. The more incredible
any theory appears to be, the greater demand there is that the supportive arguments be strong.

I n Dr. B a ¢ ¢ h Bablcathhuhd&rsCrossfiie K1998), Dr. Bacchiocchi spends nearly an entire chapter
discussing the possibility that this sun cult or that sun cult was popular between 70 and 140 AD, but there is no
consensus among his sources. Requirement #1, therefore, is not met.

In the remainder of this same chapter, Dr. Bacchiocchi attempts to prove that the Romans were using a 7-day
calendar that corresponded with the 7-day Jewish calendar. It is painfully evident that he is grasping at straws to
show that a 7-day calendar had even limited use anywhere in the Roman Empire during this period of time.
Most of the historical sources | could locate indicate that the Romans used an 8-day calendar during New
Testament times and that the day named in honor of the sun was the second day of that 8-day week. These
sources are fairly consistent in stating that so far as can be reconstructed, the Romans did not adopt a 7-day
calendar until around 300 AD. On the other hand there are a few sources | found which see evidence that the
Roman Empire might possibly have adopted a 7-day week 100 years or more before the birth of Christ. In his
book From Sabbath to Sunday, Dr. Bacchiocchi states that some historians believe that a 7-day calendar was
in widespread use in the Roman Empire by the latter part of the Second Century (150-199 AD). The transition
from Sabbath keeping to Sunday observance was universal by 140 AD. With the day named in honor of the sun
only occasionally being the same 24 hour period as the first day of the Jewish calendar (Sunday), how could
Christians have been tempted to adopt Sunday observance so the day of worship would be the same as that of
the pagans they were trying to convert? On top of all these challenging questions, we must ask why this entire
topic is worthy of discussion, since we have documented proof that at least the Gentile churches were observing
Sunday as early as 50 AD or 70 AD, and to a very great extent by 100 AD.

Requirement #2, therefore, is not met. There i s no proof . Al most no amount

dotso to f ulkefuirdmentdemanded ke the principles of logic.
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Incredibly, Dr. Bacchiocchi concedes the following in regard to his theory of the influence of sun worship on
Sabbath abandonment:

The association between the Christian Sunday and the pagan veneration of the day of the Sun is not
explicit before the time of Eusebius (ca. A. 260-340)...From Sabbath to Sundayp. 264.

Bacchiocchi concedes, as we have discussed, that the abandonment of Sabbath-keeping was universal by 140
A.D., but it is not until 260-340 AD that there are definite traces in historical records to show that one or more
sun- worshiping cults held Sunday to be sacred day of cult worship. Prior to that time, however, it is extremely
difficult to show any connection between sun cults and Sunday ceremonial traditions. As noted before, the
Romans used an 8-day week with the day named in honor of the sun being the second day of that 8-day week.
The 7-day week was by no means universal in these ancient cultures. It would only make sense that there could
be no traces in the historical records that sun worshipping cults had special ceremonial activities ont h e
Daydo that we know of adayweek befofe the ailtureslimwhichotHey existes] ehadeadopted
a seven-day weekly cycle.

Finally, Bacchiocchi' apostasy theory forces us to be willing to believe that Christians of the Early Church were
so spiritually weak that they could be swayed to transgress, in this case, what they would have perceived to be

i Sun

an eternal moral principle of equal importance to the other Ten Commandments, | i ke #&®Tmhou shalal o

A Thou s ha lard wnittentby tkeih&and of &od Himself-- while at the same time they were demonstrating a
willingness to die for their faith for other reasons that seem to be of far greater moral consequence. R. J.

Baukham,inhisessay, fASabbath andpoSaianCGhach, ¢ nan hwe PosBacchiocchi

Bacchiocchi argues that the reason why the church of Rome adopt&ilindayas the Christian day of
worship, instead of the Sabbath, was that the pagan day of the suim, the planetary week, had
already gained special significance in pagan sun cults, and by adopting this day Christians were
able to exploit the symbolism of God or Christ as sun or light, which was already present in their
own religious tradition.

Bacchiocchi here underestimates the resistance to pagan customs in second century Christianity.
The desire for differentiation from paganism had deeper Christian roots than the secondentury

desire for differentiation from Judaism. It is true that, from Justin onwards, the Fathers exploited

the symbolism of the pagan title ASunday, 0 but
Christian day of worship becausédt was prominent in the pagan sun cults would have been a very

bold step indeed. Even if the chwrh of Rome had take this step, it becomes even more inexplicable

that the rest of the church followed suit without argument. (D.A. Carson, ed.,From Sabbath to

Lor do6,9. 22ay

BACCHI OCCHI 'S AJEWI SH PERSECUTI ONO
SABBATH ABANDONMENT IS IMPOSSIBLE

As we have seen, Dr. Bacchiocchi has conceded himself into a historical box canyon. He admits the early date
of 140 AD for universal adoption of Sunday observance and wisely refuses to suggest that the Roman Catholic
Church changed the day. He concedes that he cannot prove a link between sun worship and Sabbath
abandonment before 140 AD. His last hope is to prove that the Roman Empire's persecution of the rebellious
Jews betweenl100 AD - 140 AD caused the community of Christians at Rome to distance itself from Sabbath-
keeping in order to escape the possible threat of associated persecution. Bacchiocchi presupposes that
Christians believed they were still required to keep the Sabbath at that time-- something difficult to prove since
Sunday observance was already widespread by 100 AD. He further theorizes that the Church at Rome used its
influence over the Christians throughout the vast Roman Empire to distance it from Sabbath-keeping to escape
the possibility of such a persecution on the basis of this key religious practice supposedly common to both Jews
and Christians. There are all kinds of problems with Bacchiocchi's desperate theory, but this approach is really
his only hope to explain how Christians came to abandon the Sabbath without admitting they did it for biblical
reasons.

By around 100 AD there were 50,000 Jewish Christians in Rome. The Jewish population of the church at Rome
might have been keeping the Sabbath as part of their Jewish culture, rather than as a requirement for salvation.

THEO
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If they were, indeed, keeping the Sabbath merely as a part of their Jewish culture, it is reasonable to assume
they would be willing to abandon their Sabbath-keeping to avoid the threat of Roman persecution. On the other
hand, if they were keeping the Sabbath from the perspective of a salvation requirement, as Bacchiocchi
supposes, it is very difficult to imagine that they would be willing to risk their eternal life to avoid persecution.
The Christians of this era appeared to be willing to give up their lives for the Gospel in general. Since the Jewish
Christians in Rome, as is the case of the Jews in general, understood that circumcision and Sabbath-keeping
cannot be separated, they would understand that Sabbath-keeping was not required of them or their Gentile
brethren, but that keeping it as part of their cultural heritage was OK also. Paul did not condemn the Christians
at Rome for keeping the Sabbath, but urged that the Jews and the Gentiles of the Church be tolerant of one
another in matters that were not essential to salvation. Let us look at the likelihood that the threat of Jewish
persecution could have been a powerful enough factor to induce Christians to stop their supposed Sabbath-
keeping.

There were two major Jewish revolts against the Roman Empire between 100 and 140 AD. However, historians
are divided in their assessment of the extent of the Empire's persecution of Christians during this period of time.
The Wikipedia article, ii Brsecution of Early Christiansdur i ng t he R o msms tHhgspp thigway

PERSECUTION UNDER DOMITIAN

According to many historians, Jews and Christians were heavily persecuted toward the end of
Domitian's reign. [17] The Book of Revelation is thought by many scholars to have been written
during Domitian's reign. Other historians, however, have maintained that there was little or no
persecution of Christians during Domitian's time. There is no historical consensus on the matter.

PERSECUTION UNDER TRAJAN

Between 109 and 111 AD, Pliny the Younger was seny lthe emperor Trajan (r. 98-117) to the
province of Bithynia as governor. During his tenure of office, Pliny encountered Christians, and he
wrote to the emperor about them. The governor indicated that he had ordered the execution of
several Christians, "for | held no question that whatever it was they admitted, in any case obstinacy
and unbending perversity deserve to be punished." However, he was unsure what to do about those
who said they were no longer Christians, and asked Trajan his advice. The empen@sponded that
Christians should not be sought out, anonymous tips should be rejected as "unworthy of our times,"
and if they recanted and "worshiped our gods," they were to be freed. Those who persisted,
however, should be punished.

Domitian reigned from 81-96 AD (Wikipedia,i Li st of Roma)n Emperorso

Now, for comparison, let us review the Roman Empire's Jewish persecutions (Wikipedia article, i Fi r st -Jewi st
Roman War:

The first Jewish-Roman War (661 73), sometimes called The Great Revolt (Hebrew: * | .¥ SRa- |
Mered Ha-Gadol), was the first of three major rebellions by the Jews of ludaea Province against the
Roman Empire (the second was the Kitos War in 11817; the third was Bar Kokhba's revolt, 132
135).

There does not appear to be much of a correlation between the Roman Empire's persecution of Jews and the
Roman Empire's persecution of Christians. Dr. Bacchiocchi's theory that Christians abandoned Sabbath-
keeping between 100 AD and 140 AD due to the fear that the Sabbath link that Christians supposedly shared
with the Jews is extremely difficult to defend. While these facts certainly do not absolutely preclude the
possibility that Bacchiocchi's theory is correct, it would collapse if a better explanation could be offered.

There is no evidence that the Christians in the Early Church were persecuted for an unwillingness to work on the
Sabbath. If the Early Church had maintained a Sabbath stance, the Romans would have made record of it.
Supporting this idea is the fact that the Jews had such a bad reputation with the Romans for their Sabbath
keeping that they were generally exempt from military service and were not valued for slaves, but this was not
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true for Christians. See Henry Chadwick, The Early Church (Baltimore: Penguin Books, 1967), pp. 9-13. See
also William Barclay, The Ten Commandments for Today (New York: Harper & Row, Publishers, 1973), pp. 31-
2; Werner Forster, Palestinian Judaism in New Testament Times (Edinburgh: (Oliver & Boyd, 1964), p. 72;
Eduard Lohse, art. i S a b b aTthéological Dictionary of the New Testament, 7:9. [Credit for this concept
goes to Robert Brinsmead, and it is his references | have cited.]

Brinsmead, inhisi A Di gest of t he Spdvitea thit obsevatian tfronoanwelbrespected New
Testament scholar:

"Whereas circumcision would have been practicable for Gentile converts, Sabbath observance
simply was not. Unless they came inside the Jewish ghetto, where there was an ordered life adjusted
to the cessation of work on the Sabbath, they could noam their living or subsist while observing

the Sabbath. If they were slaves, Gentile masters would not release them from work; and if they
were independent and earning their own living, they would still have had to pursue their trade on a
Sabbath. It wasno doubt because circumcision was a practical possibility for Gentile Christians, as
the Sabbath was not, that it was the centre of controversy" (MouleBirth of the New Testament961,

p. 49).

Dr. Bacchiocchi claims that the lack of a record of Christians being persecuted by the Romans for keeping the
Sabbath is proof that his Jewish persecution theory is true. In view of the fact that historical support for this
theory is extremely weak to non-existent, it is more likely that Christians were not persecuted because they were
not keeping the Sabbath in the first place. As you recall, Christians were observing Sunday as a day of
communal worship on a wide-spread basis by 100 AD and, that the process that led to that situation almost
certainly began no later than the Council of Jerusalem (to be explained in greater detail later). Keep in mind that
Christian writers were documenting the practice of Sunday worship as early as 50-70 AD.

Again, R. J. Baukham puts Bacchi opemspedtivessfaleveri sh Per secut.i

Anti-Judaism played its part in seconecentury Christian polemic against Jewish Sabbath
observance, but it does not follow that it motivated the introduction of Christian Sunday worship.
For we have already argued that Sunday woltsp dates back to the first century, while few second
century writers compare and contrast the Jewish Sabbath and the Christian Sunday. Derogatory
discussions of the Jewish Sabbath do not usually refer to the Christian Sunday. If Sunday were a
recent sulstitute for the Jewish Sabbath, we should expect far more discussion of the superiority of
Sunday to the Sabbath(D.A. Carson,Fr om Sabbat h,pp.@7027by dbés Day

THE FIRST CHRISTIAN WRITERS KNEW THE SABBATH
DID NOT BEGIN AT CREATION

InJustin Mar t yr

s fAiDialogue with Trypho, 0 he is discussi

ng

approaching him in a way that respected his friendos

as an authority that the Sabbath is not required of Christians. Trypho, being a Jew, would not have recognized
Paul's authority. It is significant that Justin is able to prove that the Sabbath was for the Jews and the Jews only
from Old Testament logic alone. Martyr was born in 100 AD and died in 165 AD. Here is what Martyr said in
Chapter Nineteen:

CHAPTER XIX

CIRCUMCISION UNKNOWN BEFORE ABRAHAM. THE LAW WAS GIVEN BY MOSES
ON ACCOUNT OF THE HARDNESS OF THEIR HEARTS.

"It is this about which we are at a loss, and with reason, begise, while you endure such things, you
do not observe all the other customs which we are now discussing." "This circumcision is not,
however, necessary for all men, but for you alone, in order that, as | have already said, you may
suffer these things whit you now justly suffer.

Nor do we receive that useless baptism of cisterns, for it has nothing to do with this baptism of life.

c |
J e
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Wherefore also God has announced that you have forsaken Him, the living fountain, and digged for
your selves broken cisternsvhich can hold no water.

Even you, who are the circumcised according to the flesh, have need of our circumcision; but we,
having the latter, do not require the former.

For if it were necessary, as you suppose, God would not have made Adam uncircumcjssduld not
have had respect to the gifts of Abel when, being uncircumcised, he offered sacrifice and would not
have been pleased with the uncircumcision of Enoch, who was not found, because God had
translated him. Lot, being uncircumcised, was saved fronsodom, the angels themselves and the
Lord sending him out. Noah was the beginning of our race; yet, uncircumcised, along with his
children he went into the ark. Melchizedek, the priest of the Most High, was uncircumcised; to
whom also Abraham the first whoreceived circumcision after the flesh, gave tithes, and he blessed
him: after whose order God declared, by the mouth of David, that He would establish the
everlasting priest. Therefore to you alone this circumcision was necessary, in order that the people
may be no people and the nation no nation; as also Hosea, one of the twelve prophets, declares.

Moreover, all those righteous men already mentioned, though they kept no Sabbaths, were pleasing
to God; and after them Abraham with all his descendants untiMoses, under whom your nation
appeared unrighteous and ungrateful to God, making a calf in the wilderness: wherefore God,
accommodating Himself to that nation, enjoined them also to offer sacrifices, as if to His name, in
order that you might not serve dols. Which precept, however, you have not observed; nay, you
sacrificed your children to demons.

See how God will destroy the nations to the beat of instruments of music as they also are BURNED.

And you were commanded to keep Sabbaths, that you mighetain the memorial of God. For His
word makes this announcement, saying, ‘That ye may know that | am God who redeemed
you.'(Ezek. xx. 12.)

D. M. Canright confronted the Adventist leaders of his day with proof from Justin Martyr's early recorded
observation about why Christians did not keep the Sabbath. It is fascinating to see the way these early SDA

leaders dealt with this problem. Although a bit long, it is well worth your study. Here is an extended quote from

the 1895 edition of Replies to Elder Canright's Attacks on Seventh-day Adventists, edited by Uriah Smith.

As you study this passage, keep in mind that the entire passage is taken from Repliest o EIl der Canri g
Attacks on Seventh-day Adventists, 1895 edition-- a SDA book in which Uriah Smith is trying to show that

Canright has taken parts of J . N. Ands, €hw €enmplete 6ektimony of the Fathers, and | ater, An
earlier book, History of the Sabbath, out of context:

Eld. C. quotes from "The Complete Testimony of the Fathé&rgery unfairly, as a few extracts will
show. In putting forth a historical argument to show that Sunday was called the Lord's day and
was observed as a sacred day by the Christian church immediately after the days of the apostles, he
says:

"The Lord's Day, then, is the day belonging to the Lord Jesus, as “he is Lord {of all’} (Acts 10:36),
and "Head over all things' (Eph.1:22) in the gospel. We shall find this fact abundantly confirmed in
the Fathers. | now quote from “The Complete Testimony of the Fatherby Eld. Andrews:

Justin's "Apology" was written at Rome about the year 140.' "He is the first person
after the sacred writers that mentions the first day, and this at a distance of only
forty -four years from the date of John's vision upon Patmos.' It does n@appear
that Justin, and those at Rome who held with him in the doctrine, paid the slightest
regard to the ancient Sabbath. He speaks of it as abolished, and treats it with
contempt.’ (pp. 33, 36)

"This is the confession which even the historian of theesenth-day Adventists is compelled to make.
The Jewish Sabbath was wholly disregarded by Christians within fortyfour years of the death of
the last apostle. And this is proved by the testimony of the very first Christian writer who mentions
the first day after the apostles. Does Eld. Andrews question the genuineness or truthfulness of this
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statement?- Not at all.”

We have given these three paragraphs in full, that the reader may be able to see fully how Eld. C.

can treat the writings of others to suithis purpose. We have expressed surprise at his efforts to

pervert and garble testimony. "Garble" is defined to mean, "to pick out or select such parts as may

serve a purpose.”" - Webster. This gquotation from i The Test i mony" isorhadet he Fat he
remember, to prove that the Sabbath was discarded, and that Sunday was recognized as the Lord's

day by the Christians of that early time;and now let us see what Eld. Andrews does really say:

"Justin's Apology' was written at Rome about the year 140 A.D. His "Gilogue
with Trypho the Jew' was written some years later. In searching his works we shall
see how much greater progress apostasy had made at Rome than in the countries
where those lived whose writings we have been examining."

Thus Eld. Andrews's first reference to Justin is to show that Rome was far in advance of other
bodies on the course ofpostasyand that Justin was himself a leader in that work. In proof of this

he introduces testimony that he treated God's Sabbath with contempt, denied its origat creation,
taunted the Jews that it was given to them because of their wickedness, and denied the perpetuity of
the Ten Commandments. Pages 33,34. As to the next sentence in Eld. Quetation let us give it
entire from Eld. Andrews:

"And it is worthy of notice that though first-day writers assert that "Lord's day'
was the familiar title of the first day of the week in the time of the Apocalypse, yet
Justin, who is the first person after the sacred writers that mentions the first day,
and this at a digance of only 44 years from the date of John's vision upon Patmos,
does not call it by that title, but by the name it bore as a heathen festival. If it be
said that the term was omitted because he was addressing a heathen emperor [just
what Canright does row say],there still remains the fact that he mentions the day
quite a number of times in his "Dialogue with Trypho," and yet never calls it
“Lord's day,' nor indeed does he call it by any name implying sacredness."

The quotation given from Justin on pp.34,35 ("Testimony of the Fathers), about meeting together
on "the day called Sunday," etc._Eld. C. gives in full to show that Justin did regard Sunday as the
Lord's day, though he gives it no such name, nor any title of sacredne&ut on p. 37 Eld. A. gves a
quotation from Justin's "Dialogue with Trypho," which shows that he regarded all days alike. He
calls the gospel "the new law," and says: "The new law requires you to keep the perpetual Sabbath,
and you, because you are idle for one day, suppose yare pious, not discerning why this has been
commanded you; and if you eat unleavened bread you say the will of God has been fulfilled. The
Lord our God does not take pleasure in such observances: if there is any perjured person or a thief
among you, let im cease to be so; if any adulterer, let him repent; then he has kept the sweet and
true Sabbaths of God." Upon which Eld. Andrews remarks:"This language plainly implies that
Justin held all days alike, and did not observe any one day as a day of absticerfrom labor." Yet
the attempt is made by these misrepresentations to wheel Justin in as a witness for Sun#éiagping.
Most astonishing to relate, Eld. C. quotes the epistle of Barnabas in favor of his position. Now he
well knows that every critic pronounces that secalled epistle the work of a Jew of mean abilities
and an absolute forgery. Yet, when reviewing Eld. Andrews in his notice of this work, he says:

"They [the early Fathers] lived early enough to have converse with the apostles
themselves, whilehe [Eld. Andrews] lived eighteen hundred years later! Which
would be apt to know best?"

Yes; but here is a man who claims to be a Father who was not; a man who was a
fraud, an impostor, a forger. The question is, What do the Scriptures teach? And
we havethe Scriptures as fully as he. Now we ask, Who would be apt to give us the
best exposition of Scripture? An old forger of the second century who wrote things
too silly to be repeated, and too shameful to quote? Or a Christian scholar of the
nineteenth? It will take no reader a great while to answer. Eld. Canright can take
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the forger if he prefers. In his fourth article in the Advocate, he says: "Let us see
what Seventhday Adventists say upon the sin of Sundaiteeping: "All who keep
the first day for the Sabbath are pope's Sundakeepers, and God's Sabbath
breakers.- History of the Sabbathp.502."

After studying the above extended quotation from the 1895 revision of the SDA book, Replies to Canright, it is
difficult to see what the relevance of this quotation and its discussion. It appears that the SDA leaders were
trying to show that Canright failed to prove his point because Justin Martyr did not attach any sacredness in itself
to Sunday and thus supposedly did not equate Sunday with the Lord's Day. The authors of Replies to Canright
seem to feel that obfuscation will confuse the readers of their book enough to cause their readers to miss a
variety of observations that beg to be made. Whether the Epistle of Barnabas was a forgery or not had nothing
to do with the validity of Canright's point, which was that the writers of the Early Church documented the FACT
that the first Christians abandoned the Sabbath astonishingly early, well before the existence of the Roman
Catholic Church. | see the following things of significance from this quotation from Replies to Canright and the
other things we have learned so far:

1 The SDA leaders of Canright's Era knew that Sabbath abandonment was common by 100 AD and
universal by around 140 AD, hundreds of years before a pope or a Roman Catholic Church.

T They knew EIll en White said it was the pope and

1 They knew Ellen White lied when she said that the Roman Catholic Church changed the day because
this change happened far too early for this to be true.

1 We see that the SDA leaders of Canright's Era were introduced to the concepts that at least some of the
first Christians knew that the Sabbath did not begin at Creation and that there can be no Sabbath-
keeping without circumcision.

1 We now know that SDA leaders knew almost everything Canright confronted them with as early as the
|l ate 18506s.

We observe that these early SDA leaders could not answer Canright's arguments and that any reasonable
person should have been able to see that there was no satisfactory rebuttal to his point that Sabbath
abandonmenttook placetoo ear |l 'y f or EI | en -Suhwotslkipdegplafatomta betr@eat h o |

Almost 100 years later, Dr. Bacchiocchi is still faced with the problemthat Sabbat h fAiabandonme
was almost immediate. He theorizes that Justin Martyr is rationalizing the Sabbath requirement away, looking
for an excuse to justify the fact that Justin Martyr and other Christians were not keeping the Sabbath like they
were supposed to. This is circular reasoning because is presupposes that Christians were required to keep the
Sabbath. Bacchiocchi and the contributors to the 1895 edition version of Replies to Canright miss the point
completely. Whether Justin Martyr was rationalizing or not, he documented the fact that Christians were not
keeping the Sabbath at this time. He was born in 100 AD and died in 165 AD. Whoever wrote the Epistle of
Barnabas, it was written very early, hundreds of years before the Roman Catholic Church came into existence,
and it documented the fact that Christians were predominantly worshiping on Sunday at the time the document
was authored. Whether the epistle attributed to him was written by the person who bears its name is not at all
relevant.

EARLY CHRISTIAN WRITERS DOCUMENTED SUNDAY
OBSERVANCE ABUNDANTLY 70 AD AND BEYOND

A variety of Early Christian writers documented that Christians chose to worship on Sunday, beginning in 70 AD
and continuing until the Roman Catholic Church came into existence hundreds of years after Sabbath
abandonment was universal (140 AD). Here are some of those excerpts:

1. The Didache [A.D. 70]

t he

o

nt o

by
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But every Lordés day . . gat her yourselves together
confessed your transgressions, that your sacrifice may be pure. But let no one that is at variance with his fellow
come together with you, wuntil they be reconciled, that vy

See the critique of the very early analysis of this part of the Didache in Appendix II.
2. The Letter of Barnabas [A.D. 74]

OWe keep the eighth day [Sunday] with joyfulness, the da
of Barnabas 15:6-8 [A.D. 74]).

3. Ignatius of Antioch [A.D. 110]

[T]hose who were brought up in the ancient order of things [i.e. Jews] have come to the possession of a new
hope, no |l onger observing the sabbath, but l'iving in the
sprungupagai n by him and by his deathod (Letter to the Magnesi

4. Justin Martyr [A.D. 155]

AflW]le too would observe the fleshly circumcision, and th
for what reason they were enjoined [on]you " namel vy, on account of your transg
your heart. . . . [ Hl au i s it, Trypho, that we woul d n«
fleshly circumcision and sabbaths and feasts? . . . God enjoined you to keep the sabbath, and impose on you

ot her precepts for a sign, as | have already said, on a
(Dialogue with Trypho the Jew 18, 21 [A.D. 155]).

5. Tertullian [A.D. 203]

o[ L] et hi m who c oathiestildiebe thseaved as & alm ofasévation, and circumcision on the
eighth day . . . teach us that, for the time past, righteous men kept the sabbath or practiced circumcision, and
were thus rendered O6friends of aGsinte God made Adanf uncrdumcisedmc i si o
why did he not circumcise him, even after his sinning, if circumcision purges? . . . Therefore, since God
originated Adam uncircumcised and unobservant of the Sabbath, consequently his offspring also, Abel, offering
him sacrifices, uncircumcised and unobservant of the Sabbath, was by him [God] commended [Gen. 4:1-7, Heb.

9: 4] . . . Noah al so, uncircumci sed’ yes, and unobseryv
Enoch too, most rlghteous man, uncircumcised and unobservant of the sabbath, he translated from this world,
who did not first taste death in order that, being a candidate for eternal life, he might show us that we also may,
without the burden of t hanAhswewtothé Jews® $AdDs203] pl ease Godo (

6. The Didascalia [A.D. 225]

0The apostles further appointed: On the first day of toh
Scriptures, and the oblation, because on the first day of the week our Lord rose from the place of the dead, and

on the first day of the week he arose upon the world, and on the first day of the week he ascended up to heaven,

and on the first day of the week he Didakchliaap.p.22b). at | ast

7. Origen [A.D. 229]

OHence it i's not possible that the [day of] rest after
seventh [day] of our God. On the contrary, it is our Savior who, after the pattern of his own rest, caused us to be
made in the likeness of hisdeat h, and hence al s Gomméntatyonslohn 228 [ADr22%d)t i on o (

8. Victorinus [A.D. 300]

0The sixth day [ Friday] is called parasceve, that is to
on account of the passion of the Lord Jesus Christ, we make either a station to God or a fast. On the seventh

day he rested from all his works, and blessed it, and sanctified it. On the former day we are accustomed to fast
rigorously, t hat on the Lor dos thywigg ofatleanksn And lefgtloe pdrasaeeh t o«
become a rigorous fast, lest we should appear to observe any Sabbath with the Jews . . . which Sabbath he
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[ Christ] i n hiBhe@reatoy of thé\Wolrld [&.. 8001H (

9. Eusebius of Caesarea [A.D. 312]

0They [the early saints of the Old Testament] did not
[Christians]. They did not care about observing Sabbaths, nor do we. They did not avoid certain kinds of food,

neither did they regard the other distinctions which Moses first delivered to their posterity to be observed as
symbol s; nor do Christians oC€hurthhHstory L:£&[AMD.B12]JHay do such th

10. Eusebius of Caesarea [A.D. 319]

A[ T] he day of hi s theGayof histreSwsréctioh from lthe dead, which. theyasays as being the
one and only truly holy day and the Lordés day, is bett
them, and better than the days set apart by the Mosaic Law for feasts, new moons, and sabbaths, which the
Apostl e [Paul] teaches are t he sHoafdfthe Gaspel 4d&adB86[A.B.1B]).not da

11. Athanasius [A.D. 345]

0The sabbath was the end of t he f i r stofthe seend]imwhjchtehe Lor
renewed and restored the old in the same way as he prescribed that they should formerly observe the sabbath

as a memori al of the end of the first things, so we ho
cr eat i &Gabbath@rdCircumcision 3 [A.D. 345]).

12. Cyril of Jerusalem [A.D. 350]

AiFall not away either into the sect of the Samaritans o

you. Stand aloof from all observance of sabbaths and from calingany i ndi ff er ent meats com
(Catechetical Lectures 4:37 [A.D. 350]).

13. Council of Laodicea [A.D. 360]

AChristians should not Judaize and should not be idle or
however, particularly rever ence the Lorddés Day and, if possible, not
(canon 29 [A.D. 360]).

14. John Chrysostom [A.D. 387]

O[ W hen he said, 6é6You shall not killd . . . he dihdt not &

conscience had taught this before hand, and he speaks thus, as to those who know and understand the point.
Wherefore when he speaks to us of another commandment, not known to us by the dictate of conscience, he not

only prohibits, but adds the reason. Wh e n , for instance, he gave commandment
the seventh day you shall do no workdé he subjoined als
6Because on the seventh day God rested fedm[EBkI BDs 1w
again: OBecause you were a servant in the |l and of Egypté

a reason respecting the sabbath, but did no such thing in regard to murder? Because this commandment was

not one of the leading ones. It was not one of those which were accurately defined of our conscience, but a kind

of partial and temporary one, and for this reason it was abolished afterward. But those which are necessary and
uphold our || ife arel trhoet fkoillllowi n.g:. 60Wow shalll not commi-t
this account he adds no reason in this case, nor enters into any instruction on the matter, but is content with the

bar e pr oHomiids bnithe Statueg 12:9 [A.D. 387]).

15. John Chrysostom [A.D. 395]

fiYou have put on Christ, you have become a member of th
you stildl grovel in the Law [of Moses] ? How is it possi
that the observance of the Law overthrows the gospel, and learn, if you will, how this comes to pass, and

trembl e, and shun this pitfall. Why d o Hgndlies ok &atapanst he Sa

2:17 [A.D. 395]).
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16. The Apostolic Constitutions [A.D. 400]

0And on the day of our Lordbdés resurrection, which is thi
that made the universe by Jesus, and sent him to us, and condescended to let him suffer, and raised him from
the dead. Otherwise what apology will he make to God who does not assemble on that day . . . in which is

performed the reading of the prophets, the preaching of the gospel, the oblation of the sacrifice, the gift of the
hol y ApmsiolicdConstitutions 2:7:60 [A.D. 400]).

17. John Chrysostom [A.D. 402]

0The rite of circumcision was venerable in the Jews0 acc
the Sabbath was less esteemed than circumcision. For that circumcision might be performed, the Sabbath was

broken; but that the Sabbath might be kept, circumcision was never broken; and mark, | pray, the dispensation of

God. This is found to be even more solemn that the Sabbath, as not being omitted at certain times. When then

it is done away, muchmorei s t he Slaniliesaoh Rhdippians 10 [A.D. 402]).

18. Augustine [A.D. 412]

owel |, now, I should like to be told what there is in
sabbath, which ought not to be kept by a Christian . . . Which of these commandments would anyone say that

the Christian ought not to keep? It is possible to contend that it is not the Law which was written on those two
tables that the Apostle Paul describes as tisioeandthet t er t
ot her sacred rites wThheSdiritaadthe Latter 24 [Aalh 41P]). s hed o (

Notice the theology in these statements. Some writers gave better reasons for the abandonment of the Sabbath
by Christians than others, but the point is that Christians documented the fact that the Sabbath was not being
observed from almost the very beginning of the Christian Faith. It is arrogant of today's Sabbatarians to
conclude that they understand Christianity and the Old Testament better than the first Christians.

EARLY CHURCH HISTORY DEMOLISHES
THE SABBATARIAN MYTH

Dr. Skip MacCarty refused to discuss the historical aspects of the Sabbath-Sunday question in 2007, stating that

the subject was beyond the scope of his book. While this is another unforgivable example of fighting dirty in the
Sabbath-Sunday debat e, it i s no wo n drieal isstieh. aThe Jerg memtiom éf the t ou c h
subject is nearly fatal to his position, even if considered alone. The fact that Seventh-day Adventists know about

the immediate adoption of Sunday observance by the first Christians, combined with their insistence on keeping

it themselves, suggests that they believe they know more about the Sabbath-Sunday debate than the first

Christians did. You may recall that, unlike what Seventh-day Adventists are taught from the cradle on up,
Sabbath-keeping Christians were not the heroes of the Early Church. Instead they were the ones who were
seduced into following fianot her disterpdf the Ebionite§ rwho kepkthee | | en't
Sabbath but vilified the Apostle Paul, recognizing James as their spiritual leader. In his brilliant anti-Sabbatarian

essay, i Sabbat ar i a&niasnm n umed SDA theologian Robert D. Brinsmead explains what

happened to the Sabbath-keeping Jewish Christians:

The picture emerges of Jewish Christianity which, having lost its influence on the predominately
Gentile Church became increasingly isolated. It lost vital contact with Gentile Christianity, so that
Gentile Christianity was largely cut off from its Jerusalem roots. This has been a tragedy for both
branches of the church.

By the time of Irenaeus (in the late second century) Jewish Christianity was regarded as real heresy.
Some Jewish Christians were callk Ebionites ("the poor ones"), while others were called
Nazarenes. They kept the Sabbath and persevered in a Jewish way of life. They were generally
vegetarian. Some even refused to eat e...[text unclear] Their hero was James; their archenemy was
Paul.
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The most serious heresy of the Ebionites was failure to confess Christ's full divinity. Furthermore,
although they believed Jesus was sinless, they taught that he possessed sinful human nature like the
rest of Mankind. Yet it is a remarkable fact that the heretical Ebionites traced their lineage back to
the original Jewish Christians and claim to be their true successors.

The fact that there have frequently been small enclaves of Christians who kept the Sabbath is not proof of any
kind that such groups hel d on to fitrutho while everyone el se
Christians who clung to Sabbath-keeping soon forsook orthodox Christianity, got into heresy, and soon
disappeared completely. Throughout history the error or Sabbatarianism has been rediscovered time after time
to this very day. These groups may have been, and may still be sincere in their beliefs, but they are not to be
honored for their inability to study the Bible inductively.

apost
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CHAPTER THREE

Section |7 Sabbath Impossibilities (Chapters 1,2,3)

WHAT SABBATARI ANS DONOT WANT Y
KNOW ABOUT BIBLICAL THEMES AND CONCEPTS

HEBREW LINGUISTICS PROVE THE SABBATH DID
NOT START AT CREATION

Hebrew Linguistics of Genesis 2

If a book purportstobefir esearch, 6 a reasonabl e expectation of that
and strengths of the arguments for and against the aut hc
strong arguments against his point-of-view, that work becomes more like propaganda. The case for
Sabbatarianism collapses if it can be shown that the Sabbath ordinance did not start at Creation. Let us

evaluate the works of Doctors Bacchiocchi and MacCarty on the basis of what they knew, might have known, or

should have known, about the problem of posed to Sabbatarianism by Hebrew linguistics.

When Dr. Bacchiocchi published From Sabbath to Sundayi n 197 7, the advanced Hebrew
account of the 7" day of Creation was just coming to be understood primarily as a result of the work of two

separate authors who published, respectively, in 1970 and 1979. He might not have been aware of the fact that

the very foundation of his Sabbatarianism premise had just been swept away. However, 30 years later when his

Adi sciple, o Dr. S k ingGrantta or Ghgrained?, thedacth dbous theeHbrew linguistics of the

Sabbath in Genesis and Exodus had been available for around 30 years with key research having been
published in 1970 (Genesis 2), 1979 ( Genesis 2), and 1982 (Exodus 16 and
MacCartybés refusal t o di scus s mehidportartd fac relevanitp the cdutcome & f ut e
the Sabbath-Sunday debate disqualifies his work for the status o fr efis ear c h. 0

Perhaps Dr. MacCarty did not bring up the subject since there is no possible defense against it. The very
mention of this subject would call attention to an issue he desperately hopes will not be raised. This particular
fact of Hebrew linguistics provides definitive evidence that the Sabbath did not start at Creation. If you combine
this argument from Hebrew linguistics with the fact that the Bible does not mention the Sabbath until the time of
the Exodus, and add the fact that Moses specifically stated that the covenant which contained the Sabbath
commandment was not made with the ancestors of the Exodus generation of Israelites, we have proof beyond
reasonable doubt that the Sabbath was given to Israel, and to Israel only, at the time of the Exodus. As this book
wi || demonstrat e, the keeping of the Sabbath was given
other peoples of the world as God's chosen people. God designed the Sabbath to be a sign that would
distinguish Israel from all the other peoples of the world as His chosen nation. If every nation, kindred,
tongue, and people were obligated to keep the Sabbath, as Seventh-day Adventists teach, God could not
possibly use it as a sign to distinguish His people from all the other peoples of the world.

Notice that in Mosesd account of the day of Creation ir
six days ends with the suffix phrase, Stﬁdaf-si’l'dfh 5"hce 6"aedaye ni n g
This suffix phrase LIMITS the events dlscussed on those days to the day itselfd one 24-hour period of time.
Mosesd account of' dlajn adpes ot bawet thss limiting duffixe In Hebrew, the lack of this suffix

phrase causes the events of that day to be unlimitedd essentially to last forever. His rest, therefore, was

limitless. The reciprocal of this indicator is that the memaorialization of that day is limited to that day itself, just like

a memorial to someone is located in one placed like the George Washington Monument in Washington, DC-- but

stands throughout time to help us remember the great deeds of the first president of the United States forever.

The event memorialized by this day, therefore, could not recycle every seven days. This would only make

sense. Once He is finished creating it, He will not work at this process any longer. The entire account of the

events of the 7" day talks only about what God didd not what Man was supposed to do. If it had been a
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command for Man to follow, human beings would not do any work because their Sabbath rest would never end.

The reader would not expect any repetitive pattern in regard to the first six days of Creation because of the very
nature of the events of those days There is the POSSIBILITY that you could rest on a repetitive pattern to
memorialize the events of the 7" day, but there is no chance that God would create the same things over and
over again according to a weekly interval.

This possibility of two meanings in connection with the nature of the events of the 7" day is exactly why Moses

needed to choose his words carefully when writing about the events of the 7" day. As an inspired Bible writer,
Mosesd wording of this passage was c esestwvactenGenesischitertaect ed b
Exodus, he understood that his readers might arrive at an improper understanding of his words about the events

of that seventh day of Creation, even though there was no mention of a Sabbath, because the structure of the

Weekly Sabbath of the Decalogue was modeled after the Creation Week in addition to commemorating the rest

from the slavery of Egypt that their exodus represented
concepts that could possibly need clarification and limitation in arriving at an accurate understanding of what

Moses said.

1. It could stop the day itself from cycling every 7 days. This cannot possibility be the meaning
intended, since the Jews have always had a 7-day week.

2. It could differentiate the fact that the 7" day did not involve any creating, but the other six days
did. This is an interesting fact (not very interesting), but there is no need to differentiate in this case
because this difference is self-evident.

3. ltcouldindicatethat t he memori ali zation represented by the re
does not cycle every 7 days and that the rest represented by it started on that ONE day and
continues indefinitely. This is the only possibility, since the day itself DOES cycle every six days
thereafter.

4. Since the discussion is about what God did and not what His people did or were supposed to do,
the meaning of this passage must, by the constraints of logic and common sense, mean that the
only day ever to stand as a memorial to Creation week is the 7" day of Creation week itself. By
the constraints of logic, only God could rest indefinitely from His act of creating the World.

Once we understand that Moses deliberately wrote his account of the days of Creation to make it |mp033|ble for
a Hebrew reader to see a Sabbath commandment in his remarks about what happened on the 7" day of that
week, the very foundation of Sabbatarianism is swept away. Since the Sabbath was given only to the Jews, it
should come as no surprise that this shadowy ordinance would end when the Reality steps into full view at the
cross. The brightness of the Messiah Himself is so great that the shadow cannot be seen.

The open-ended nature of the "rest" of Genesis 2:2, 3 is now widely acknowledged by biblical scholars. See G.
C. D. Howley, gen. ed., A Bible Commentary for Today: Based on the Revised Standard Version (London:
Pickering & Inglis, 1979), p. 136. See also D. Guthrie and J. A. Motyer, eds., The New Bible Commentary
Revised (Grand Rapids: Wm. B. Eerdmans Publishing Co., 1970), p. 83.

A. T. Lincoln, who taught New Testament for five years at Gordon-Conwell Theological Semmary and later at St.
Johnds College in Nottingham, m-eridedsesstohthie 3" daypbservation abo

The serenth day is to be seen as representing the completion of the whole creation, and therefore in
its blessing the whole creation is blessed. This day is related in this way to the other six, and yet at
the same time it is different, for it has no boundaries The six days have their goal in a day that is
different from the others, and this is the force of the hallowing or sanctifying of the seventh day.
(D.A.Carson,ed.,Fr om Sabbath,pt3d8)Lor dés Day

Cherry Brandstater, in a well-written article posted on her blog spot, Gently Broken, reminds us that there are
three reasons God gave for giving Israel the Sabbath, two of which apply only to Israel. You can read her

complete work at: http://sogentlybroken.blogspot.com/2008/08/seventh-day-in-creation.html .):
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1. To see if his Israelite Children would follow His commands. See Exodus 16:4.
2. Toremember that He ceased creating on the 7" day of the Creation week. See Exodus 20.

3. To remind them that God had delivered them from slavery, where there was no rest for the weary, and
given them a national identify. Brandstater says:

AfRemember that you were slaves in Egypt and that

with a mighty hand and an outstretched arm. Therefore the LORD your God has commanded you
to observe the Sa b-b5a(NI¥) Here the Sabbdite repgresents a téstimony to
freedom and redemption because God, the creator of the world, is also the ombo released Israel
from Egyptian bondage. And he gave not only the Sabbath as a reminder of their redemption but
also started their national calendar with that event as if time for them had not existed until then.
On that day He became their Redeemer;herefore, they were to keep a calendar and a Holy Day in
honor of Him for all the world to see.

It is certainly worth remembering, again, that the Sabbath was designed to set of people of Israel apart from all
other nations of the world. It is impossible to use something that applies to everyone to achieve differentiation.
The Sabbath for everyone cannot be used for this purpose.

Finally, a look at a literal Hebrew-English equivalency seems to show that the focus of this verse is on what God
Himself did on that day. It is an interesting thing to look at as long as one keeps in mind that translating one
language into another one can be very difficult:

And he is finishing Elchim in (the) day the seventh work of him which he did and he is ceasing
In (the)day the seventh from all of work of him which he did
And he is ceasing in (the) day the seventh from all of work him which he did
And he is blessing Elchim day of seventh and he is making holy him that in him
He ceased from all of work of him which he ated Elohim to to do.

Credit = http://www.scripture4all.org/Onlinelnterlinear/Hebrew Index.htm)

EVIDENCE THAT THE SABBATH WAS FIRST GIVEN IN EXODUS 16

From www.Bible.ca, we have another interesting linguistic study that provides strong evidence that the Sabbath
was given for the first time in the events Moses explained in Exodus 16, or a short while before the Ten
Commandments were given at Mt. Sinai. This, of course, is evidence, at the same time, that it was not given at
the time of Creation.

1 The first time any Jewish holy day is mentioned in scripture, it always lacks the definite article (a
Sabbath versus the Sabbath, for example).

never introduced t

1T Al | t h
t ano.

Jewish holy d
wi t h A

e ys ar
he indefinite 0

e
or A

1 The indefinite article is used both before and after something has been instituted, but the definite article,
as in (the Sabbath) is never used the first time something is introduced.

1 This powerful argument proves that the weekly Sabbath did not exist before Ex 16:23.
1 What makes it irrefutable is the fact that every Jewish Holy Day follows this same pattern!

FIRST TIME: tomorrow is a Sabbath: Ex 16:23
SUBSEQUENT MENTI ON: it he the $abhatth: Ek 629 gi ven you

= =2

T FIRST TIME: A solemn rest fAad holy Sabbath: Ex.

he

16:

t

h e
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T SUBSEQUENT MENTI ON: fithed Sabbath: Ex 20: 11

T SUBSEQUENT MENTI ON: it heotny 3bbat h: Deuteron

T FI RST TI ME: fado memori al: Lev. 12: 30

T SUBSEQUENT MENTI ON: afterwards, the Lorddéds Passover
f FIRST TIME; #fando holy convocation: Lev 23:21

1 SUBSEQUENT MENTION: the day of Pentecost: Acts 2:1

T FI RST TI ME; Unl eavened bread: fao feast: Ex 12:40
1T SUBSEQUENT MENTION: afterward, the feast: Lev. 23:6

T FI' RST MENTI ON: fand altar Gen. 8:20

1 SUBSEQUENT MENTION: the altar: Gen. 8:20

This pattern may only be completely consistent in texts of the original language. Also attention must be paid to
whether the word fSabbathois a reference to the day itself (a noun) or to the noun that represents the concept of
resting. Many translations are fairly accurate in rendering the original Hebrew indicators. The NIV is very
consistent, using the indefinite article three times in this passage, not using the definite article until it is used after
the term, fitalye 0s @ase ratnh a dThe Kingaanses Versibnasr quite idifferent in its English
wording of the idea Moses expressed in verse 23, but it mistranslates the article (definite vs. indefinite) in the
most important place to get it rightd the first mention of thewordfis ab bat h. 0o

Here is the NIV translation of Exodus 16:21-26:

21 Each morning everyone gathered as much as he needed, and when the b, grevelted away. 22

On the sixth day, they gathered twice as ndutho omers [b] for each persérand the leaders of the
community came and reported this to Moses. 23 He said to them, "This is what the LORD commanded:
"Tomorrow is to bea day of resta holy Sabbath to the LORD. So bake what you want to bake and boil
what you want to boil. Save whatever is left and keep it until morning." "

24 So they saved it until morning, as Moses commanded, and it did not stink or get maggots in it. 25 "Eat
it today," Moses said, "because todayaiSabbath to the LORD. You will not find any of it on the ground
today. 26 Six days you are to gather it, but on the seventtth#sSabbath, there will not be any."

Here is the King James translation of Exodus 16:21-26:

21And they gathered it every morning, every man according to his eating: and when the sun waxed hot, it
melted.

22And it came to pass, that on the sixth day they gathered twice as much bread, two omers for one man:
and all the rulers of the congregaticame and told Moses.

23And he said unto them, This is that which the LORD hath said, To morrtive iest of the holy
sabbath unto the LORD: bake that which ye will bake to day, and seethe that ye will seethe; and that
which remaineth over lay upfgou to be kept until the morning.

24And they laid it up till the morning, as Moses bade: and it did not stink, neither was there any worm
therein.

25And Moses said, Eat that to day; for to dag gabbath unto the LORD: to day ye shall not finghit
the field.

26Six days ye shall gather it; but on the seventh day, whibtie &abbath, in it there shall be none.

The translators of the King James Version appear not to have recognized the importance of rendering the
definite-indefinite articles of this passage to reflect the Hebrew equivalents correctly.
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Again, we see that Moses went out of his way in Exodus 16 to clarify his words to be consistent with his other
indicators that the Sabbath ordinance was not given at Creation.

HEBREW LINGUISTICS AND THE SABBATH
COMMANDMENT OF EXODUS 20

The Hebrew meaning indicators Moses used in his wording of Exodus 20 are complex and apparently require an
intimate knowledge of the Hebrew language to identify. Moses went out of hi semendiy t o q
such a way that his Hebrew readers would recognize that although the cultic Sabbath ordinance was modeled
after the Creation week, the idea that the Sabbath ordinance was instituted at the time of Creation is
contraindicated. Unfortunately | cannot reproduce the Hebrew characters with Word 2007 as they are found in
the printed book | am quoting. Again we turn to the re

The last clause of Exodus 20:11 gives the reason for the Mosaic institution and takes up

the terminology of blessing and hallowing from Genesis 2:2-3, now specifically applying

these terms to the HfASabbatho rather than the sevent
implying that the seventh day of Genesis 2:3 was already the Sabbath set aside by God

for humanity. As H. H. P. Dressler points out, the present commandment is based on a

previous event, and the significance of the Hebrew c
(XXXXX), is crucial to this interpretation, as it often functions to connect causally an

event in the past with a situation some time later. In fact scholars often speak of an

feti ologyo when a present name or practice is explai
or story, and (XXXXX) is one of the marks by which an etiology is recognized. Exodus

20:11 indeed contains in addition to this introductory formula a further feature typical of

an etiologydot he word play between fAthe seventh dayo and
etiological passages, after t hnes e gnuternotdluyc tnoorvy, Of tchaenr el
the verb in the past tense without implying a strictly past meaning. The presence of

these features in Exodus 20:11 suggest that it too is to be seen as providing an

explanation of a present institution, the Mosaic Sabbath, by reference to a past event,

Goddés rest after the creation, utilizing the termino
to make its point. (D.A. Carson,Fr om Sabbath tp.390r dbés Day

Note that there are two Hebrew usage indicators which work together to clarify to the Hebrew reader that the
new ordinance cannot be construed as having its original beginning at a time in the distant past.

CIRCUMCISION AND THE SABBATH ARE
INSEPARABLY BOUND TOGETHER

The biblical concept of circumcision is such that for a Hebrew, the Sabbath and the ordinance of circumcision
cannot be separated. Neither Jews nor Gentiles (if the Gentiles are to live in the Israelite community) are
permitted to keep the Sabbath without first being circumcised. The Council of Jerusalem decided not to impose
circumcision on the Gentile converts, thus ending the Sabbath question forever. Bacchiocchi teaches that the
exemption for circumcision was for the Gentiles only and was still required for the Jewish Christians. (See
Bacchiocch i 6 s ‘eHow Rig Sabbath Keeping Begin,”i n t he section titl e)lfthe6 Att ac
issue involved here is truly a moral one, God could not make a distinction between what Jewish Christians and
Gentile Christians were required to do. | am at a total loss to see why Dr. Bacchiocchi would suggest such an
i dea. I't is inconsistent with what the Bible teaches ab

The biblical understanding of circumcision as taught in Scripture and Jewish rabbinical writings is close to
absolute proof that Sabbath-keeping ended at the cross and was officially put to rest at the Council of Jerusalem.
The key to understanding Jewish thought regarding Gentiles and the Sabbath is based on the Jewish belief that
the Sabbath was not given to Adam and Eve at the Creation. Understanding their own Hebrew language, they
clearly perceived that Moses worded his account of the events of the 7" day of Creation in such a way as to
make certain they could not read a Sabbath commandment in what he said.
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The Jews understood that the Sabbath commandment was given only to Israel. The Jews recognized two
different sets of laws-- the Noachian laws-- which were given to everyone at the beginning of the world, and the
TORAH laws that were given to Israel at the time of the Exodus. Please study these quotations from the Jewish
Encyclopedia carefully:

The Seven Laws.

Laws which were supposed by the Rabbis to have been binding upon mankind at large even before
the revelation at Sinai, and which are still binding upon norJ e ws . The term O6Noachi
the universality of these ordinances, since the whole human race was supposed to be descended
from the three sons of Noah, who alone survived the Flood. Although only tee laws which are
found in the earlier chapters of the Pentateuch, before the record of the revelation at Sinai, should,

it would seem, be binding upon all mankind, yet the Rabbis discarded some and, by hermeneutic
rules or in accordance with some tradition (see Judah ha_evi, "Cuzari," iii. 73), introduced others
which are not found there. Basing their views on the passage in Gen. ii. 16, they declared that the
following six commandments were enjoined upon Adam: (1) not to worship idols; (2) not to
blaspheme the name of God; (3) to establish courts of justice; (4) not to kill; (5) not to commit
adultery; and (6) not to rob (Gen. R. xvi. 9, xxiv. 5; Cant. R. i. 16; comp. Seder 'Olam Rabbah, ed.
Ratner, ch. v. and notes, Wilna, 1897; Maimonides, "Yad,” Melakn, ix. 1). A seventh
commandment was added after the Floadl not to eat flesh that had been cut from a living animal
(Gen. ix. 4). Thus, the Talmud frequently speaks of "the seven laws of the sons of Noah," which
were regarded as obligatory upon all mankid, in contradistinction to those that were binding upon
Israelites only (Tosef., 'Ab. Zarah, ix. 4; Sanh. 56at seq).

He who observed the seven Noachian laws was regarded as a domiciled alien (, 'Ab. Zarah 64b; see
Proselyte), as one of the pious of éhGentiles, and was assured of a portion in the world to come
(Tosef., Sanh. xiii. 1; Sanh. 105a; comp. ib. 91b; "Yad," I.c. viii. 11).

Here is a more extensive quote from the Jewish Encyclopedia which supports the concept that the Jews are
very serious about their belief that the Sabbath was given to Israel alone. This passage is particularly interesting
because it has a direct bearing on the Sabbath question for Christians as viewed by the Jews (Jewish
Encyclopedia,ar t i cl e, 0 GeQertilesiMea,y0 Nsoetc tBieonTafught the Toraho):

Resh Laish (d. 278) said, "A Gentile observing the Sabbath deserves death" (Sanh. 58b). This refers
to a Gentile who accepted the seven laws of the Noachidee, inasmuch as "the Sabbath is a sign
between God and Israel along and it was probably directed against the Christian Jews, who
disregarded the Mosaic laws and yet at that time kept up the observance of the Jewish Sabbath.
Rabbina, who lived about 150 years after the Christians had changed the day of rest to Sunday,
could not quite understand the principle underlying Resh Laish's law, and, commenting upon it,
added: "not even on Mondays [is the Gentile allowed to rest]"; intimating that the mandate given to
the Noachidae that "day and night shall not cease" (="have no & ") should be taken in a literal
sense (Gen. viii. 22) probably to discourage general idleness (ib. Rashi), or for the more plausible
reason advanced by Maimonides, who says: "The principle is, one is not permitted to make
innovations in religion or to create new commandments. He has the privilege to become a true
proselyte by accepting the whole Law" ("Yad," Melakim, x. 9). R. Emden (). In a remarkable
apology for Christianity contained in his appendix to "Seder 'Olam" (pp. 32b34b, Hamburg, 1752),
gives it as his opinion that the original intention of Jesus, and especially of Paul, was to convert only
the Gentiles to the seven moral laws of Noah and to let the Jews follow the Mosaic d&awhich
explains the apparent contradictions in the New Testament garding the laws of Moses and the
Sabbath

There are a number of concepts we can learn from a combination of Jewish traditional theology and the Bible
which impact the Sabbath and its implications for Christians:

1 The Jews knew the Sabbath didn't begin at Creation.

1 The Jews believed the Sabbath was given to Israel and Israel alone.

an
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1 The Jews, who are known to be excellent historians, knew that Christians abandoned the Sabbath
almost immediately, and the most extreme of the rabbis in the early Christian era taught that Christians
and others who kept the Sabbath should be stoned.

1 The Gentiles could not keep the Law of Moses until they had become circumcised. (Lev. 24:22)

1 Similarly, the gateway to keeping the TORAH, even for an Israelite, was circumcision. Circumcision
represents the bondage of an Israelite to the Torah.

1 The Sabbath was not part of Noachian Law.

1 God sent his prophets to rebuke many Gentile nations, but there is no record in the Bible that God ever
rebuked them for Sabbath-breaking.

1 Jesus viewed both the Sabbath and circumcision to be ceremonial in nature. He did not condemn the
Jews for breaking the Sabbath to circumcise a child on the 8™ day following his birth according to the
laws of Moses:

John 7:21-23 (NIV) - 21 Jesus saidtot hem, Al did one miracle, and vy
all astonished. 22 Yet, because Moses gave you circumcision (though
actually it did not come from Moses, but from the patriarchs), you
circumcise a child on the Sabbath. 23 Now if a child can be circumcised
on the Sabbath so that the Law of Moses may not be broken, why are you
angry with me for healing the whole man on the Sabbath?
1 The Weekly Sabbath is listed in Leviticus 23 as one of many ceremonial ordinances.
At the Council of Jerusalem, the Apostle Paul, through the inspiration of the Holy Spirit, was able to persuade the
other Early Church leaders to avoid saddling the new Gentile converts with a burden that neither they nor their
Jewish fathers were able to bear. Once the decision was made not to require the Gentile converts to be
circumcised, the Sabbath question was settled forever. There was no chance for the Sabbath question to
surface again without first reviving the requirement that Christians practice circumcision. This understanding
helps us to see why the requirement to keep the Jewish Sabbath was never indicated in any Scripture that post-
dated this historic council.
The link between circumcision, the TORAH, and the Sabbath is clear. Acts 15:4 - Acts 15:5 (NIV):
Then some of the believers who belonged to the party of the Pharisees stood up and
sai d, AiThe Gentiles must be circumcised and required
Both Christians and Jews understood that TORAH law was designed to keep Jews and Gentiles separate. The
TORAH, with the Sabbath and its dietary laws, had to come to an end before the Gospel could include the
Gentiles. While it may not matter what day Christians choose to worship God, choosing to retain the Sabbath as
a day of rest is like rebuilding the same wall of separation that cost God so much to tear down. Here is how Paul
talks about this concept in Ephesians Chapter 2:
Therefore, remember that formerly you who are Gentiles by birth and called
Auncircumci sedd by those who call t hemstelbedgs @At he ci
by the hands of men) ' 12 remember that at t hat t i me

excluded from citizenship in Israel and foreigners to the covenants of the promise,
without hope and without God in the world. 13 But now in Christ Jesus you who once
were far away have been brought near through the blood of Christ. 14 For He himself is
our peace, who has made the two one and has destroyed the barrier, the dividing wall of
hostility, 15 by abolishing in his flesh the law with its commandments and regulations.
His purpose was to create in himself one new man out of the two, thus making peace, 16
and in this one body to reconcile both of them to God through the cross, by which he put
to death their hostility. 17 He came and preached peace to you who were far away and
peace to those who were near. 18 For through him we both have access to the Father by
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one Spirit. 19 Consequently, you are no longer foreigners and aliens, but fellow citizens
with Godbds people and members of Go d tagon bfahes e h o
apostles and prophets, with Christ Jesus himself as the chief cornerstone. 21In Him the

whole building is joined together and rises to become a holy temple in the Lord. 22 And

in Him you too are being built together to become a dwelling in which God lives by His

Spirit. (NIV)

Jews and Christians can now eat together and worship together. The barrier erected by the Jewish ordinances
of the Sabbath, the Jewish dietary laws, and circumcision have been destroyed by what happened at the cross.

t should be clear, now, that the Adventist interpr
is not possible for a number of reasons. The Sabbath was a ceremonial law designed to keep Israel and the
Gentiles separate, and that barrier must come down if Jews and Gentiles are to be united in the Gospel. The
Old Testament, as well as Jewish traditional theology, views the TORAH as absolutely inseparable.

JESUS SAID THE SABBATH WAS MADE FOR MAN DOES
NOT MEAN IT WAS GIVEN TO ALL MANKIND (MARK 2:27)

Jesus' statement that the Sabbath was made for man looks like a possible defense for Sabbatarianism if you
isolate the statement from everything else we know about the Bible. The Sabbath did not begin in Eden. It was
given to the Jews as a sign to distinguish Israel from all the other peoples of the world. Sabbath-keeping
requires circumcision, which was given only to Israel. The Jews have always believed that the Sabbath was

I d, 2

etati

given to Israel and | sr ael opdndooradegree olittdrpsetaton. aresetie Sabbatho f  J e s

was fAgiveno to fAmano, but at what time and wunder
Church of God explains why the Pharisees would have been very upset if they had interpreted Jesus' statement
to mean that the Sabbath was given to all nations. There is no indication in the Gospels that the Pharisees were
upset by what Jesus said. Here is an excellent commentary on this question from this former World Wide
Church of God writer:

"TH E SABBATH WAS MADE FOR MAN'

After the Pharisees criticized Jesus for allowing his disciples to pick some grain on the Sabbath day,
Jesus said, "The Sabbath was made for man, not man for the Sabbath" (Mark 2:27). Was he saying
that God made the Sabbath foboth Jews and gentiled all human beings?

No, that was not the point. Jesus did not say that the Sabbath was made for all people. The
Pharisees believed that the Sabbath was for Jews only. If Jesus had said that the Sabbath was made
for gentiles, it woud have created another controversy.

The Pharisees were concerned about the behavior of the disciples, not the gentiles. If Jesus
responded by teaching that the Sabbath was made for everyone, it would have supported the
Pharisees' concerns instead of refing them.

The Pharisees were overestimating the importance of Sabbath restrictions. Jesus responded to
them not by expanding the Sabbath, but by reducing it.

We can see what Jesus meant by looking at the next phrase: "and not man for the Sabbath." His
point was that the Sabbath was made to serve people, instead of people being created to serve the
Sabbath. The Sabbath was a servant, not a master. He was addressing the relative importance of
the Sabbath, not which specific people were given the Sabbat

We could just as easily say, "Circumcision was made for humans, not for angels." This statement is
true, but we should not focus on the first half as if it meant that circumcision was made for all
humans. It was given to Israel only, not the rest ahe world.

Similarly, Jesus said that the Sabbath was made for humans, but he did not say, nor did he mean,
that it was made for all humans.

what 1
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Michael Morrison

You can reference this quotation at the following web address:

http://lwww.wcq.org/lit/law/sabbath/mark227.htm

Finally, turningt o A. T. Lincolndébs expertise in Hebrew once more
passage:

One further text is often used to support the view that the Sabbath was a creation

ordinance, namely Mark 2:27, which contains the say
made for man, not man f or t he s abK&XKA [was madei is clain
refers more naturally to the creation than to the giving of the law and that (XXXXXXXX)

[ Aimano) is generic in meaning and thus can include

Suffice it to say that in its context Mark 2:27 simply does not have such notions in view.

The words of Jesus point to the purpose of the Sabbathd it was brought into being by

God for a personbés benefit. Neither the tempor al or
relevant to this saying achieving its intended effect. (D.A. Carson, ed., From Saturday to

Lor dosp.818,3%50)

THE DECALOGUE HAS A CEREMONIAL COMPONENT MODELED AFTER
THE TREATIES OF THE NATIONS AROUND ISRAEL AT THE TIME

Robert Brinsmead's intense research prior to the publication of his 1981 essay, ASabbatarianism Re-examined,

uncovered the fact that the 10 Commandments were modeled after the Hittite treaties of the time. (SeeiLaw and
AfCovenant in I srael a n d, dbebrge EAMendemhallf 1954;eaadr i TEhaes tTwo Tabl es o
Co v e n a Mdriditih Kline, Westminster Theological Journal 22 (1960) 133-46, both available on the Web).

Brinsmead says:

The ceremonial nature of the Sabbath law has been confirmed by Mendenhall's 1954 discovery that
the Ten Commandments conform to the structure of treaties between Hittite kings and their vassals.
Annexed to the stipuldions of a Hittite treaty was a provision for a periodic ceremony to rehearse
the treaty between the lord and the vassal. Meredith Kline beautifully demonstrates that the
Sabbath law in the middle of the Ten Commandments is the counterpart of a Hittite tegy
memorial celebration with respect to its provision for the rehearsal of God's covenant. The Sabbath
law, therefore, was a law requiring a ceremony of covenantal rehearsal.

The evidence is that the Sabbath was a ceremonial rite given to Israel to help the Chosen People remember that

God was the One responsible for bringing them out of the slavery of Egypt into the rest and freedom that having

their own nation provided. It would be so very much like God to communicate His plan for them in the context of

their contemporary culture because the people could understand this concept more easily. Moses, in Leviticus

23, lists the weekly Sabbath as one of the many ceremonial festivals given to the Israelite nation to be observed,

| abeling themtisa.ppoihhe devielhence in this section combine
linguistics of the Creation Story proves that God did not give the Sabbath commandment to the people of the

world in the Garden of Eden.

NEW TESTAMENT AND EARLY CHURCH HISTORY OFFER
NO SUPPORT FOR SABBATH-KEEPING AFTER THE CROSS

It is interesting to note that in discussions of right and wrong for Christians, the New Testament writers comment

about sins that are related to all of the Ten Commandments of the Decalogue with the exception of the 4th
Commandmentd the Sabbath. While arguments from silence are among the weakest form of evidence and fail

to qualify as #fAproof, o0 taken alone, this is a most inte
we now know about the Sabbath from biblical concepts, and its significance is very great for the Jews. In fact

Israelites who deliberately broke the Sabbath were, in some cases, to be stoned.


http://www.wcg.org/lit/law/sabbath/mark227.htm
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It is entirely reasonable to suppose that if Sabbatarianism were to be true, the new Gentile converts coming into
the Church would have needed some kind of official guidance in regard to the Sabbath. Many Gentile converts
had attended the Jewish synagogues where Paul had preached and had a degree of familiarity with the Sabbath
concept already. However, many other Gentile converts came directly out of heathenism. The apostles, and
especially Paul, gave them instructions in almost everything else, including whether or not they could eat meat
sacrificed to idols. Paul instructed Christians not to use their freedom from the LAW to fall into sin, and in one
passage he gives a list of 23 examples of the kind of sins that a person who lives by the Spirit will not commit. As
in every New Testament case where a mention of the sin of Sabbath-breaking would be anticipated, Paul does
not mentioned the fisind oThe Swhadisofthe trieGespekaf Yegus, asrartiqulateds | i st
by the Apostle Paul, is that Christians are not guided by principles of any set of laws, but rather by the Holy Spirit
in the heart.

Without exception, every time the New Testament mentions Christians getting together as Christians,
they met on the first day of the week-- never on the Jewish Sabbath.

Christians went to the Jewish synagogues to witness to their Jewish brethren that Jesus was the Messiah.
There is no indication they went there for any other purpose.

Sabbatarians teach that the reference to AThe Lord's D
Sabbath (See Rev. 1:9.). However, this concept is not in keeping with linguistics and word usage studies. There

is abundant evidence that the term AThe Lord's Dayo was
week. In regard to the Sabbatarian idea that it was a reference to the Jewish Sabbath, Wikipedia has this to say

in the article, AThe Lord's Day: o0

Some seventiday Sabbatarian writers have argued that because Jesus identified himself as "Lord
even of the Sabbath day” (cf. Matt. 12:8)kyriake hemerain Rev. 1:10 should be interpreted as a
reference to seventkday Sabbath. However, in almost every other instance whekgriake hemereor
kyriake is used, the unambiguous meaning is Sunday, but there are no early witnesses to the use of
kyriake hemera as aname for Saturday.

The Wikipedia article does not provide an authoritative citation for this fact. Notice, however, that the
researchers at the Encyclopedia Britannica have concluded that the reference to the Lord's Day in Revelation is
to Sunday and that the Lord's Day is to be equated with Sunday (Seethe Encycl| opedi aWdbreritry anni c

BN

for ALordds Day. o0):

First day of the week; in Christianity, the Lordds
Resurrection from the dead. The practice of Chistians gathering together for worship on Sunday

dates back to apostolic times, but details of the actual development of the custom are not clear.

Before the end of the 1st century ad, the author of Revelation gave the first day its name of the

ALor doos (DRaeyv . 1:10) . Sai fd 163)uphitbsopher &hd defepder of toe. 100
Christian faith, in his writings described the Chris
Day: the gospels or the Old Testament was read, the presiding ministgreached a sermon, and the

group prayed together and celebrated the Lordds Supp!

A 0 Sab b adabbatismoszr .Godds restd) is mentioned in Hebrews 4 t
the freedom of the Gospel. The apostles went to the synagogues to witness to the Jews on Sabbaths. However,
when there is a reference to Christians meeting with other Christians, their meetings always occur on Sunday.

Sabbatarians point to the fact that Jesus kept the Sabbath, and He is our Example. Jesus had chosen to live

under the terms of the Mosaic Covenant at that time. The TORAH had not been nailed to the Cross. Jesus
didnét marry and he raised the dead. Are we to foll ow
Christians to keep the Sabbath, He would not have instructed Paul, through the Holy Spirit, to write Colossians

2:14-17, which forbids the enforcement of Sabbath-keeping on the Gentile converts. Greg Taylor in his book,
Discovering the New Covenant: Why | Am No Longer a Seventh-day Adventist, makes an excellent case

that Jesus was preparing His followers for Colossians 2:14-17 by breaking the Sabbath Himself and citing
examples of others who had broken the Sabbath and also were guiltless.
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Although there was not much that could be added to DM. Canr i ght 6s exhaustive resear

worship idea, additional di scoveries were made, and

non

By the 19606s it had become very c¢l ear ndah ®he histbrianpttéat hen

this way:

Aln the early centuries of the Churchdés history

would, in any case, not have been practical for Christians to observe Sunday as a day of rest, on
which they were obligel, for the sake of principle, to abstain from work. The reason for this was
simply that no one in the entire Roman Empire, neither Jews, nor Greeks, nor Romans, stopped
wor k on @llyRbalgrfoSunday: The History of the Day of Rest and WorshiménEarliest
Centuries of the Christian ChurcRhiladelphia: Westminster Press, 1968, pp-158).

Pl i ny 6 s Leftea tandrajan (c. A.D. 111-112) is also clear evidence that early Christians had no free day of
rest. They met for worship early in the morning (probably on the first day of the week), and then they went to
work. (See Bruce, New Testament History, pp. 423-24.)

dow

| SAIl AH 66 AND THE SI EGE OF JERUSALEM ARGUMENT

Adventists cite Isaiah 66 as proof that the Sabbath will be kept in Heaven. See the excellent study on the
Sabbath by Robert K. Sanders in Appendix | for a good treatment of the serious problems with this interpretation.
While there may be more than one way to interpret this passage, it cannot mean that the Sabbath will be kept in
the New Earth. What about all the dead bodies lying on the ground? What about the fact that this passage, if it
could be interpreted in this manner, would also indicate that the annual and monthly sabbath feast days would
also be kept there? Even from an Adventist perspective, Seventh-day Adventists believe that all the ceremonial
laws were nailed to the cross, and the annual and monthly sabbath feast days are viewed by Adventists as
ceremonial. Furthermore, their Church prophetess, Ellen White, said that God showed her that all the
ceremonial parts of the law were nailed to the cross.

Additionally, Adventists cite the fact that Jesus instructed his disciples to pray that the future siege of Jerusalem

would not take place on the Sabbat h day, thus Aprovingod that the Sabbath

This argument does not stand up to scrutiny. Jewish law required that the gates of Jerusalem be locked for the
Sabbath. Whether or not the Jews were doing this at the time Jesus spoke these words is not particularly
important, and it was an action of the Jewsd not the Christiansd that determined whether the gates were open
or closed. The gates were supposed to be locked for the duration of the Sabbath, and if those gates were
locked, His followers would find escape from the city much more difficult than if the gates were open.

THE TORAH WAS TO BE TEMPORARY: THE EXODUS TO THE CROSS

As we studied earlier, an interpretation of Moses' account of the events of the 7™ day of Creation in Hebrew
shows that he went out of his way to indicate to his Hebrew readers that the recurring Sabbath rest did not start
in Eden. None of the patriarchs kept the Sabbath, and they are eternally saved. Why, then, is it so difficult to
understand the concept that Christians are not required to keep it now?

Moses stated that the Covenant was not given before Sinai: Their fathers prior to Egypt did not keep the
Sabbath: Deut. 5:2-3:

"The Lord our God made a covenant with us at Horeb. The Lord did not
make this covenant with our fathers, but with us, with all those of us alive
here today."

God gave them the Sabbath law at Sinai. He did not remind them about it: Nehemiah 9:13-14:

"You came down also on Mount Sinai, and spoke with them from heaven,
and gave them just ordinances and true laws, good statutes and
commandments. You made known to them Your holy Sabbath, and
commanded them precepts, statutes and laws, by the hand of Moses Your
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servant."
It is clear that the Sabbath command did not exist before the Exodus.

In other chapters we will study more about the temporary nature of the TORAH. Colossians 2:14-17 tells us
when the reign of TORAH law ended.

COLOSSIANS 2:14-17 MEANS EXACTLY WHAT IT SAYS

In the 1895 version of Replies to Canright, we have proof that Adventist leaders of his time knew that they
could not substantiate their arguments against what he said about Colossians 2:14-17. This book quotes the
following passage from Canright's book. Instead of addressing his key argument at his foundational point, they
show that just a year or two earlier, he argued in favor of a Sabbatarian interpretation of this key passage. They
list his own arguments for a Sabbatarian-friendly reading of the passage and attempt to make him appear to flip-
flop back and forth to prove that his thinking is inconsistent. Here is a portion of what Canright said about
Colossians 2:14-17. His basic premise is not addressed by his critics:

"But it is argued that as 'the sabbath days' of Col.2:16 'are a shauv of things to come' (verse 17),
and the weekly Sabbath is a memorial of creation, pointing back to the beginning, therefore they
cannot be the same; for the Sabbath could not point both ways. But is not this a mere assertion
without any proof? How do weknow that it cannot point both ways? The Passover was a memorial
of their deliverance from Egypt, and always pointed back to that event. Ex.12:117. Yet it was also

a shadow of Christ. Col.2:16,17. 'Even Christ our Passover is sacrificed for us." 1Cors:So all
those annual feasts were types of Christ in some way, and yet all were memorials also of past events,
as all know.... Paul says plainly that sabbath days are a shadow of things to come; and one plain
statement of Inspiration is worth a thousand é our vain reasonings. This is in harmony with Paul's
argument in Heb.4:1-11, that the seventh day is a type-or forty years we have tried to explain
away this text, and to show that it really cannot mean what it says; but there it stands, and mocks
all our theories. The Sabbath is a type, for Inspiration says so.-Canright in Advocateof Oct. 1,
1887.

Looking back at the Canright Sabbath Crisis of 1888-1889, it is compelling to note that Canright knew all the
cheap arguments that he had used himself in arguing for the Sabbath, saw that they were cheap, and was willing
to face the truth that he had been wrong. Since Canright had been a top leader of the Adventist Movement, he
was in_a better position to know the struggles the Church had experienced in trying to explain away this
devastating anti-Sabbatarian passage of Scripture. His terse comments are proof that early Adventist leaders
knew there was a serious problem with the text and knew they did not have any satisfactory answers for it.

By leaving the employment of the Church, Canright was able to practice his more orthodox version of Christianity
without any further fear of being terminated for his convictions. The unwillingness of other, less noble, Adventist
leaders has plagued Adventism from its very beginning. Here is what we now know about the impossibilities of
the traditional Adventist defense of Colossians 2:14-17. | am not suggesting that Canright knew all of these
arguments. He knew most of them. They are the facts as we know them today, which have been researched
from the time of Canright down to our own time:

1 Sabbatarians attempt to discredit the fact that the third reference in the passage is a reference to the
Weekly Sabbath of the Decalogue by saying that Paul used the plural form of the word, which would
signify it was one of the other kind of ceremonial sabbaths. This attempt to evade the plain meaning of
the passage doesné6ét work because there are about 20
the word Sabbath, Sabbaton, is used where context demands the meaning be the weekly Sabbath. The
Greeks didnot have the same concern over plural ver
English language.

1 The sentence structure FESTIVAL, NEW MOON, SABBATH is a phrase used in the Hebrew to imply the
three aspects of Jewish festival structure and designates the order of ANNUAL, MONTHLY, WEEKLY.
This same annual, mont hly and weekly sequence appear
2:4; 31:3; Neh. 10:33; Ezek. 45:17; Hosea 2:11. All through the history of the Israelites we have annual
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Sabbaths, monthly sabbaths, and weekly Sabbaths. If the word Sabbath as translated here means

mont hly sabbat hs, t he sentence woul d read, AAnnual

sabbathseoe ahf anhuwl sabbath Paul me ant her e,
monthly sabbaths, and annual sabbaths.

1 Whenever the Old Testament links the New Moon celebration with the Sabbath, as in Colossians 2:16, it
is referring to the Weekly Sabbath (2 Kings 4:23, 1 Chron. 23:31, 2 Chron. 2:4; Neh. 10:33; Isa.. 1:13;
66:23; Ezek. 45:17; 46.1: Hosea 2:11: Amos 8:5).

T I'n the Ol d Testament, annual Sabbaths are al ways
Greek version of the Old Testament always, or nearly always, translates this as Sabbata Sabbaton® n o't

simply Sabbaton" as here i n €&l ossians 2: 14

T Paul clearly states that these four things "diet

“are not to be made a test of Christian bel i &fs
that were to come, whereas Christ is the Reality. To try to salvage Sabbatarianism, the Adventists say
that Paul could not possibly have meant a weekly Sabbath here because the Sabbath was a memorial
pointing backwards to Creation. This SDA approach fails miserably because the most significant Jewish
memorials pointed both backward and forward at the same time. In Colossians, prior to this passage,
Paul refers to Adam as a symbol of Christ. In fact it is possible that all the major Jewish ordinances
point both backward and forward at the same time.

1 Paul was a Jew, and the Jews, for thousands of years, have used the Sabbath as a symbol of the rest
that will come in the after-life. This fact is well-documented in Jewish literature, both ancient and
modern.

1 Since the Jews viewed the TORAH as 613 equally important, inseparable laws, it is impossible that St.
Paul meant that only the ficeremonial 6 | aws were
taught that if the Sabbath mentioned by Paul in Colossians 2:14-17 was a reference to the weekly
Sabbat h, it was different than the other items
an eternal, moral principle. Note that Dr. Bacchiocchi refused to use this argument because the Jewish
concept of the inseparableness of TORAH law will not permit it, and the sentence structure of the
passage requires that the Sabbath mentioned in the list is the weekly Sabbath of the Decalogue.

Now read this passage again with the understanding that the Sabbath referenced in this text cannot be anything
else but the Weekly Sabbath. The text is from the NIV:

COLOSSIANS 2:16-17 - Therefore do not let anyone judge you by what you eat or drink,
or with regard to areligious festival, a New Moon celebration or a Sabbath day. These are
a shadow of the things that were to come; the reality, however, is found in Christ.

A deeper study of Colossians 2:14-17, along with two other anti-Sabbatarian passages from the writings of St.
Paul, is included in Chapters Five and Six.

HEBREWS FOUR CAN NOT BE USED TO SUPPORT
SABBATARIAN THEOLOGY

If you use circular reasoning to assume Sabbatarianism to be true, Hebrews 4 looks, on the surface, like a great
proof-text to use in defense of the Sabbath. However, a careful analysis of Hebrews 1-11, using the most
elementary principles of literary interpretation, reveals that the author of this book is using the Sabbath rest as a
symbol of the rest that the Christian finds in the Gospel. It is also interesthgtonot e t hat t he

on the events of the 7™ day of Creation is what God didd not what Man was supposed to do. A thoughtful
analysis of this passage clearly demonstrates that the Sabbath is used here as a symbol of the rest the Gospel
brings to the Christian through the Gospel's assurance of salvation as taught by the author of Hebrews. (While
many biblical scholars think Paul may have written this book, there is no proof that he did, and some scholars
point out some style characteristics of this book that do not seem characteristic of him.) Read this passage
carefully, paying special attention to the symbolism utilized by the writer. This text has nothing to do with proof
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that Christians are still required to keep the Sabbath:

1 Therefore, since the promise of entering his rest still stands, let us be careful that none
of you be found to have fallen short of it. 2 For we also have had the gospel preached to
us, just as they did; but the message they heard was of no value to them, because those
who heard did not combine it with faith. 3 Now we who have believed enter that rest, just
as God has said, "So | declared on oath in my anger, 'They shall never enter my rest.’
And yet his work has been finished since the creation of the world. 4 For somewhere he
has spoken about the seventh day in these words: "And on the seventh day God rested
from all his work." 5 And again in the passage above he says, "They shall never enter my
rest.” 6 It still remains that some will enter that rest, and those who formerly had the
gospel preached to them did not go in, because of their disobedience. 7 Therefore God
again set a certain day, calling it Today, when a long time later he spoke through David,
as was said before: "Today, if you hear his voice, do not harden your hearts." 8 For if
Joshua had given them rest, God would not have spoken later about another day. 9There
remains, then, a Sabbath-rest for the people of God; 10 for anyone who enters God's rest
also rests from his own work, just as God did from his. 11 Let us, therefore, make every
effort to enter that rest, so that no one will fall by following their example of
disobedience. (NIV-Bible www.Gateway.com )

Despite the fact that God gave Israel the Sabbath, they never enjoyed the rest that God had intended for them
because of their unbelief. By contrast, the belief of the Christian in the assurance of salvation they find in Jesus
provides the rest that God intended Israel to have. This text says nothing that can be construed to support the
requirement that Christians observe the ceremony of the weekly Sabbath.

MATTHEW 5:17-19 CANNOT BE USED TO SUPPORT THE SABBATH

Both Sabbatarians and their anti-Sabbatarian antagonists try to use Matthew 5:17-19 to support their points of
view. My assessment of this situation suggests that it is impossible for Sabbatarians to use it for their purposes
and next-to-impossible for anti-Sabbatarians to use it. This passage says nothing definite about the Sabbath
qguestion. According to Paul Roll (former Worldwide Church of God member), the original Greek text for this
passage is very difficult to translate into English:

17 "Do not think that | have come to abolish the Law or the Prophets; | have not come to
abolish them but to fulfill them. 18 | tell you the truth, until heaven and earth disappear,
not the smallest letter, not the least stroke of a pen, will by any means disappear from the
Law until everything is accomplished." (Matt 5:17-19 NIV)

Sabbatarians say this text proves that the 10 Commandments will last until Heaven and Earth disappear, which
takes the end of the Law and the Prophets to way beyond the cross. Since the Sabbath is a part of the 10
Commandments, this passage supposedly teaches that the Sabbath was not nailed to the cross and its
observance is required of Christians today.

This meaning is impossible because the law set here is the TORAH, the entire set of the books of Moses, and it
contains 613 moral and ceremonial laws which the Jews would never think could be divided. If none of these
laws were nailed to the cross, Christians would have to do ceremonial washings and keep all the Jewish feasts.

Paul Kroll explains the problem and possible solutions in the following Internet article, A T h e 6 LMatitdew o f
5:17-1 9 . AdGoogle search will provide you with access to the entire paper, which is well-worth reading:

The meaning of "until everything is accomplished" has several possibilities. It is suggested by the

Tyndale New Testament Commentathyat the translation: "Until what it [the Law] looks forward to

arrives" gives the best sense of this phrase. This links the thought with the idea of "fulfillment"” in

verse 17. This also seems to be the thrusttawof Paul 6s
and Jesusdé earthly mi2ni stry (Galatians 3:19, 23

The Tyndale New Testament Commentagypresses the interpretation of "accomplished" in these


http://www.gateway.com/

42

words:

"The law remains valid until it reaches its intended culmination; this it is now doing in the minstry

and teaching of Jesus. This verse does not state, therefore, as it is sometimes interpreted, that every
regulation in the Old Testament law remains binding after the coming of Jesus. The law is
unalterable, but that does not justify its application bgond the purpose for which it was intended"
(page 115).

The Tyndale commentary also makes the same point in these words:

"This passage does not therefore state that every Old Testament regulation is eternally valid. This
view is not found anywhere in the Mw Testament, which consistently sees Jesus as introducing a
new situation, for which the law prepared (Galatians 3:24), but which now transcends it. The focus
is now on Jesus and his teaching, and in this light the validity of Old Testament rules must nde
examined. Some will be found to have fulfilled their role, and be no longer applicable...others will be
reinterpreted” (page 117).

This explanation must be the correct one, or else the early Christian church and the apostles
violated Matthew 5:17-19 by telling gentile Christians that circumcision and keeping the Law of
Moses was not necessary. The book of Galatians would also have been in error on this point. And

the book of Hebrews would have been i n eaxstatasaor di

that the entire sacrificial system, the temple worship and Levitical priesthood had been annulled.

St. Paul said that Christ is the end of TORAH law: Rom.10:4 (NIV): "Christ is the end of the law so that there
may be righteousness for everyone who believes." Under the New Covenant, the "law" is written on the
hearts of the people.

What is overlooked by Sabbatarians in Mt. 5:17-19 is that Jesus refers to the Law and Prophets, and not just

nary

ithe Law. 0 I n this c¢ ebawdéhetfirst5 bobks of the Bikepand Frophetf (hatmvitichi n  t h

is written by them) that has the potential to be fulfilled or destroyed, and there are no laws or discussions of the
legalities of the law, codified in the Prophets. The only thing written in the Law and Prophets with the potential to
be fulfilled or destroyed are prophesies, and Jesus declared he came to fulfill that which was written of Him in
the | aw. The statement regarding datil!]l h e a vuadin tlzerdad/
and prophets that are eschatological in nature that have their fulfillment later. To conclude this is about the
legalities of the law ignores the later context of the same chapter where Jesus proceeds to alter points of that
law way beyond jots and tittles.

BIBLE PROPHECY CAN NOT BE USED TO SUPPORT
THE IDEA THAT THE ROMAN CATHOLIC CHURCH
WAS DESTINED TO CHANGE THE SABBATH TO SUNDAY

As long as Seventh-day Adventists are kept in the dark about the bogus nature of the supposed historical events
that marked the beginning of the key prophetic periods that purport to prove that the Roman Catholic Church
was destined to change the Sabbath, it will be extremely difficult for them to comprehend the significance of the
Sabbatarian myth, even when they are presented with irrefutable evidence that the Sabbath concept is
impossible from a variety of biblical and historical perspectives. It appears that Adventist leaders created
supposedly significant prophetic start and finish dates to prove the evil role of the Roman Catholic Church and
the unique role of the Seventh-day Adventist Church as its chief righteous antagonist. Once the facts are known
about the enormity of the deceptions, cover-ups, and out-right lying of Adventist leaders down through the last
150 years, their prophetic manipulations should not surprise anyone. In any case, whether or not the Catholic

eartt

Church is the entity represented by a prophetic time period ornotd and even i f it changed ot

and | aws 0 -dayAd$eetisteliketdsayitddoone @Ati meo or #fAl awod that i
Sabbath.

| encourage my readers to conduct their own study regarding the problems with SDA prophetic theories about
the Roman Catholic Church. The key date of 457 BC in the Adventist prophetic scheme of things is unusable

t

cl e
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since nothing of significance happened on that date. It seems that no one really bothered to check these
supposed prophetic dates out carefully until the anti-Sabbatarian movement triggered inquiring minds to question
all the claims of the Church in regard to things relating to the Sabbath and the rise of the Advent Movement after
1844,

The key prophetic date of 1798, which was supposed to end 1,260 days of papal oppression is absolutely
unusable. While it is true that the pope was taken captive in 1798 by France, popes had been taken into
captivity a number of times before. Most importantly, however, is that papal power continued until decades later.
The fact is that it did not receiveitsso-cal | ed @A f at al woundo in 1798.

Recently the prophetic interpretations of one of the greatest scientists to ever live, Isaac Newton, have come to
light with the re-discovery of over a thousand pages of his commentaries on the prophecies of Daniel and
Revelation. While this is a subject for another book, Newton put the same prophetic periods that Adventists use
to demonstrate that the final events of this world's history will begin in about the year 2060. So far his
interpretation of the significance of these prophetic periods appears to be far better correlated with what is
happening in our world than the self-serving interpretations of the Seventh-day Adventists.

In 1933, New Zealand Adventist critic, R. Vowless, called attention to the dishonest use of these prophetic dates,
yet Adventist evangelists continued to use them up through at least the 1980's and perhaps even till today.
Listen to Vowless's observations:

And why were William Miller's and Mrs. White's divinely endorsed dates of 508538, 1798 ad
1844, been altered by the Conference Committee at Washington to 503, 533, 1793 and 18387 It is
true that 1798 and 1844 are still carried, possibly as a sop to conservatives, but these new dates are a
part of the diagram. This never occurred before-why now? Start asking your good elders questions
about these dates and you will find them doing similar to the good elder Stevens, of Detroit, who
went limping from the platform when someone put such questions to him. If this proves too
embarrassing for them b answer, then write a line to Washington asking them to send you the

Committee report, and turn to page 265 and see for yourselvesR . Vowl es s, iThe White E
Adventism, 0 New Plymout h, New Zeal and,p2® Accdss Burr ows
this fascinating document at:
http://www.truthorfables.com/white _elephant.htm

For a collection of scholarly papers on the impossibilities of the prophetic dates used by Seventh-day Adventists

to prove the I nvestigative Judgment and the papacy' s de:

day, 0 visit RobesitetTRUTH OB BABIdESrat: s we b

http://www.truthorfables.com/2300 Days by Vowless.htm
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CHAPTER FOUR

Section Il 7 The Long War Against Truth (Chapters 4,5,6,7,8,9,10)

THE COVER-UP 1844 TO 1899

The Seventh-day Adventist Church has everything to gain by keeping the truth about its developmental history
masked behind a cloak of deceit and lies. Beginning in the 1970's, a series of blockbuster revelations ripped the
veil of this curtain of deception from the bottom to the top, exposing the foundation of lies upon which the entire
Adventist belief model is based. How could a faith that needs the support of so many lies be true? By around
1983, and certainly by 1985, enough proof was available to demonstrate, even to the staunchest Adventist
leaders of the time, that there is no biblical or historical support for the Sabbath and Investigative Judgment
doctrines. Proof that Ellen White was a fraud had been known by top Adventist leaders of the time since the
1919 Bible Conference Minutes were discovered in 1974/1975. Here is an event log of the real history of
Adventism along with observations about the significance of these events and how they interconnect with each
other. This history is gleaned from a variety of sources, but | owe special thanks to Dirk Anderson at
{www.ellenwhiteexposed.com,} Tom Norris at www.AllExperts.com, Walter Rea's unpublished book, Pirates of
Privilege, the collection of early Adventist writings at Robert K. Sander's web-site, and Truth or Fables
(www.truthorfables.com).

ELLEN WHITE & CHURCH LEADERS COVER UP THE PAST.
THE SABBATH DOCTRINE IS DECIMATED BY CANRIGHT.

This period in the history of Adventism reflects the beginning of a new religious system based entirely

on a comedy of errors. As the early years go by, wvariou
are not from God, leave the Church, and write about their observations. The absence of mass
communications makes it possible for the Whites to move from place to place as her fraudulent claims

become known in each locality. The Whites cover up the fact that Ellen taught the Shut Door Doctrine

for years beyond what she claimed, but even the discovery of this lying deception is not enough to deter

Adventist leaders from using her to keep the Church financially strong. A few decades later, they are

also faced with undeniable evidence that the Sabbath doctrine is impossible, but it is too late to turn

back. Reform would destroy the Church and cut off the supply of the tithe money needed to run the

Church's operations. There is growing evidence that Ellen White's prophecies are usually failures, but

this fact is ignored by leaders who apparently see her as a tool to use to solidify the view that God is

personally at the helm of the Seventh-day Adventist Church. The Sabbath Crisis of 1887-1889,
precipitated by D. M. Canright, threatens the very existence of the Church, but he is not telling its leaders

much that they do not already know about the extreme difficulties of the Sabbath idea. They have known

most of what he told them from the | ate 184006s. Howeve|
damage. By the end of the century, Ellen White has reached an income level that would easily classify

her as wealthy, enabling her to travel the world, but she has caused so much trouble within the Church

that the General Conference exiles her to Australia.

184471 Jesus do e sas Bitler hac gradicted. Later Ellen White, the Church's prophetess, claims that
God put His hand over the Bible truths that would have prevented this mistake in order to test His people. A few
Advent believers stick together, searching for the meaning of what has happened. An Advent believer by the
name of Hiram Edison claims he was shown a vision in his cornfield that the sanctuary that was to be
Acleansedd in 18hdtwahei EaHehvenThe small Adventorfol damwk ¢
salvation is closed to those who rejected the message that Jesus was to return to Earth in 1844. The Doctrine of
the Investigative Judgment is adopted by Ellen White from an Advent believer by the name of O.R.L Crosier,
who articulated it, promoted it for a short while, and later repudiated it. This brilliant tactic enables Ellen to
shatch victory out of the jaws of defeat. Later she will claim to have been shown in vision that William Miller's
failed prophetic chart was accurate and was exactly the way God would have it. (Early Writings, p. 64, 1882


http://www.ellenwhiteexposed.com/
http://www.allexperts.com/
http://www.truthorfables.com/
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edition). Even a cursory reading of William Miller's prophetic interpretations demonstrates the absurdity of his

methods. In writing like this, Ellen White insults the integrity and omnipotence of God, Who she makes to look

as if He is unable to understand His own Bible and interpret it with any kind of sensibility. (For an explanation of
William Millerds prophetic me Chitecdoctriogof Seventh-elay BdvengistsRat z 1 af
Here is an outline of five of MiEl H. Batlidger inchis écircg) 195@ bookpy | at i o
Facts about Seventh-day Adventists:

MILLER'S FIVE PROPHETIC PERIODS

Miller had a fertile mind in selecting time prophecies that he thoughtterminated in 1843. He
presented at least five.

The 2300 Days

His most important date was the 2300 days of Dan. 8:14, which he started from 457 BC, at the time
of the beginning of the 70 weeks of Dan. 9:24.

SDA's retain only the 2300 days of Miller's five periods, even though Mrs. White mentions
"periods" (plural) eleven times in Early Writings.

The Earth 6000 Years Old in 1843..
The earth would be 6000 years old in 1843. Then the seventh 1000, or millennium, would begin.
The 2520 Years

"I will punish you seen times more for your sins.” Lev. 26:18. This he interpreted to mean seven
prophetic years of 360 days of 2520 literal years. This period had to begin when Manasseh was
taken captive to Babylon, in 677 BC.

The 50th Jubilee

The Jews had a special celebran every fiftieth year, called a Jubilee. The last one they held,
according to Miller, was in the fourth year of the reign of Jehoiakim, 607 BC. The fiftieth Jubilee of
Jubilees would be held in 1843. That is 49 Jubilees had been missed, a period &02¢ears, and the

coming of the Lord would introduce this fiftieth Jubilee.

The 1335 Days
Miller had the 1335 days of Dan. 12:12 begin in 508 AD and terminate in 1843.

In Early Writings Mrs. White no less than eleven times speaks of "prophetic periods" (ptal) as
terminating in 1844, yet the denomination retainonly oneof these periods- the 2300 days.

184571 The Trial of Israel Dammon takes place, exposing the shocking fanatical behavior of Ellen White and the

other members in attendance ata brawlingfiPent ecost al 06 meeting that includes I
positioning with one another, so-called amazing manifestations of the Holy Spirit, and an arrest of the host of the

meeting, Israel Dammon, for disorderly conduct. Ellen White's testimony of the account, which supposedly
demonstrated the power of God, totally contradicts that of the police and other witnesses. This level of
prevarication suggests that Ellen White cannot be trusted to tell the truth things. This means that there is no way

to know, in any given instance, whether she has told the truth or not. (See also 1986.)

1846 1 Ellen White receives a vision of the planets at Topsham, Maine in the house of a Mr. Curtis. An

influential man by the name of Captain Joseph Bates is present . She is fAshowno that Juyj
Then she describes a planet with 8 moons, which Bates
vision of Uranus with six moons. This scientivddiElten Alaccu

White had no knowledge whatsoever of astronomy convinces
lends his influential support to the Whites and her visions. (See 1892.)

1847 i Ellen White writes a letter to Joseph Bates affirming her belief that the door to salvation is closed for
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those who rejected William Miller's 1844 message. This teaching is referred to as the Shut Door Doctrine.
Adventist leaders have denied that Mrs. White taught this perverted doctrine until a General Conference
photographer, Skip Baker, photographed the letter in 1980 and subsequently published the photos. (See Skip
Baker's article, i The SecrrireAdvertig Currents, Jaly 1984). Photos of this letter are available, as
well as the text of the letter at:

http://www.truthorfables.com/EGW to J.Bates 1847.htm

1847 7 James and Ellen White publish their pamphlet, i A Wor d t o t h e THisipapér tlearlyfehches k . 0
the doctrine of the Shut Door. Several years later the White's begin to cover-up the fact that they had written in
favor of the Shut Door doctrine in this paper. They lie about the contents of the pamphlet until their deception is
unmasked by A. C. Long in 1882. (See 1882.)
18471 In 1887, the Seventh-day Adventist Church tacitly concedes that Adventism had been struggling, without
success, to explain how Colossians 2:14-17 could be harmonized with Sabbatarianism, but without success, for
forty ears. This takes us back to this date of circa 1847. This fact proves that 16 years before the Advent
Movement organized into the Seventh-day Adventist Church, its leaders knew that this passage represented a
serious road-block to their Sabbath doctrine:

"But it is argued that as 'the sabbath days' of Col.2:16 ‘are a shadow of things to come' (verse 17),

and the weekly Sabbath is a memorial of creation, pointing back to the beginning, therefore they

cannot be the same; for the Sabbath could not point both ways. But is rot this a mere assertion

without any proof? How do we know that it cannot point both ways? The Passover was a

memorial of their deliverance from Egypt, and always pointed back to that event. Ex.12:11-17.

Yet it was also a shadow of Christ. Col.2:16,17. 'Een Christ our Passover is sacrificed for us.'

1Cor.5:7. So all those annual feasts were types of Christ in some way, and yet all were

memorials also of past events, as all know.... Paul says plainly that sabbath days are a shadow of

things to come; and one plain statement of Inspiration is worth a thousand of our vain

reasoning. This is in harmony with Paul's argument in Heb.4:1 -11, that the seventh day is a type.

For forty years we have tried to explain away this text, and to show that it really cannot mea n

what it says; but there it stands, and mocks all our theories. The Sabbath is a type, for

I nspiration says so0.90

D. M. Canright, Advocate of Oct. 1, 1887, (Quoted in the Seventh-day
Adventist anti-Canright book, Replies to Canright, 1895 edition.)

1848 - The Present Truth, a periodical published by James White, teaches the Shut Door Doctrined the belief
that salvation was closed to everyone except the post-1844 Adventists! See 1950. Down through the years
copies of these original, suppressed writings have surfaced, proving this fact. E. F. Ballinger in his circa 1950
publication, Facts about Seventh-day Adventists, proves Adventist leaders have lied in their attempt to cover-
up this fact that disproves Ellen Whitebés visions were f

18507 Ellen White predicts Jesus will come within a few months. (See Early Writings, p. 58.)

1850 - Ellen White predicts the City of Jerusalem will never be re-built. (Today it has been built up well beyond
the boundaries of the city as they were in1850.)

1853 1 In 1853 J. N. Andrews attempts to refute an anti-Sabbatarian paper by O. L. Crosier which dealt,

among other things, with the biblical evidence that the Sabbath could not possibly have started in Eden and that

the Early Fathers of the Church recognized this fact (J. N. Andrews, AA Review of the Remar |
Crozier on the Institution, Design and Abolition of the Sabbath.0 ) Andr ews addr esses
Sabbatarian argument Crosier presents, and Crosier presents many of the same arguments used by todayd s
anti-Sabbatarian Movement that have not since been discredited. It is a shocking revelation of how early the
pioneer | eaders of Adventism recognized that they -had a
keeping requirement to the other Christians of the day.
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1854 i In December H. L. Hastings publishes The Great Controversy between God and Man-- Its Origin
Progress and End. There is powerful evidence that Ellen White copied large portions of Hastings. The
similarities of sequence, subject matter, and theological interpretation are striking. (See 1974 to learn how
researchers later discovered her blatant plagiarism of his earlier work.)

1856 1 Ellen White predicts that there will be at least one or more persons in the group to which she is speaking

who wi || be alive when Jesus returns. There is nothing
company present at the Conference. Said the angel: 60So
somewilbeal i ve and remain upon the earth t destimenies,rVal.nlsp. at ed
131) .0 Al'l these people have since died.

1858 (CIRCA) 7 J. N. Andrewst hi nks he sees great si mi Paaadibetliomsandbet we e
EllenWhi t eds account of a vision he Areceivedod in March re
battle between good and evil i the Universe. EI'l en der
Her grandson, Arthur White, explained it away like this:

(S
n h

He [J. N. Andrews] told her some of the things she had said were much like a book he had read.
Then he asked if she had readParadise Lost She replied in the negative. He told her that he
thought she would be interested in reading.

Ellen White forgot about the conversation, but a few days later Elder Andrews came to the home

with a copy of Paradise Lostand offered it to her. She took the book, hardly knowing just what to

do with it. She did not open it, but took it into the ktchen and put it up on a high shelf, determined

that if there was anything in that book like what God had shown her in vision, she would not read it

until after she had written out what the Lord revealed to her. (SeeThe Spirit of Prophecy\ol. 4,

cited i n AEI T en White's Habi t Fréee IMduiry, Batl U984, epsestedHad ¢ k | e ma n
ellenwhiteexposed.com.)

Back in the early years of El'l en Whitebds ministry it f
especially if critical judgment is suspended. Today, in the context of everything we know about her track record
of prevarication, there is little doubt but that she told a bold-faced lie in this case.

18591 J. N. Andrews publishes his first book on the Sabbath, The History of the Sabbath and the First Day

of the Week (Battle Creek, Steam Press, 1859). (See the Wikipediaar t i c | e, iJ. N . Andr ews .
proves that he was aware of almost all the anti-Sabbatarian arguments that D. M. Canright confronted Adventist

leaders with after his 1887 apostasy. He concedes that by 200 AD, Christians believed, on a wide-spread basis,

that it was a sin to desecrate Sunday:

Now let us read what Neander, the most distinguished of church historians, says of this apostolic
authority for Sunday observarce:

"The festival of Sunday, like all other festivals, was always only a human
ordinance, and it was far from the intentions of the apostles to establish a divine
command in this respect, far from them, and from the early apostolic church, to
transfer the laws of the Sabbath to Sunday. Perhaps at the end of the second
century a false application of this kind had begun to take place; for men appear by
that time to have considered laboring on Sunday as a sin."

J. N. Andrews quoting church historian Joachieander (165Q
1680) in the second edition (1873) of his 1859 bddaistory of the
Sabbath and the First Day of the Wegh. 127.

1859 i The Advent believers adopt a business model for the financial support of their work based on a concept
calledfiSy snae¢ i ¢ Benevloalmeensc eWhoi t e devel ops the concept, and E|
mo d e | God wants for them. ASystematic Benevolenced doe:
come from God, He apparently must have been mistaken about what His little flock actually needed.
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"The plan of Systematic Benevolence is pleasing to God. . . God is leading his people in the plan of
Systematic Benevolence" (pp. 190, 191). "Systematic Benevolence looks to you as needless; you
overlook the fact that it originated with God, whose wisdom is unerring. This plan he ordained"
(Testimonies for the Churchp. 545, cited in Canright,Life of Mrs. E.G. Whitg.

CIRCA 1859-1863 i Ellen White predicts that England will join the South and fight against the North in the Civil
War. This did not happen. There is nothing conditional in this prophecy, although Adventist apologists try to
explain it away by saying that one word in the statement can have an alternative meaning that would change the
prophecy into a conditional one. (See Testimonies, Vol.1, p.259.)

CIRCA 1859-1863 i Ellen White states the Civil War is being fought, not to abolish slavery, but to preserve it.
This is an amazing statement and contradicts all known facts of Civil War history. (See Testimonies, Vol. 1, pp.
254,258).

1862 - Ellen White predicts that Moses Hull, who is about to leave Adventism, would suffer a terrible
catastrophe as a result. The implication is that he will die much sooner than he might expect to, but she couches
her words in general terms: "If you proceed in the way you have started, misery and woe are before you. God's
hand will arrest you in a manner that will not suit you. His wrath will not slumber.” (Testimonies for the Church,
Vol. 1., pp. 430, 431) Hull leaves Adventism and becomes a Spiritualist. He leads such an immoral life that even
the leaders of the Spiritualist movement are anxious to distance themselves from him. He dies at a ripe old age
after enjoying the pleasures of sin for many additional decades. (The Life of Ellen White, D.M. Canright,
Chapter15-iHer Prophecies Fail . o)

1863 1 The Seventh-day Adventist Church officially organizes. By this time it has been a while since the group
of faithful Adventist believers split into two groups over the issue of the Shut Door Doctrine. The group that held
on to the Shut Door Doctrine for a number of additional years was the one that organized into the Seventh-day
Adventist Church. The other group, rejecting the Shut Door Doctrine almost immediately, organized into the
Church Of God Seventh-day. Later a dissident group split away from the Church of God Seventh-day and
became The Worldwide Church of God. This developmental history makes Seventh-day Adventists and The
Worldwide Churchof God fAsi ster churches. 0 By 1863 Adventi st
ant-Sabbatarian arguments D. M. Canright confronted
in one way or another by Dr. Samuele Bacchiocchiinthelat e 197 006 s .

1866 i Just three years after the Church officially organizes, two lowa Conference leaders, Snook and
Brinkerhoff, apostatize and expose a whole string of Ellen White's failed prophecies and doctrinal absurdities in
their book, The Visions of E.G. White Not of God. At this early date these SDA leaders did not seem to know
that Ellen White was a plagiarist. They document the fact that Ellen White continued to teach the Shut Door
Doctrine for a lot longer than the Church would admit. These authors prove that Ellen and James White covered
up the fact that they had taught the Shut Door Doctrine for several more years than they would admit, and they
discuss her failed prophecies. You can access their book at:

http://www.truthorfables.com/Visons of %20EGW by Snook & Brinkerhoff.htm

1867 i Adventist leaders plan to construct a building in Battle Creek for the new Health Reform Institute

| eade

t hem

(Sanitarium) and need Godé6s bl essing on the project. They approach

says,iHer e, I was shown, was a worthy enterprise for
institution of their own. Especially should those who have means to invest in this enterprise (Testimonies for

Godo6s

the Church, Vol. 1, pp. 492,494) .0 James Whit e, her husband, i s

Creek, he is enraged because he had not been consulted. The first story of the building is already completed.
He has the building dismantled and put up again according to his design at a loss of $11,000 of money, which in

v

todaybés terms would represent the squandering of over $1
cited in Canright, Life of Mrs. E. G. White) Af t er her husbandds return, James d
repudiate the first one. Here is that second Atesti mony:

"What appeared in Testimony No. 11 concerning the Health Institute should not have been given
until 1 was able to write out all | had seen in regard to it. . . They [the officials at Battle Creek]
therefore wrote to me that the influence of my testimony in regard to the institute was needed
immediately to move the brethren upon the subject. Under theseircumstances | yielded my


http://www.truthorfables.com/Visons_of_%20EGW_by_Snook_&_Brinkerhoff.htm
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judgment to that of others, and wrote what appeared in No. 11 in regard to the Health Institute. . .
In this | did wrong." (Testimonies for the ChurchVol. 1, p. 563)

It is evident that James White, her own husband, knew that her visions were not from God, or he would not have
dared to go against what he otherwise would have considered to be the revealed will of God.

186817 James White claims that his wifebds books contain ma
presents this as evidence that her visions are inspired. Douglas Hackleman in his article, AEl | en Whi t e ¢
H a b i hias the following observations about this outrageous claim:

James Whit e, who served as his wifebs edmmdder most o
claims and denials. In his autobiographicalife Incidents (published by Steam Press, Battle Creek

Mi chi gan, in 1868) he argued that Ell ends writings
found in other booksodo (p.esS2Bhpovi dems hdss are xd x asmmlte ni
t he me, God i n nat ur e . &nowB passagdros God Whnature éssa close s t

paraphrase of an apologetic digression against naturalism from a sermon by nineteententury
Anglican clergyman Henry Melville.

James White dug a deeper hole for himself and Ellen in his next paragraph:

I f commentators and theol ogical writer generally hac
brought out in print, all ministers in the land could have read them. These men gathdhoughts

from books, and as Mrs. W. has written and spoken a hundred things, as they are beautiful and

harmonious, which cannot be found in the writings of others, they are new to the most intelligent

readers and hearers. € S h ebookspfroin the facd that they deenotl ear ned f
contain such thoughts. [p. 328, 329].

The discovery in recent years by a variety of Adventist researchers that Ellen White and her editorial assistants
wove the writings of scores of authors into testimonies, articles, and books published over her byline calls into a
guestion the integrity of both Ellen and James White. The White Estate recently made available for purchase on
request a document comparing eighty-five pages of parallel passages between Mrs. White and Henry Melville
alone.

1868 - Uriah Smith seeks to accomplish damage control for Ellen White by publishing his book, Visions of Mrs.

E. G. Whited Manifestations of Spiritual Gifts According to the Scriptures (Battle Creek: Seventh-day

Adventist Publishing Association,1868). Even at this early date there is wide-s pr ead suspicion that
are covering up the fact that in one of hebooftheaShutbhDoerst vi s
Doctrine by God. Later research by the critics of E. G. White have conclusively demonstrated that it is highly

probable that the account of the Camden Vision which teaches the Shut Door Doctrine is authentic, despite

the fact that the only record of this vision was made by a witness who later became one of her critics. The White

Estate does not have anything written by Ellen White herself about this vision. Since Ellen White is now known to

have tried to cover her tracks in regard to the Shut Door issue, it would be no surprise that she kept no record of

this early vision.

1869 i Dr. William Russelle x ami nes El |l en White and determines that he
organi zation or condition of the bifeafMrs. B.G White.) (Notathat sy st e |
the White Estate has done a good job of discrediting the credentials of this doctor. However, from everything we

now know about Ellen White's behavior, it appears that whatever the case may be, Dr. Russell was able to

diagnose her properly even if his medical training was received informally.

1870 - H.E. Carver publishes his book, Mr s . Whi t eés Cl ai m t o Di vdesoribinglameg i r at i
ot her stumbling blocks to his faith, itwo instances in
communicatedtoher mysel f. 0 (See DBlulgéas WHia cHet Rouil aFali1984.0

187371 The Church publishes a r evi se HHisterg oftthe 8abbathfandxhe Fit Andr
Day of the Week. In this edition, Andrews quotes a respected very early historian, Joachim Neander (16501
1680):

Now let us read what Neander, the most distinguished of church historians, says of this
apostolic authority for Sunday observance:
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"The festival of Sunday, like all other festivals, was always only a human ordinance, and
it was far from the intentions of the apostles to establish a divine command in this
respect, far from them, and from the early apostolic church, to transfer the laws of the
Sabbath to Sunday. Perhaps at the end of the second century a false application of this
kind had begun to take place; for men appear by that time to have considered laboring on
Sunday as a sin (Emphasis by author.)

Note that while it is possible that this same quote is in his original 1859 edition of this book, we know for certain
that Adventist leaders knew 14-15 years before the Canright Sabbath Crisis of 1887-1889 that Christians had
universally adopted Sunday observance hundreds of years before there was a Roman Catholic Church or a
pope. ltis clear that Canright was not telling them very much that they did not know.

For the complete text of the 18Widpediadiirttiiand eqgf AANd rNe wsAd dir a

on the link to the book. You must have the Djvu Reader to view it, which you can down-load free from the Djvu
web-site if you do not already have it. Or, past the following link in your browser and go directly to it:

http://www.archive.org/stream/historyofsabba00Oandr/historyofsabbaOOandr djvu.txt

1873 - The Church publishes Testimony of the Fathers of the First Three Centuries Concerning the
Sabbath and the First Day by Elder J. N. Andrews (Steam Press, Seventh-day Adventist Publishing Assoc,
1873). Andrews now expands his original 1859 defense of the Sabbath with this book. As before, he discusses
a wide variety of early Christian writers who documented the fact that Christians were observing Sunday very
early in the history of the Early Church. By now it should be perfectly clear to Andrews that Ellen White lied
about being shown by God in vision that t he Roman
wealth of evidence that the phenomenon of Sunday observance by Christians happened hundreds of years
before there was a real Roman Catholic Church and a real pope whose authority was sufficient to spread
beyond the city of Rome itself. Again, we see that Adventist leaders did not need D. M. Canright to confront

Cath

them with allthisevi dence during the | ate 188006s. Since Andr ews

1859, it is apparent that the early leaders of the Advent Movement knew many of these same things more than
four years before the Seventh-day Adventist Church was formally organized in 1863 and knew far more about
these things by this yeard 1873.

1874 1 lIsaac Welcome publishes his History of the Second Adventist Message. This several volume set
documents the strange fanaticism of the Whites, and their stand, later denied by them, on the Shut Door
Doctrine, plus the additional covering up by the Whites of a number of their earlier theologically errant
statements. (A Google search will provide extensive sections of this book for your study, and it is available from
Andrews University in a reproduction as well, indicated by one of the Google links.)

1876 1 Ellen White predicts that Swedish publishing house manager, Charles Lee, who was very ill, would live.
He died a few days later.

1876171 Thefi Sy st emat i cn cBeoareial mbdel is discarded in favor of the 10% model developed by D.

M. Canright. Ellen White is fishowndo in vision that

growing | arger. I f EI |l en \Wbditweudsappeaethat Gothdichngt knewe what wase a

best for Seventh-day Adventists, and He had to learn by experience what His people really needed. Time after
ti me, Ell ends claim that God has showed her harhctemagds
power, making Him look incompetent. This is a form of White collar blasphemy that has occurred over and over
up until this point and will continue to happen as long as Ellen White lives. Robert Sanders writes:

Dudley M. Canright: in a seris of articles in 1876emphasized Malachi 3:811 as "the Bible plan of
supporting the Ministry."He urged Adventists to adopt this plarto glorify God...."R&H, February 17,
1876, p.50, 51,see also Spectrum 1986, Adventist Tithepayifithe Untold Storyp. 139. [Cited in

t his
1y

t hat

Sander s, ATithing Not a L asite, Truthror Fables.]i st i ans, 0 posted

1882 i Ellen White publishes a book called Early Writings, which claims to be a reprint of her first writings,
including the pamphlet, AA Wor dit ol & hee Whitgs.had claim that their new book contains no
significant changes to the text and no deletions. (See Canright, Life of Mrs. E. G. White.)

1882 i SDA pastor A. C. Long, who had retained a copyof A A Wor d t o t h e froiniydarns bge
publishes a pamphlet entitled "Comparison of the Early Writings of Mrs. White with Later Publications." In

FI oc!


http://www.archive.org/stream/historyofsabba00andr/historyofsabba00andr_djvu.txt
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this 16-page tract, he places the original text along side of the altered new text, proving that Ellen White had
deleted all the key words and phrases that would have betrayed that she taught the Shut Door Doctrine long

after she claimed to have abandoned it. Again, we see a deceitful, lying prophet who claims to be directly

inspired by God. (See Canright, Life of Mrs. E. G. White.)

18827 El l en White is fAshowno that the wrong man committed
Canr i ghtlLifeof Mre.& kG, White:

1883 - Ellen White publishes a book for which she claimed divine inspiration-- Sketches from the Life of Paul.
Later it was discovered to have been lifted almost entirely from a book published earlier in England. The point is
that Ellen White LIED about her source for the book. Compared to her lying, the issue of plagiarism is a
much less serious evil. (See The Life of Ellen White-- Seventh-day Adventist Prophet-- Her False Claims

Rebuked the Wrong Man
About the year 1882, two Adventists ministers, E.P. Daniels and E.R. Jones, were labgritngether

in Michigan. In giving a health talk one of them had made some remarks quite offensive to esthetic

tastes.
Not long afterward Elder Daniels received a testimony from Mrs. White, rebuking him for the

offense, which she said took place at Parmajichigan. But, as the event turned out, she rebuked

the wrong man, and the incident did not occur at Parma, but at another place.

Instead of Mrs. White acknowledging her mistake, Elder Daniels, the man wrongly accused, was

induced to make the following satement:

"Through a misunderstanding, | happened to be the person rebuked, in the place of the
one for whom the rebuke was intended, and who justly merited it. Were all the facts
known, it would leave no room for even the slightest disrespect for the motsg that
influenced her, as she has, as she supposed, the best of reasons for believing that her
informant had told her the truth. And, indeed, he had, but he made a mistake in the
name of the person. All that he had said was true of another, though thedident did

not occur at Parma" (Review and Herald Supplemeniug. 14, 1883, p. 10).

Refuted, by D.M. Canright, Chapter 10-A A Gr eat Pl agi ari st o) .

1883 i Uriah Smith in a letter dated March 22, 1883, reveals that he does not believe in the visions of Ellen

Whit e. The fistunnerso he i s t &llerkWhitegwha $ooghtta reputatioe as orte o
whom God reveals the secret sins of others,
evangelist was having sexual relationships with numerous women in one of the SDA churches on the East
Coast. She had stayed in the home of this prominent minister and his wife when she visited his community. E.

t o

F. Ballinger tells the story in his circa 1950 book, Facts about Seventh-day Adventists:

Elder Uriah Smith was connected with the editorial staff of the RH for fifty years, most of the time
as editor in chief. His works on the prophecies are still considered standard in the denomination.

In a letter written March 22, 1883, he said:

It seems to me that the Testimonies, practically, have come intieat shape, that it is
not of any use to try to defend the erroneous claims that are now put forth for
them.... Bro. Littlejohn has preached on the subject here treating it mostly from a
theoretical standpoint. But that does not touch the question at issuamong us at
all. | presume you noticed in the Review of March 13, Bro. Waggoner's
extinguisher of the Mormon gifts. But, if the same reasoning will not apply
somewhat to our own experience, | cannot see straight. The cases of-f C----,
and S--- S---- are stunners to me.

If all the brethren were willing to investigate this matter candidly and broadly, |
believe some consistent common ground for all to stand upon could be found. But
some, of the rule or ruin spirit, are so dogmatical and stubborn tht | suppose that
any effort in that direction would only lead to a rupture of the body.

S i
not
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Elder Smith was editor of the R. & H. for thirty years before he discovered that any omissions had been made
from the early visions in Early Writings. We have a letter of his stating this fact.

The three people referred to above were all prominent workers in the Advent cause, associated with James
White and his wife, but were very immoral in their conduct; yet Mrs. White never knew of their immorality until the
women who were involved confessed their sin. The fact that she did not know of their vileness was a "stunner"
to Elder Smith. It is a sad fact that Elder Smith after writing these things stultified his conscience and openly
maintained his defense of the idea that Ellen White was inspired of God.

1887 i A powerful SDA leader, D. M. Canright, apostatizes from the Church and begins writing articles and
papers against Adventism, including proof from historical and biblical sources that the Sabbath doctrine is
impossible. By this time Canright is well aware of Ellen White's plagiarism, in addition to her failed prophecies
and aberrant teachings.

1888 i Fearing that Canright was about to release an anti-Sabbatarianism, anti-Adventist book soon, Adventist
leaders attempt to beat him to the draw by publishing Replies To Elder Canright's Attacks on Seventh-day
Adventists. This action turns out to have been unwise, since the following year Canright was able to refute their
poorly constructed arguments and reference them by the Adventist book's page numbers.

1889 i Arch Apostate, D. M. Canright, publishes his classic Seventh-day Adventism Renounced. He
presents encyclopedic evidence from reliable scholarly sources that prove Sabbatarianism is biblically and
historically impossible. He refutes SDA leadership point-by-point and page number by page number, referencing
the Church's 1888 book, Replies To Elder Canright's Attacks on Seventh-day Adventists.

1889 - The Healdsburg, California Enterprise publishes a remarkable story, March 20, 1889, exposing Ellen

Whiteds plagiari sm. The article compares five passages
the authors she had copied. The reporter concludes that she is, indeed, a plagiarist. This is an interesting fact,
since Adventi st |l eaders try to say t ha-tlefinedaconkeptiohwhaE | | e n

constituted plagiarism. (You can do an Internet search to read the article from the California Enterprise for
yourself.)

1892 i Astronomer Bernard at Lick Observatory discovers the 5" moon of Jupiter, proving that the source of
Ell en White's visions must have been a god who didnot |
system was created. (See also 1905.)

1892 i Elder J. N. Loughborough publishes Rise and Progress of Seventh-day Adventists. His publishers

have the audacity to change then mention of EI | eegghtWhit ed
moons. 0 This is absol ute pr oessfknew Rllert Whitehwas adraud.hTheir actionsl hi s
are inexcusabl e. I f the Church were not a religious buc
1905.)

1892 i In his 1892 book, Rise and Progress of Seventh-day Adventists, J. N. Loughborough exalts Ellen
Whitebds predictions about the Civil War as evidence tha
the fact that she predicted that England would fight with the South against the North. Instead he tells the story of

howata certain believerbd6s home, she predicted that the so
die in battle. Inarealhi st or vy, Loughborough would have had no choi ce

disastrous prognostication in regard to England joining the South to fight against the North, as well as other Civil

War predictions and comments that were incredibly inaccurate and absurd. It is no wonder that the Wikipedia
article on Adventist Studies s aygadedah @tn-righd dishdméstoAdventist h 6 s b «
propaganda, rather than genuine history (Roelf J. Poehler, unpublished paper on the shut-door era. Quoted in

"Early Adventures in Maine", letter to the editor by Donald E. Casebolt, Spectrum 18:2 (1987), p. 63). To

read Loughboroughoés 1 89%oadthe ®jykreadey foom Lizand $echnalogiesrand then go to

this SDA web-site:

http://www.adventistarchives.org/docs/RP/RisedProgress/index.djvu

18931 The General Conference exiles Ellen White to Australia. From what the 1919 Bible Conference minutes
later reveal about what Adventist leaders knew about her, and from what we now know they knew about her as


http://www.adventistarchives.org/docs/RP/RiseAndProgress/index.djvu

53

early as 1863 from the paper by Snook and Brinkerhoff, there is circumstantial evidence that the Church was

aware of the fact that their prophetess was causing a lot of trouble for Adventism at the time. According to

Arthur L. White, (Ellen G. White: The Australian Years, Review & Herald, 1983, p. 16), she sailed September

9, 1891. (The facts for this event, but not the interpretation of this incident, came from the paper, i When t he
Vi sions Led: an AdbyPBouglas slacklexram, Mardh 250 2006).

1895 - The Church publishes a more complete version of Replies to Canright. The bookds <con
reference Canright's 1889 book by the page number. This publication proves SDA leaders had to know that their
Sabbatarian arguments were impossible. The best they are able to do is to obfuscate the issue in hopes that

their readers will lose their focus on the importance of what Canright proved. They grapple poorly with the fact

that the first Christian writers documented the extensive abandonment of Sabbath-keeping by Christians before

the end of the First Century and attempt to use this evidence, which is highly damaging to their own position, as
evidence that their preconceived notion of an fAapostasybo
the ang e | iliedo to Ell en White about the Roman Catholic C
explain away proof that Christians abandoned Sabbath-keeping hundreds of years before there was a pope or a

Catholic Church. Their attempted rebuttal of Canright on Colossians 2:14-17 is proven to be equally
reprehensibl e. I't does not address Canrightdés central |
from his 1889 book prove that these early Adventist leaders had been struggling, without success, to explain

away this devastating-to-Sabbatarianism passage from Paul's writings from almost the very beginning of the

Advent movement.

1899 i Ellen White writes to Dr. Harvey Kellogg accusing him of erecting some buildings in Chicago with funds
diverted from the Battle Creek Sanitarium. Dr. Kellogg and the Battle Creek Sanitarium represent the last road-

bl ock the consolidation of power at t Wibdie V&htey eonceded Msonf er e
mot her was @ s h odmgsavere Huid but that) iededd,thie buildings were not built. However, he tries
to explain it away. See Willie Whitebs attempted rebutt

http://www.ellen-white.com/Ellen%20White%20Kellogg%20Chicago%20Buildings.htm.

Compare that against the specific testimony of Dr. Kellogg by searching fori The Kel | dpgcaralsbe. 0
reference the mention of t he dat eomdf. Chhr8ed Stewfard to EllerhG.s e v e |

White, o dat e dthiipa/vwa.ex-9da.com/perplexed stewart.htm .

1899 i Astronomer Professor W. H. Pickering discovers the 9" moon of Saturn. Adventist leaders should have
realized that something smelled fishy in the fish marke:
from God. Surely these leaders could use their brains to reason that the True God would know how many

moons He created for Saturn. (See 1905.)


http://www.ellen-white.com/Ellen%20White%20Kellogg%20Chicago%20Buildings.htm
http://www.ex-sda.com/perplexed_stewart.htm
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CHAPTER FIVE
Section Il The Long War Against Truth i Chapters 4,5,6,7,8,9,10

THE COVER-UP 1900 TO 1919

THE SABBATH CONTINUES TO BE ATTACKED
ELLEN WHITE NOW KNOWN TO BE A FRAUD

Ellen White and the General Conf er ence prevail in their power struggl e

AEmpire, 0 destroying his influence within the culture

Washington, DC, and takes complete control of the Church. The Sanctuary Doctrine comes under fire
and Adventist leaders realize that Ellen White is a fraud. However, they continue to use her, like a pawn
at times, to achieve their own agenda. Her case is discussed in a top-secret meeting in 1919. No
decision is reached about the fraudulent claims of Ellen White, so by default, a cover-up plan is put into
place. The Sabbath Doctrine is continuously assailed by D. M. Canright, but little permanent damage is
done by his attacks. Canright dies in 1919 and his personal attacks cease. Questions about Canright's
teachings persist to a degree because his writings continue to circulate.

1902 i Dr. John Harvey Kellogg finishes preparation on the book, The Living Temple. Ellen White has a book
of her own she wants to sell to the Church that teaches principles that are similar to those taught by Dr. Kellogg
called Ministry of Healing. She accuses him of being a Pantheist and teaching pantheistic ideas in his book.
Dr. Kellogg denies being a pantheist, but agrees not to publish the book. (My comparison study between the
books of these two authors indicated to me that both of them made statements that if stretched and taken out of
context might possibly suggest a slight bent towards a hint of Pantheism. My research could not substantiate
El'l en Whitebs charges of Pantheism against Kellogg.

1903 1 The General Conference moves its headquarters to Washington DC from Battle Creek, Michigan. The
environment of the Battle Creek location has become inhospitable to Adventism, having made a bad name for
itself in the treatment of Dr. J. H. Kellogg and the community's awareness of the behavior of the Church
prophetess, Ellen White.

1904 1 A group of key physicians associated with Dr. J. H. Kellogg at the Battle Creek Sanitarium find
numerous contradictions in the testimonies of Ellen White and begin to question whether she was inspired of
God or not.

1905 i A. F. Ballinger, a prominent SDA leader in England, discovers there is no biblical support for the
Doctrine of the Investigative Judgment. Furthermore, he finds that the doctrine is squarely against what the
Bible teaches about the concept of judgment and the Gospel. He writes of his concerns to Ellen White. Soon he
is defrocked at a hearing held at General Conference headquarters in Washington, DC. During his presentation

he is bombarded with questions from the fAjuryo from

proof for the doctrine. He is deprived of his SDA income; he is forced to live in near poverty as he attempts to

o

he

find a way to feed his family backThen At.lFe fBal meDrg8ee Sii

Anderson at Ellen White Exposed:

www.ellenwhiteexposed.com/egw13.htm

1905 (MARCH) T El  en White is distressed by the questionings

that she is to instruct them to write out their difficulties regarding her writings and send them to her, promising to
respond to each concern. Here is her fAtestimony, o

Recently in the visions of the night | stood in a large company of people. . . | was directed by the
Lord to request them, and any others who have perplexities and grieus things in their minds
regarding the testimonies that | have borne, to specify what their objections and criticisms are. The

C

dated
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Lord will help me to answer these objections, and make plain that which seems to be intricate. . .
Let it all be written out, and submitted to those who desire to remove the perplexities. . . They
should certainly do this, if they are loyal to the directions God has given.

Note: This statement of Mrs. White is dated to March 30, 1906 by A.T. Jones in a letter to Ellen
White dated April 26, 1909 as posted on the Web. D. M. Canright credits it to March 30, 1905 in
his book, Life of Mrs. E.G. White. Since either source could contain a typographical error, | am
not sure which year is correct.

1905 i Continuing the deliberate deception in regard to how long Mrs. White taught the Shut Door Doctrine, J.
N. Loughborough publishes The Great Second Advent Movement. In the section of his book devoted to an
extensive defense of the charges that Ellen White believed in the Shut Door Doctrine for far longer than she
admitted, he deliberately omits three words from a quotation from the very early Adventist publication of James
and Ellen White, i A Wor d t o t h e(1847) that drowe thial Elen KVbite's critics are correct. On page
263 of the 1905 edition, he quotes from this early work:

"l believe the work [of Mrs. White] is of God, and is given to comfort and strengthen his scattered,
torn and peeled people, since the closing up of our work. . . in October, 1844."

Note the three little dots--ellipses--which indicate some words were left out. Here are those words from the
original 1847 copyof iA Word to the Little Flock: o

" since the closing up of our work FOR THE WORLD in October, 1844

These three words reveal the fact that Bates and Whites did believe as late as 1847 that the door of mercy was
shut to everyone but a tiny group of people who clung to the 1844 Message! By 1905, Loughborough had to
have been acquainted with the 1882 work of A. C. Long, which had proved the Whites were guilty of covering up
the truth to the point of over-killl You can access the Loughborough publication by doing a Google search. In
fact, it is now a Google Book. | learned of this deception from Canright's book, Life of Mrs. E.G. White, and
verified it by going to the Loughborough book myself.

1905 - Astronomer Perrine at Lick Observatory discovers the 6" and 7" moon of Jupiter, again proving that the
god who gave her the astronomy vision in 1846 was either very forgetful or was a liar who deceived her to make
her look foolish later on. (See 1908.)

1905 - Astronomer W. H. Pickering discovers the 10™ moon of Saturn, once again showing that the god who
showed Ellen White the vision of the solar system had been out to lunch when the solar system was created.

1905 - Elder Loughborough revises his 1894 book, Rise and Progress of Seventh-day Adventists and
publishes it under the title of The Great Second Advent Movement. On page 258 of that book, there is a foot-
note that saysq WMol eJ umpiotnesr tand Saturn have since been
publishers thought God might have created some additiona
1846. How embarrassing! Absolute proof that SDA leaders knew her claim that her visions were from God was
fraudulent! Imagine participating in a crime like this deception! (See D. M. Canright, Life of Mrs. E. G. White
for the basic uncomplimentary information about N.the f.
Loughborough, 6 at The Naitefoodescuméatstion\f thei resrtamingefsthe Wwaomly which
Canright does not indicate. Note that The Narrow Way Ministries is strongly Pro SDA and | use this source only
for the purpose of gettingthename change of Loughboroughdés book correct.)

1906 (APRIL) - Dr. William S. Sadler, in a letter dated April 26, 1906, writes a letter to Ellen White in response
to her 1905 testimony that those who are perplexed by things they find in her writings should put a list of their
concerns together and send them to her for explanation. Among other things, he asks Ellen White to explain
how God could have shown her that Dr. Kellogg built buildings in Chicago when, indeed, he did not. Dr. Sadler
is a Battle Creek Sanitarium physician and associate of Dr. J. H. Kellogg.

1906 (APRIL) - Many days after the San Francisco Earthquake took place on April 18", Ellen White reports that
an angel had shown her a vision of great buildings falling and awful destruction in a large city and that this had
happened two days before the San Francisco earthquake. She claimed that these events had been shown to
her in two sessions, one the night of April 16" and one the night of April 17". She wrote that she did not
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announce that these visions had taken place until many days later because it had taken her so long to write out
the extensive information the angel had shown her. As D. M. Canright observes in Life of Mrs. E. G. White,
she had learned to be cautious about naming dates and places until after the events had occurred due to
her previous failures at foretelling the future.

1906 JUNE)-I n a communication dated June 3, 1906, Ell en Whi 't
His mind about whether she should try to answer all the questions raised by the Battle Creek physicians. Now,
Ell en says God does not want her to answa&rT Jorhesleteroffuest i
1909, is as follows:

Sabbath night, a week ago, after | had been prayerfullgtudying over these things, | had a vision, in

which | was speaking before a large company, where many questions were asked concerning my

work and writings.

| was directed by a messenger from Heaven not to take the burden of picking up and answering all

the saying and doubts that are being put into many minds.
1907 i Dr. Charles E. Stewart of the Battle Creek Sanitarium publishes an 89-page pamphlet which places
Ell en WhitedsCoprylyda arré sansdbaih,d ifesanchEpistles of the Apostle Paul, side-by-
side with the sections she copied into her book, Sketches from the Life of Paul. This pamphlet was prepared
in response to Mrs. Whitebs request in 1905 to those wht
submit them to her forans wer s . Dr . St ewart6s booklet points out ar
prove that she was not inspired by God. Ell en White ne\

read his entire booklet, A Response to an Urgent Testimony from Mrs. E. G. White, at Robert
web-site, Truth or Fables at this Web address:

http://www.truthorfables.com/A Response to Urgent Testimony.htmg@dtese

Note that as of the writing of this book, the Ellen White propaganda web-site, www.ellenwhite.info, tries to
defend her plagiarism by arguing that the Conybeare and Howson book was in the public domain and that
copyright laws were different in her day. This propaganda outlet fails to disclose that the real problem with
Ellen White in this instance is that she claimed to have gotten this information from God in vision,
making her a liar and committing a white-collar type of blasphemy.

1907 i Adventist leaders fight dirty in regard to Dr. J. H. Kellogg. He has too much power, and the Whites want
to consolidate their power at the General Conference. The Church decides Kellogg must go. Two General
Conference officials, Elder George W. Amadon and Elder A.C. Bourdeau, visit Dr. J. H. Kellogg in his home on
October 7". He is disfellowshipped without being given the opportunity to defend himself in a church board
meeting, as is the customary practice when a Seventh-day Adventist member contests his charges and wishes
to remain in the Church. He denies being a Pantheist and explains to them how Ellen White herself had earlier
read his transcript for The Living Temple and had no criticism for it. He confronts the leaders with the fact that
he did not build any buildings in Chicago-- a fact by this time-- and questions how God could have shown Ellen
something that was not true.

http://www.truthorfables.com/Statement by MG Kellogg.htm

1908 7 Astronomer Malotte at the Greenwich Observatory discovers the 8" moon of Jupiter, again proving

Ellends 1846 astronomy vision to be either eaSepi9ddduct

1909 i A.T. Jones, a partner to Elder E. J. Waggoner in the 1888 righteousness by faith movement that was
squelched by the Church, finds out that Ellen White had offered in March of 1906 to answer any questions
people might have about things she has written. He writes Ellen that by now he has heard about the second
Aitesti monyd she was ndisbownéwéehat hehgquwasti ons t hat
answer. He confronts her with the fact that Dr. Sadler and Dr. David Paulson had written to her on June 3",
1906 and she had not answered their questions. Furthermore, he tells her that it is impossible for her to answer
their questions because there are no answers:

For if the writings were really the word of God -

S
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a. They need no explanation.

b. If the writings to be explained were not the word of God, then | would not want any explanation
of them; for | would not care anymore for them than for any other writings that were not the word
of' God.

Further | knew that the things that could be written, you simply could not explain; and that any
explanation would be worse than no explanation. And the event has fully justified this viewWCited
in the letter Jones to White, April 26, 1909)

19097 A. F. Ballinger publishes his classic Cast out for the Cross of Christ, which represents a very complete
debunking of the Doctrine of the Investigative Judgment. He wrote this book after he moved to California to
recover from the financial ruin that his termination from denomination employment caused and to promote the
truth that he has learned about the Gospel. The book includes a presentation of the letter he wrote to Ellen
White explaining, point by point, her errors placed side-by-side with the Bible statements that show that what she

teaches conflicts with Scripture. (See Dirk Anderson,i On Tr i al d&tohre Her eFsy Balal:i nger

www.ellenwhiteexposed.com

1909 i At the last General Conference Mrs. White attended, a certain minister was asked to read one of her
unpublished testimonies. As he read it, he recognized that it was his own production. Since he had been taught
all his life that Ellen received her testimonies from God, his faith in her was shaken. (See Canright, Life of Mrs.
E. G. White.)

1911T The Church spends $3, 000 tThe Greatv\CordreverEy, due to angén over ehé
fact that she had plagiarized extensively. The revisions were demanded by Church leaders because she had
copied from so many sources without giving credit to the original authors while she, in general, claimed that her

S

wor k was directly inspired by God. Dr. Stewart had

booklet, which placed her plagiarisms along side of the original sources she had not credited. Until Walter Rea
di scovered extensive plagiarism in the wrdaytAdventssleadefs
denied any knowledge of significant or extensive plagiarism by her as late as 1979. This deception is incredible
in view of the fact that it was an official Church action, taken under extreme public pressure, to correct her
blatant copying in the single most important book to Adventism, The Great Controversy. (See Canright, Life of
Mrs. E. G. White.)

191271 The Chur ch publ i s he sAdJentMistork ofdheeSabbdihd la waok that proves that
Adventist leaders now have an exhaustive understanding of the breath and depth of Early Church writings and
understand that Sunday observance was characteristic of Christianity by around 100 AD. Andrews, in a much
earlier, 1873, work, Testimony of the Fathers of the First Three Centuries Concerning the Sabbath and the
First Day, proved that the Church was well-aware of this fact. Actually Andrews knew by 1859 that Sunday
observance was wide-spread by 100 AD as evidenced by the content of his 1859 book, The History of the

Sabbath and the First Day of the Week. (See also 1859.) However, Amdr ews
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more extensive and more schol arl y app ffoo-Sabbatarianism probbem.Chur c h
t

D. M. Canright qgquotes the 1912 edi ion of Andr ews?©d
The "Advent History of the Sabbath edition of 1912, is compelled to admit that Sunday
observance was in the Christian Church at the beginning of the second century. The author says:

"The results of our investigation concerning the origin of Sunday [is] that it was not
introduced into the Christian Church until the beginning of the second century" (page 450).

D. M. Canright quoting a Seventh-day Adventist book in his own 1915 book,
The Lord's Day From Neither Catholics Nor Pagans: An Answer To Seventh-day
Adventism On This Subject.

In this same book, his research on the interpretation of a key section of Chapter 14 of the Didache is thorough
and balanced. He seems to present all the facts. However, his general approach to the Didache and other such
sources is to seek to demonstrate that they are invalid because they are forgeries and/or contain non-canonical
ideas.

See Appendix Il for an evaluation of Andrews' work on the Didache. Andrews quotes the following amazing

book:


http://www.ellenwhiteexposed.com/
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statement of Tertullian de Orat., ¢.23 as cited by Roseb

The festival of Sunday like all other festivals, was always only a human ordinance, and it was far
from the intentions of the apostles to establish a divine command in this respect, far from them, and
from the early apostolic church, to transfer the laws of the Sabbath to Sumy. Perhaps at the end
of the second century a false application of this kind had begun to take place; for men appear by
that time to have considered laboring on Sunday as a sin.

1914 7 D. M. Canright publishes his last revision of Seventh-day Adventism Renounced. Adventist leaders

are confronted with virtually all the fundamental, fatal-to-Sabbatarian arguments that the new-Sabbatarian

movement of today uses with the exception of the facts of Hebrew linguistics in regard to the Creation Story and

the discovery in more recent years of even stronger evidence that Chapter 14 of Didache was written as early

as 50 AD. Canright disproves the theory that sun worship had any possible influence on Sabbath abandonment

to the point of over-kill, and reminds hisAdvent i st #fAbrethrend of what they have
Andrews published his book on the history of the Sabbath-- that Sunday observance was characteristic of

Christianity by the beginning of the Second Century (100 AD).

1914 7 Astronomer Nickolson at Lick Observatory discovers the 9" moon of Jupiter. By this time there is no
excuse for Adventist leaders not to repudiate the prophetic claims of Ellen White. The biblical requirement for a
true prophet is to be right 100% of the time in matters for which it is claimed God is responsible for

communicating. This is a major disgrace! Her false cl
Him |l ook |i ke He couldndét keep track of Hi s tdwevrisionso ons .
came from God represents AWhite Collaro bl asphemy.

1915 i D. M. Canright publishes The Lord's Day from Neither Catholics nor Pagans: An Answer to
Seventh-day Adventism on This subject. This book utilizes a wide variety of scholarly sources that not only
prove that the Roman Catholic Church could not have possibly had anything to do with the abandonment of
Sabbath-keeping by Christians, but also that the idea that sun worship had any such influence is preposterous.
With evidence this powerful, it is no wonder that much later, in 1977, Dr. Samuele Bacchiocchi essentially
confirmed that Canright was right, since he conceded that Sabbath abandonment was universal by 140 AD,
hundreds of years before there was a Catholic Church or a pope, and additionally conceded that he could not
prove a link between the influence of sun worship on the Christian abandonment of Sabbath-keeping. Read this
for yourself at:

http://www.truthorfables.com/The Lord's Canright.htm

1916 i D. M. Canright publishes The Complete Testimony of the Early Fathers Proving the Universal
Observance of Sunday in the first Century. This booklet confronts Adventist leaders of the day with every
imaginable proof that Sunday observance was close to universal by the early part of the second century. He
uses biblical evidence, discusses the meaning of various Greek words, and observes scholarly restraint in his
claims. For example, he gives 125 AD as the accepted date for the testimony of the Didache's documentation
of Christians worshiping on the first day of the week, but adds that some authorities even date that part of this
collection of the first Christian writings to 80 AD. By the 1980's, scholars, using a variety of analytical
approaches, had dated the Didache to as early as 50 AD and no later than 125 AD. The Wikipedia article,
Didache, indicates that American biblical scholars are willing to date this document to as early as 50 AD. This
booklet makes very interesting reading. It can be found at:

http://www.exadventist.com/Home/Sabbath/tabid/53/Default.aspx

It is in the form of a complete photocopy of the original pamphlet showing both sides of the page. Its contents
should have moved Adventist leaders to abandon their apostasy theory of Sabbath abandonment and to cease
their reprehensible propaganda campaign.

1916 - Continuing the Shut Door fraud, Elder G. |. Butler wrote about the same subject, quoted the same
passage, and suppressed the same three words as did his predecessor in that cover-up crime; J. N.
Loughborough. (See 1905.) See also Canright, The Life of Mrs. E. G. White.

1919171 D. M. Canright publishes his book, Life of Mrs. E.G. White Seventh-day Adventist Prophet: Her False


http://www.truthorfables.com/The_Lord's_Canright.htm
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Claims Refuted. In this book he thoroughly treats her plagiarism. It is amazing that in the early 1980's, the

secretary of the White Estate at that time, Dr. Robert Olson, stated that the charge of significant plagiarism on

the part of EIll en White was wunfamiliar to him. Canright
Google, Yahoo, or Bing.

1919 i Top Adventist leaders meet secretly for several days at the 1919 Bible Conference to discuss their
growing realization that Ellen White is a fraud. They discuss her failed prophecies, historical errors, and her
plagiarism, as well as other problems. They discuss whether to tell the truth about her at the time or to cover-up
the whole thing. Special concern is expressed as to how to keep the truth about Ellen White from the Church's
seminary students. You can access the complete transcript at the following Web address:

http://spectrummagazine.org/files/archive/archive06-10/10-1couperus.pdf

The stenographer's transcript of these meetings is ordered by General Conference president, A. G. Daniells, to
be locked up in the vault and made inaccessible for 50 years. It will later be discovered in 1974.


http://spectrummagazine.org/files/archive/archive06-10/10-1couperus.pdf
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CHAPTER SIX

Section Il T The Long War Against Truth 7 Chapters 4,5,6,7,8,9,10
THE COVER-UP 1920 THROUGH 1939

DAMAGE CONTROL IS BECOMING MORE EFFECTIVE.

Conservatives are anxioustocover-up t he aftermath of the 1919 Bible Conf
takes place. Ellen White is established as an honorable prophet in the minds of most SDA pastors and
rank-and-file members, but the Sanctuary Doctrine continues to be challenged by thinking SDA leaders.

Still, SDA damage control techniques keep the problems with the Sanctuary Doctrine/lnvestigative

Judgment issue so quiet that few Adventists ever hear about it. The White Estate manipulates the

writings of Ellen White to serve the conservative, non-Gospel agenda of top SDA leaders. Questions

about the Sabbath and D. M. Canright still linger, prompting the Church to publish another book to

counter his teachings.

19221 At the 1922 General Conference session, Adventist leaders Holmes and Washburn, having heard about
what happened at the 1919 Bible Conference from stories leaked out from some of the participants, work
behind the scene to purge as many of the delegates as possible who were unsupportive of Ellen White. Since
Ellen White had few supporters at the conference, the purge was a big one. A. G. Daniells loses his position as
General Conference president. (See the Wikipediaar t i c | e, 1919 Bible Conference. 0

1930 i William W. Fletcher, a distinguished SDA leader and Bible professor at Avondale College in Australia,
voluntarily resigns from the Church because he cannot accept the traditional SDA teaching of the Sanctuary
Doctrine. (See Raymond F. Cottrel, A The Sanctuary Docttypap: asset or | iabi

1930 - A. G. Daniells reveals to the young LeRoy Froom the existence of thousands of Ellen White documents
relating to the Gospel versus legalism debate of 1888, conceding that he had had a part in covering up the fact
of the existence of these manuscripts. He tells Froom that these documents paint a completely different picture
of Adventist history and explains that the Church has misused her writings, manipulating her writings as they
chose to further the legalistic goals of those leaders. He charges the young Froom to set the record straight with
the Church after he is gone by releasing those writings. (See 1971.)

1931 1 Louis R. Conradi, a key European Division leader, voluntarily separates himself from the Adventist
Church and forfeits his ministerial credentials because he could not prove the traditional SDA Sanctuary Doctrine
from the Bible. (See Cottrell, iThe Sanctuary Doctrine:

1932 i William W. Fletcher publishes his paper, AReasons f orRayMgnd F Lottrehl,. who is

conceded by many to be the greatest Seventh-day Adventist theologian of all time, stated years later that

Fl etcher 8s arguments were superiofiThe Sawsetuarfy hDacc torpipm
['iabi)lity?o

1933 - In Defense of the Faith, by William H. Branson (Review and Herald, 1933, 398 pages), is published.

Branson attempts to refute Canright, but his basic arguments are disproved decades later, either by the direct

testi mony of, or by iheessadwvértDent Sfamuset iel eBawchi occhi
prove that the Roman Catholic Church really did fAchange
abandonment was universal centuries before there was a Roman Catholic Church or a pope. J. N. Andrews

wrote about the almost immediate adopted of Sunday observance by Christians as early as 1859. Why Branson

thought he could write a successful rebuttal of Canright is simply difficult to fathom. Andrews conceded that

Sabbath abandonment took place in the Second Century back in writings he published in 1859 and 1873.
Canright disproved even the possibility of the sun wor sh
the point of over-kill, and it was the writings of Canright that Branson wrote his book to refute! It helps to

understand why he would attempt such an impossible task when we remember that his pay check came from the

Church.
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1933-AThe White EI| ephBRapAdwdn tSidoy R Nawless (New Plymouth, New Zealand, P.
F. Burrows Ltd., Eliot Street, New Plymouth, accessed at http://www.truthorfables.com/white elephant.htm, is
published, proving that Adventist leaders knew even as early as 1933 that Ellen White did lock, stock and barrel
copying from other authors for her Conflict of the Ages series and other books. Here is a remarkable quotation
from this pamphlet:

Turning to the Bible again, | read: "God who at sundry times and in divers manners spakin times
past unto the fathers by the prophets," Hebrews 1:1; and " For the prophecy came not in old time
by the will of man: but holy men of God spake as they were moved by the Holy Ghost," 2 Peter, 1:
21.

| do not know how the S.D.A.'s interpret the &ove Scriptures; for, Mrs. White, the prophetess of
the remnant church, is recognized, as, perhaps, one of the world's greatest plagiarists. Let anyone
compare the "The Great Controversy by Mrs. E. G. White, with book entitled " History of the
Reformation™ by D'Aubign'e; " The History of Protestantisgi by J. A. Wylie; " History of the
Waldenses by Wylie; " History of the Sabbathi by Andrews; and "Sanctuary,” by Smith. Then
they will soon see where her inspirations came from. Also, it would be found Eresting to compare
her first edition of "The Great Controversy" with the last edition, a very marked difference will be
found in thought and expression. The criticism was so strong against her plagiarism that she was
forced to make the alterations.

" Patriarchs and Prophetsby Mrs. E. G. White, received some wonderful help from Adam Clarke's
Commentaries as we cannot help but notice when comparing the different paragraphs. It is now
becoming a well known fact that 'Steps to Christ was written by Miss Fanny Bolton, without any
dictation or assistance whatever from Mrs. Whité yet it carries Mrs. White's name. Is this in
keeping with the eighth commandment? Some people think if they keep the fourth, it does not
matter so much about the others.

Some of heir pastors say that "all the critics of Mrs. White could not put together one chapter of
"Desire of Ages" by the same author." No, perhaps not, and it is very evident that Mrs. White was
not able to produce many of them, or, in fact, any of them. Desire of Age§ was culled from other
authors on the "Life of Christ," special mention may be made of Geikie'®) Life of Christ." Again,

it is interesting to compare her first edition of "Desire of Age$with the latter and again notice the
changes in thought ad expression; and even as late as 1926, "Desire of Ages" was undergoing
another revision. | trust that Mrs. White's critics are more honest than to copy the words of
another author's pen in order to write a chapter of "Desire of Ags."

We hear so muchabout her Health Reform Teachings, but they do not mention that the teachings
were taken from three other doctors' books written by Drs. Cole, Jackson, and Thrall.

In 1883 she published Sketches from the Life of Payl and in the preface there was foundthis
statement: "The writer of this book, having received special help from the Spirit of God, is able to
throw light upon the teachings of Paul and the application to our own time, as no other authors are
prepared to do." This book was copied so stronglfrom "Life and Epistles of the Apostle Paul," by
Conybeare and Howson, that Conybeare and Howson served notice upon "The Review and Herald
Publishing Association," that, unless the book was taken off the market, they would bring a suit
against them for gagiarism. Mr. H. W. Kellogg who was then manager of the Publishing House
informed Mrs. White that they would not undertake to publish any more copies of such, unless she
would stand for the responsibilities of meeting the threatened suit. Needless tojsao more have
been printed and her order for a new edition, which had just been previously booked, was
withdrawn. Dr. Stewart published a booklet of eightynine pages in which he arranged parallel
columns of quotations taken from Mrs. White's book, 11Sketches from the life of Payl and the
book by Conybeare and Howson just mentioned, and the quotations read like this: Conybeare and
Howson's) " The judges sat in the open air, upon seats hewn out in rock, on a platform which was
ascended by a flight of ®ne steps immediately from the Agora." (Mrs. White's) : "The judges sat in
the open air, upon seats hewn out in the rock, on a platform which was ascended by a flight of stone


http://www.truthorfables.com/white_elephant.htm
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steps from the valley below.

In the preface, where it is said ............ hang received special help from the Spirit of God .......
why did they not speak the truth and writebo
Howson "?

As this is only an introduction to some of the things which | have found out, | shatiot say more
here about this wicked plagiarism which is put down as the "Precious rays of light shining from the
throne of God." And | would never dare say or intimate that God was a plagiarist, would you?

This quote is astonishing in view of Dr. Robert Olson's denial of any knowledge of charges of serious
plagiarism on the part of Ellen White as late as 1979. Walter Rea only discovered by 1982 what Vowless knew
in 1933 and Canright knew in 1889. Since Canright represented the single greatest enemy of Adventism, and
since the Church had published so much material to attempt to refute his arguments, it strains the imagination to

think that Dr. Ol son knew nothing about EIll en Whiteds pr
1934 7 Frank M. Wilcox's book, The Testimony of Jesus, is published by The Review and Herald Publishing
Association, revealing inexcusable lying and deceit on the part of the author. If the 1919 Bible Conference
Minutes had not been discovered in 1974, we could look back at the life and ministry of Wilcox and say he was
an honest soul who was simply deceived by the claims of Ellen White. However, Wilcox was one of most
outspoken critics of Ellen White in that secret meeting. Here is what he said in those Minutes:
I would like to ask, Brother Daniel if it could be accepted as a sort of rule that Sister White might be
mistaken in details, but in the general policy and instruction she was an authority. . . It seems to me |
would have to accept what she says on some of those general policies ¢t hawmito sweep away the
whole thing. Either the lord has spoken through her or he has not spoken throughdh#rit is a
matter of deciding in my own judgment whether he has or has not, then | regard her books the same
as every other book published. | think it is one thing for a man to stultify his conscience, and it is
another thing to stultify his judgment. It is one thing for me to lay aside my conscience, and it is another
thing for me to change my judgment over some view that | hold.
In his book on Ellen White, Wilcox stultifies his own conscience, presents himself as a staunch believer in her
prophetic gift, and makes outrageous claims for her, like this one:
Are the writings of Mrs. White verbally inspired? Was she given the exact wordsniwhich her
thoughts are expressed? She never made any such claim. Indeed, she states very positively that
such was not the case. Nor did the pioneers in this movement ever believe or teach verbal
inspiration for the writings of the messenger of the Lad.
I't is amazing how much Wil cox #1949 BjbtetConfedenaei Hediesthloegh 1 4 vy e
his teeth, and this fact is painfully clear. Here are a couple of those statements Ellen White made that Wilcox
Aforgot: o

1. "When writing these precious books, if | hesitated, the very word | wanted to express the idea was given to
me" (Selected Messagesol. 3,pp. 51, 52). 1907.

2. ....yet the words | employ in describing what | have seen are my own, unless they be those spoken to me by
an ancel, which | always enclose in marks of quotation" (Review and Herald, Oct.8,1867,quoted 8elected
Messagesyol.1, p. 37).

Apparently Wilcox was willing to sell his soul and stultify his conscience for the sake of Adventism, his position,
and his pay check.
19367 A. G. Daniells, f or mer Gener al Conference President and one

claim to be directly inspired in the 1919 Bible Conference, publishes his defense of her inspiration, entitled The
Abiding Gift of Prophecy. He seems to have forgotten that he knew Ellen White was a fraud back in 1919.
Perhaps he was trying to redeem himself for the destructive role he played in the Conference. To see what he
said about Ellen White in 1919, access the 1919 Bible Conference Minutes with a Google Search. (Cited in E. F.
Ballenger, Facts about Seventh-day Adventists, posted at ex.sda.com.)
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CHAPTER SEVEN

(Section II'i The Long War Against Truth i Chapters 4,5,6,7,8,9,10
THE COVER-UP 1940 TO 1959

ON THE SURFACE, THINGS LOOK STABLE.
THE AGOLDEN AGEO OF ADVENTI SM BEGI NS.

The Sanctuary Doctrine continues to be a thorn in the side of Adventism, but most Adventists remain
ignorant, as usual, of this problem. While leaders who oppose it are terminated, the Church secretly
works very hard to find biblical support for it, but without success. The Golden Age of Adventism
ensues. Ellen White and the Sabbath continue to reign virtually unchallenged in the thinking of almost
all Adventists. This is a great time for Adventists to feel proud of their Church.

1945 i Harold E. Snide, Bible professor at Southern Junior College (now Southern Adventist University),
discovers serious problems with the Church's Sanctuary Doctrine and goes to the General Conference in
Washington, DC to dialogue with Adventist leaders. He withdraws from the Church in 1945. (See Cottrell,
AiSanctuary Doctrine: asset or liability?0)

1950 i E.F. Ballinger publishes Facts about Seventh-day Adventists. This book outlines the lies and

deceptions of SDA leaders from the very beginning of the Advent Movement with a special emphasis on proving

that the Whites covered up the fact that they taught the Shut Door Doctrine and did not work to save lost sinners

for many years beyond what tdvideg irrefutablé evidedce that &tarlSDA leadessr 6 s b c
discovered the fact that the Whites had deceived the Church in regard to the cover-up, joined the Whites as

active participants in the deception. In her suppressed very early writings, Ellen claimed to have received the

principles of the Shut Door Doctrine in vision from God. Like a number of other anti-EGW writers down over the

years, Ballinger discusses and documents the extensive plagiarism of Ellen White, complete with comparison

studies. Thisbook,or bookl et , had to have been known to SDA | eade
it as part of his anti-SDA, anti-EGW circulated publication, The Gathering Call, which he published for over 28

years. The information in this book was obtained through an extensive career in Adventist leadership than

spanned decades before he discovered the deceptions of the Whites and the Church. That Adventist leaders

were again confronted with the facts about the cover-up of the Shut Door teachings of the Whites in 1950 makes

the White Estatebds continued denigalts Aaxfrtieni nh950 ap'pear af
Facts about Seventh-day Adventists at ex-sda.com. How is it possible that Dr. Robert Olson, as Secretary of

the White Estate later on, had no knowledge of the existence of this book by E. F. Ballinger?

19517 The Church publishes Fr an k D. bNak,cHeo IG.0Mhite and Her Critics. This book represents

the largest single collection of desperate attempts to explain away the failed prophecies of Ellen White and crazy
things she said. Here is a classic example of Nichol 6s

From Chapter 24 of Ellen G. White and Her Critics (F. D. Nichol, 1951):

Mr s . Whi t e wr ot daes decfard/lwar, rall matiomgs Iwdl have an interest of their own to
serve, and there will bdeTegireoniessyvalll, pw269., gener al conf us

AEngl and did not declare war. o fiHer prophecy was a ¢
Again we need the context arder to see what Mrs. White is setting forth:

England is studying whether it is best to take advantage of the present weak

condition of our nation, and venture to make war upon her. She is weighing the

matter, and trying to sound other nations. She fars, if she should commence war
abroad, that she would be weak at home, and that other nations would take
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advantage of her weakness. Other nations are making quiet yet active
preparations for war, and are hoping that England will make war with our nation,
for then they would improve the opportunity to be revenged on her for the
advantage she has taken of them in the past, and the injustice done them. A
portion of the Queen's subjects are waiting a favorable opportunity to break their
yoke; but if England thinks it will pay, she will not hesitate a moment to improve
her opportunities to exercise her power, and humble our nation. When England
does declare war, all nations will have an interest of their own to serve, and there
will be general war, generalca f u s & Ibid.,.p.0259.

Note the conditional character of these statements:
she would be weak at home. 0 ABut i f Engl and thinks
Engl and does Idecilsareeviwaernét. ot hat Mrs. White is here u
for Aif, o6 which is good English. I n fact, if we do n
we have an unusual situatbona ser i es of pr obl e masimpestatenm@nt thatd i s f ol
England is going to declare war. Thus Mrs. White's last sentence would make pointless her preceding
sentences.

A similar use of the word fAiwheno is found on the pre
the fast whichcod has c¢chosen, then wil!/l he accept their pray
l east of all the critic, wi || argue that the word 0

concerning a future fact that will undebatably happen.

195517 Raymond F. Cottrell and a special committee attempt to prepare a chapter on the Sanctuary Doctrine
for the new S.D.A. Bible Commentary. The committee finds no biblical support for the doctrine and is in a
guandary about how to approach the task the General Conference has given them to explain what Adventists
believe with support from the Bible. (See Cottrell, fiThe

1958 i The General Conference assigns Dr. Raymond F. Cottrell the task of revising the chapter on the
Investigative Judgment (Sanctuary Doctrine) for the classic SDA book, Bible Readings. Here is Dr. Cottrell's
explanation of what happened:

Aln 1958 the Review and Herald Publishing Associati c
book, Bible Readingsand it was decided to revise it where necessary to agree with tBemmentary

Coming again to the Book of Daniel | determined to try once more to find a way to be absolutely

faithful to both Daniel and the traditional Adventist interpretation of 8:14, but again found it

impossible. | then formulated six questions regarding the Hebrew text of the passage and its

context, which | submitted to every college teacher versed in Hebrew and every head of the religion

department in all of our North American colleges--all personal friends of mine. Without exception

they replied that there is no linguistic or contextual basis for the traditional Adventist interpretation

of Daniel 8:14.360 (See Cottrell, AThe Sanctuary Doc"

1959 i On May 5, 1959 a special issue of the Review & Herald showcases a beautiful painting and article
designed to cover-up the fact that Ellen White taught the Shut Door Doctrine during her earliest years as a
prophetess after claiming she had received such instruction in a vision from God; and that while she believed
and taught this unfortunate doctrine, the Advent believers made no effort to seek and save lost souls. Ellen
White taught until much later than she or the Church would like to admit, that the door of probation had closed
for everyone except for their small band of Adventist believers. Deceptively, the Review & Herald painting shows
Ellen White looking upward at a globe of light hovering over the Eastern U.S. and then shooting around the
entire world. The article/painting falsely represents this November 1848 vision as containing instruction from God
in how to reach the world with the Advent message through the publishing work.
On page 39 they have recorded an explanation of this painting:

Harry Anderson has sought, in this beautiful painting, to capture a scene in the early
history of the Advent Movement. Mrs. E. G. White thus describes the scene she saw in her
vision of the beginnings of the publishing work:

"At a meeting held in Dorchester, Mass., November, 1848, | had been given a view of the
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proclamation of the sealing message, and of the duty of the brethren to publish the light
that was shining upon our pathway."

"After coming out of vision, | said to my husband: 'l have a message forgu. You must
begin to print a small paper and send it out to the people. Let it be small at first; but as the
people read, they will send you means with which to print, and it will be a success from the
first. From this small beginning it was shown to bdike streams of light that went clear
round the world.'" -- Life Sketches of Ellen G. Whitep. 125.

It was in July, 1849, that James White responded to this vision by starting the publication
of Present Truth which was shortly renamedReview and Heral. From this small beginning
has indeed grown a world work, as Mrs. White forecast in vision.

In the background of this picture are shown James White and Joseph Bates taking notes.

We wrote to the Review & Herald Publishing House asking permission to pgoduce this painting. They
refused to grant our request.

THE EDITOR GUILTY

The most important portion of this description of the cover is found also on page 5 from the pen of the
editor. In addition to quoting that portion referring to light going aroun d the world, the editor also says:
"James White believed that he had present truth to present to the world." This statement is represented as
being taken from one of Mrs. White's earliest visions which was given her at Dorchester, Mass., Nov. 1848.
The vison from which this was taken has never appeared complete in any of Mrs. White's publications. We
have a complete copy of this vision which we expect to reproduce in the next issue of@ahering Call The
length of it prevents our using it in this issie. That portion which relates to seeing the lights going around
the world is not in the Dorchester vision.

Joseph Bates wrote this vision while Mrs. White spoke it; andhere is no reference whatsoever to light
streaming clear around the world It is a disgrace to any people to publish such illustrations or such
statements in regard to the Dorchester vision.

MRS. WHITE WAS 58 YEARS OLD WHEN SHE FIRST
SAW LIGHTS GOING AROUND THE WORLD

The first time that Mrs. White gave utterance to seeing lights enaling the globe was when she was visiting
Europe, in 1885 or 1886. It was first published in the RH July 26, 1887. If Mrs. White saw this in 1848, why
was it not published until 1887, nearly 40 years later? In proof of this we reproduce her first puldation of
her seeing lights going clear around the world. It is found on page 379 of the old edition @bspel Workers
published in 1892.

In my very girlhood the Lord saw fit to open before me the glories of heaven. | was in
vision taken to heaven, andhe angel said to me, "Look!" | looked to the world as it was in
dense darkness. The agony that came over me was indescribable as | saw this darkness.
Again the word came, "Look ye!" And again | looked intensely over the world, and |
began to see jetsf light like stars dotted all through this darkness; and then | saw another
and another added light, and so all through this moral darkness the star like lights were
increasing.

In this Dorchester vision Mrs. White saw that they should begin printing themessage but she had no idea of
printing the message for the world, for in that vision she stated that they had received the "shut door,"
which meant that they believed probation had closed.

Another illustration is presented in this Special on page 7. Itepresents James White and his wife together
with other workers bowing around a stack of their first paper, thePresent Truth and asking God's blessing
to go with it as they mailed it out to their friends. Present Truthwas an 8page paper which was eded by
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James White from July 1849 to November, 1850. The eleven issues were bound together and had a wide
circulation in the early days. Mrs. White states that they bowed around very issue of this paper and asked
God's blessing upon it. There was hardlya number of this paper that did not contain arguments trying to
prove that probation had closed in 1844. One number is largely given to the shut door.

Mrs. White's Topsham vision given on Sabbath, March 24, 1849, contains the positive evidence that she
believed and taught the "shut door." Those who have copies of thiBresent Truthwill find the portion
relating to the shut door at the bottom of col. 1, page 22. It is this portion of the Topsham vision that is
omitted from all of Mrs. Whit's subsequentreproductions. James White, Mrs. White, Joseph Bates, Hiram
Edson and others of the pioneers wrote for th®resent Truthcondemning the 1stday Adventists and other
churches for trying to save sinners, because God had rejected all of the world exceptitlge Advent
believers.

MRS. WHITE ASKING GOD'S BLESSING ON THE SHUT DOOR

The inconsistency of these pioneers including James White and his wife bowing down and asking God's
blessing to attend the contents of this document which was saturated with the té#égs of the "shut door,”
and then a century later, trying to make all people believe that Mrs. White was shown in vision that they
were called to publish and send the message clear around the world, is a shame to any people.

Quoted in E. S. Ballinger, Facts About Seventh-day Adventists (1950), posted at ex-sda.com.






